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Recitation of Patimokkha 

r This picture, taken at Wat Bovoranives Vihara during the 
recitation of Patimokkha, shows the, Bhikkhusangha sitting 
within ‘fore armslength’ around the reciting bhikkhu. - . 

At the time-when this photograph was taken, the 3rd of 
November 2499, His Majesty King Bhumipol Adulyadejwas 
ordained temporarily as a bhikkhu and may be seen sitting 
second, from left in the photograph with the late venerable 
subabbot (later Abbot) seated next to him. 

Behind the reciting bhikkhu is the image of .the late 
Saiigharaja Somdej Phra Maha Samana Chao Krom Phraya 
Vajirananavarorasa, son of King Rama IV (Maha Mongkut) 
while to the left may be seen the flower-offerings placed before 
the main Buddharupa. 






INTRODUCTION TO THE PATIMOKKHA 

by Phra S a sane. Sobhana ( Suvaddhano ) 


It is the intention of this introduction to place the 
Patimokkha in historical perspective and to show from the books 
of Discipline and the Discourses (Vinaya and Sutta) the various 
steps which led up to the formulation of the Patimokkha as we 
have it now. This involves describing the establishment of the 
Uposatha (Observance) days and how the Patimokkha came to 
be chanted on those days. In order to trace the steps in this 
development, it is necessary to consult many parts of the Pali 
Canon and its commentaries since no continuous history of the 
Patimokkha is found either in the books of Discipline, or in the 
Discourses. It is not intended to embark on speculations regar¬ 
ding the Patimokkha but only to state the history as we know it 
from the ancient Canon supplemented to some extent by conunen- 
tarial information. As this book is not a comparative work and 
as we are presenting the Patimokkha now used in the Theravada 
Sangha which has been preserved in Magadhi, so other traditions 
(in Sanskrit, etc), have not been consulted. 

The traditions regarding the first promulgation of Vinaya 
are worthy of examination and tell us something of the conditions 
of the Sangha in the early days. After the Enlightenment, it is 
obvious that the Sangha abounded in those with great insight or 
direct knowledge of Dhamma. The Noble Ones (ariya) were 
many and worldings (puthujjana) were few. As the moral 
conduct of the Arahant is naturally established and that of other 
ariyas very pure, so no need was felt for rules and regulations. 
Also, numbers were small and disciples after their attainment 
lived scattered about the groves and forests either singly or in 
small groups, so that organizational problems were not likely to 
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have troubled them. The largest group in that early time would 
have been those bhikkhus accompanying Lord Buddha and who 
required, because of their great ability, not so much rules of 
training as the instructions given them in Dhamma. Thus, 
historically, of the twin constituents of the Dispensation (Sasana), 
Dhamma predates Vinaya. 

It was only when the Sahgha grew in strength and some 
entered it not having the purest of motives, or who through 
weaknesses in their characters came to lead a corrupt life, that it 
became necessary to establish rules of training. The commentary 
states that twenty years passed before there was any major case 
to consider (though this does seem a long period). Up to that 
time a number of rules on lesser matters (such as the Pacittiya, 
etc) had been established -whenever the occasion arose to do so. 

It is noteworthy that Lord Buddha did not at first lay down 
a fixed code but made up rules according to circumstances which 
meant that what was then called the Patimokkha was constantly 
growing and changing. It grew as new rules were made and 
added, and it changed as allowances altered the application of 
these rules. 

We cannot now determine which rules were laid down in 
the earliest times. The present arrangement of the rules of train¬ 
ing in their various categories is of course the work of senior 
bhikkhus possibly within the lifetime of Lord Buddha but certain-' 
ly at the First Council of Rajagaha. It is of course not to be 
supposed that the order of offences as we have them represents the 
order in which they were committed although the first serious 
offence, the breaking of the life of purity by Phra Sudinna, is held 
to be the first time a serious obstacle occurred for a bhikkhu. 

Before this time we find Phra Sariputta Thera requesting 
Lord Buddha to make known “ the course of training for disciples” 
and “appoint the Patimokkha in order that the life of purity may 
persist and last long ”. But although the request was made in 
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this way, Lord Buddha had no intention of formulating a rule 
unless there was cause to do so. Saying, “Wait, Sariputta. 
Wait, Sariputta. The Tathagata will know the right time for 
that. The Teacher does not make known, Sariputta, the course 
of training for disciples or appoint the Patimokkha until some 
conditions causing the pollutions (asava) appear here in the 
Sarigha.” Lord Buddha then lists the circumstances favouring 
the arising of these pollutions: When the Sarigha has attained to 
long-standing, to full development, to chief greatness in gain, to 
great learning. “ Hence the Teacher makes known the course of 
training for disciples and appoints the Patimokkha in order to 
ward off those conditions causing the pollutions. Sariputta, the 
Bhikkhusarigha is free from immorality, devoid of danger, 
stainless, purified, based on the essential” (training of moral 
conduct, collectedness, wisdom, freedom, and knowledge and 
insight into freedom). At that time among five hundred 
bhikkhus, even the most backward was a streamwinner. Here 
we shall leave this matter, assuming that the condition of “ long¬ 
standing” referred to covers a period of twenty years as the com¬ 
mentary says. In the circumstances when we have very little 
evidence to supply a history, this figure must be presumed to be 
accurate. 

Before turning our attention to the Patimokkha itself, the 
steps leading up to its chanting on the Uposatha days should be 
traced. The custom of Uposatha (the 14th or 15th and the 8th 
days of the lunar half month), is an ancient one, long procee¬ 
ding the time of Lord Buddha. Originally it had been a day set 
aside by the Vedic priests for abstinence before offering their 
sacrifices. With the rise of the various groups of homeless 
wanderers, this custom of using these days as holy-days was taken 
up by them but put to a new purpose. As many of them no 
longer offered sacrifices in the fine (on though some sects such as 
the Jatilas maintained the efficacy of ritual sacrifice also), so the 
day came to be one set aside for the communal meetings of various 
groups of wanderers. They took advantage of this gathering to 
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teach house-holders who would go upon such days, to hear what 
were the teachings of the various ascetics and wanderers round 
about. 

As we learn from the Uposatha - Chapter (Mahavagga II) 
this fact was noted by the good king of Magadha, Seniya 
Bimbisara. As he was devoted to the Teaching of Lord Buddha, 
it occurred to him as he sat meditating that it would be an advan¬ 
tage for the forthgone disciples of the Exalted One to follow the 
same custom. Noting that the wanderers belonging to other seels 
taught some dhamma to people and that thereby people gained 
affection and faith in them, it is said that the king thought: 
“Suppose the masters (i.e. bhikkhus) should also collect together 
on the fourteenth or fifteenth and the eighth days of the 
half-month ”. 

It is evident that Lord Buddha approved the words of King 
Bimbisara for after addressing the bhikkhus, He made the 
following allowance: “ I allow you, O bhikkhus, to meet together 
on the fourteenth or fifteenth and the eighth days of the (lunar) 
half-month ”. Having established this meeting for the Sangha 
nothing more is known until people (doubtless non-Buddhists as 
well as Buddhists) criticized the bhikkhus since although they 
met together, they then sat down in silence. As the general 
standard of meditational attainments among bhikkhus was very 
high in those days, one may suppose that most of them employed 
their time for the practice of absorptions (jhana). The meeting 
would then be a silent assembly of bhikkhus (with some lay 
devotees?) who practised collectedness (samadhi) although their 
meeting was not stated to be for this purpose. Perhaps such an 
assembly can be glimpsed from the words of King Ajatasattu 
from a much later time. Upon a Full Moon night after the king 
had approached one thousand two hundred and fifty bhikkhus 
headed by the Lord, among whom there was “no sound at all, 
not a sneeze or a cough”, he exclaimed, “Would that my sop, 
Udayibhadda might enjoy such calm as this assembly has" 
(DN 2). 
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But while the uposatha was held in this peaceful way it 
could not satisfy the many house-holders who did not have faith 
in any one teaching and who, on such holy days went round 
investigating different teachers’ doctrines. In fact, they were so 
dissatisfied by these silent gatherings that they used a colloquial 
term of abuse for the Sakiyaputta samanas, — “ sitting in silence 
like dumb pigs”. This proved to be effective in getting instruc¬ 
tion for them since Lord Buddha then allowed bhikkhus who had 
assembled on those days, “to speak Dhamma”. 

How long the uposatha continued in this way, indeed the 
dating for the whole sequence of these events, is uncertain, since 
when the Vinaya material was classified in the First Council it 
was not in a chronological order but largely according to subject. 

The next stage is seen when a thought comes to Lord 
Buddha: “What now if I were to allow those rules of training, 
laid down by me for bhikkhus, (to form) a recital of Patimokkha 
for them? It would be an act of observance (uposathakamma ) 
for them ”. Consequently, in an evening instruction after that 
day’s seclusion, Lord Buddha addressed the bhikkhus, saying: 
“I allow you, O bhikkhus, to recite the Fatimokkha ” 

From this evidence we understand that it was the Vinaya 
Patimokkha (or as many of its rules of training as had been 
established at that time), which was to be recited by bhikkhus 
from that time on. 

Now we have to take up a different thread of evidence 
which also leads up to the regular recital of the Patimokkha but 
while the above reason may be considered the external one, the 
circumstances which will be related below and which also led to 
the same conclusion, is a matter of internal Sangha policy. These 
two must have occurred almost simultaneously although we have 
now no means of judging the precise order of events. 
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This series of events starts with the Enlightenment of Lord 
Buddha and concerns the life of the early Sarigha. Much of the 
information we shall use here is contained in Acariya Buddhagho- 
sa’s Commentaries compiled from earlier sources about one 
thousand years after the events on which they comment. 
Nevertheless, this information is better than none, besides which 
the great commentator’s works often embody reliable traditions. 

In the Commentary on the Dighanakha Sutta (MN 74) it 
is related that after the attainment of arahantship by Phra 
Sariputta Thera in the first year after the Sambodhi, and the arising 
of the Dhamma-eye to the wanderer Dighanakha, Lord Buddha left 
the Boar’s Cave on Vulture Peak and went down to the Bamboo 
Grove nearer to Rajagaha followed by the great chief disciple. 
At that time there came about the union of four factors (catura- 
nga-sannipata): (1) it was the time of the Full Moon in the 
constellation of Magha (February-March), (2) one thousand two 
hundred and fifty bhikkhus had assembled without any previous 
instruction to do so, (3) all of these were arahants having the six 
accomplishments (abhinna), (4) and all were accepted as 
bhikkhus with the “ Come-bhikkhu ” formula. 

Then Lord Buddha recited the Ovada Patimokkha (see page 
19 below). From that time on, Ovada Patimokkha was recited 
by Lord Buddha from time to time though it is not said that he 
recited it every uposatha-day. Indeed there were long periods, 
sometimes for three months at a stretch when He practised solita¬ 
ry meditation having only one attendant so that He could not have 
recited the Ovada Patimokkha on every uposatha-day. The 
commentary on the Udana (Paramatthadipani) stresses that He 
alone recited it, so that it seems as though groups of bhikkhus not 
living with Lord Buddha had nothing special by way of recitation 
on that day. We may picture them either in silent assembly or 
instructing in Dhamma, as outlined above. As this Ovada 
Patimokkha is very brief though it encompases a great range of 
Dhamma, no doubt Lord Buddha expounded it in various ways 
for the benefit of those bhikkhus accompanying Him, 
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As was also mentioned above, during the period when the 
Sangha remained free of serious obstacles, minor rules were 
established from time to time. Over the years there grew to be 
a sizable number of rulings on behaviour which would not at 
that time have been classified since there was no need as yet to 
recite them. The odd numbers of Sekhiyas found in Cullavagga 
Vm might be the remains of such material. 

When permission was granted by Lord Buddha for bhikkhus 
to perform the ceremony of acceptance (of a person into the 
Sangha), undesirable elements began to creep in for all sorts of 
reasons. Such bhikkhus were only so in name and most of them 
had little thought of renunciation or of leading the life of purity 
for the realization of Nibbana. As the years went by, no doubt 
this process of accepting unsuitable people into the Sangha 
although checked by numerous regulations, tended to alter very 
greatly the balance between the ariyas and those who were 
worldlings. Formerly, the latter were hardly found in the Sang¬ 
ha while after a time they came to form the majority. Such a 
state of affairs is seen from the Sangarava Sutta in the threes of 
Anguttara Nikaya: “ In former times, you know, bhikkhus were 

fewer in number but those possessed of supernormal powers being 
more numerous, they showed the marvel of magical power but now 
it is just the opposite ”. More signifigantly there is the question 
of Phra Mahakassapa Thera (Samyutta Nikaya, Nidanavagga 
XVI, 13): “ What are the conditions now Lord, what is the cause 
that formerly there were both fewer precepts and more bhikkhus 
were established in profound knowledge (=arahantship). What 
are the conditions and cause that now there are more precepts and 
fewer bhikkhus established in profound knowledge?” 

As the movement of Dhamma spread and attracted more 
into the Sangha who were not so accomplished as the first great 
disciples, so it was inevitable that a time should come when the 
Sangha was no longer pure. Even when the Patimokkha and 
the rest of the Vinaya had not been formally established, bhik- 
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khus and samaneras through the teaching of Dhamma must have 
known, if they were intelligent and devoted, what was suitable 
for the practice of a samana. In those days many bhikkhus had 
formerly been ascetics in other sects and would therefore know 
the sort of conduct observed by all sorts of samanas. House¬ 
holders, too, had ample discourse with wanderers and would gather 
from them an idea about the sort of things which an ascetic was 
allowed by custom to do and what was not proper for him. Thus, 
even without the Patimokkha or Vinaya, there would have been 
plenty of guidance for a conscientious bhikkhu. 

However, we read in Cullavagga DC that when the Lord 
was staying at Savatthi in the Eastern Vihara, sitting surrounded 
by a sahgha, although requested three times by Phra Ananda 
Thera to recite the Patimokkha, it was only the third time that 
He replied, “Ananda, the assembly is not entirely pure”. 

Then Phra Moggallana Thera surveying the assembly in his 
mind, saw that there was one bhikkhu, “of bad moral conduct, 
depraved in character, not a samana though pretending to be a 
samana, not one who leads the life of purity although pretending 
to be one who does so, rotten within, filled with desire, filthy by 
nature It needed three commands from Phra Moggallana Thera 
arid even then that individual did not move, so hat the had to be 
grasped by the arm and ejected from that building before the 
assembly could be declared entirely pure. 

Note that the nature of the corrupted bhikkhu’s offence is 
not stated. It could not have been what was later to be called the 
First Parajika otherwise this would have been the occsion for the 
laying down of the course of training in that respect. This inci¬ 
dent may therefore be assigned to a time before the First Parajika 
came to be laid down. Whatever were the actions of that bhik¬ 
khu they must have deviated very far from the true course of 
training for a samana since it is said of him, “ there is no comm¬ 
union for you with the bhikkhus”. 
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There follows Lord Buddha’s instruction on the eight strange 
and wonderful things about the great ocean, each of which is used 
to illustrate some facet of the Dhamma-Vinaya. Two of these 
facets are of interest here: “And even, O bhikkhus, as the great 
ocean is stable and does not overflow its bounds, even so, O 
bhikkhus, whatever training-rule has been laid down by me for 
hearkeners, they will not transgress it even for life’s sake.” 

“ And even, O bhikkhus, as the great ocean does not 
associate with a dead body, a corpse, but whatever dead body 
or corpse there may be in the great ocean, that it quickly forces 
ashore and casts up onto dry land, even so, O bhikkhus, whatever 

individual is of bad moral habit. (as above), the Sangha does 

not live in communion with him, but having assembled quickly, 
suspends him; and although he is sitting in the midst of the 
bhikkhusangha yet he is far from the Sangha and the Sangha is 
far from him.” 

Later, in concluding this incident. Lord Buddha says: 
“Nor, O bhikkhus, should the Patimokkha be heard by one who 
has an offence. Whoso should hear it, there is an offence of 
wrong-doing” (see below, “Confession of Offences.”). 

The question arises here as to which Patimokkha is being 
spoken of. This problem can only be resolved with the aid of 
the commentary on the following passage, occurring in the same 
section : “ Now, O bhikkhus, henceforth I shall not carry out the 
uposatha, nor shall I recite the Patimokkha; you, O bhikkhus, 
should yourselves now carry out the uposatha, you should recite 
the Patimokkha. It is impossible, O bhikkhus and it cannot come 
about that the Tathagata should carry out the uposatha or recite 
the Patimokkha in an assembly not entirely pure”. This is not 
possible obviously because a Tathagata is possessed of all the 
accomplisments among which is the power to see into the minds 
of others. 
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The commentary on the Udana, where the same incident 
is recounted states that on this occasion Lord Buddha ceased to 
recite the Ovada Patimokkha and gave to the bhikkhus the task 
conducting their own assemblies on uposatha-days when a 
Patimokkha of an unspecified number of rules was to be recited. 
It explains two sorts of Patimokkha : calling the verses beginning 

“ Khantiparamam.” the Ovada (or exhortatory) Patimokkha, 

while the one later established it calls the Anapatimokkha 

(beginning “ Sunatu me bhante.”) and this is here called the 

Vinaya Patimokkha. 

This incident must be nearly simultaneous with the 
allowance to recite the Patimokkha dealt with above (Mahavagga 
IX). We do not known which of these incidents took place first 
but we do know that they occurred in widely separated places — 
Rajagaha and Savatthi. It is possible, but not now provable, that 
the Rajagaha event preceeded that at Savatthi, since after the 
latter bhikkhus everywhere would definitely be instructed to recite 
regularly the Vinaya Patimokkha. In other words, these two 
events as related in the Vinaya, seem to record separate but 
chronologically close steps taken for the well-being of the Sangha 
by Lord Buddha. 

Probably soon after this and at the close of the twenty 
years (or so) of purity in the Sangha, there cropped up the 
serious deviation from the life of a samana seen in the actions 
of Phra Sudinna. At first he was no doubt a serious and 
well-intentioned bhikkhu who put forth considerable energy in 
his practice, undertaking as we are told, four of the Austere 
Practices (dhutanga). But after having as many as eight Rains 
Retreats, he was trapped by his scheming family who wished to 
re-entangle him in household life and by his own weakness as 
regards sexuality, so that he broke the tacit but so far unformul- 
ated rule on the abstention of bhikkhus from sexual intercouse. 
This was a mode of restraint usually undertaken by all who left 
the household life, whether within the Buddhasasana or in the 
doctrines of outsiders. 
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Though the rule of the training had not been laid down 
formally this was but a slight excuse for Phra Sudinna and the 
best that one may say for him is that he did not see the dangers 
(adinava ) potential in his act. As the course of training had not 
yet been laid down in this respect, one might query the action of 
Lord Buddha in rebuking Phra Sudinna but we find that after he 
had committed sexual intercourse with his former wife, he was 
remorseful and conscience-stricken and blamed himself for his 
inability to lead the life of purity, complete and purified. “And 
because of his remorse and bad concience, he became haggard, 
wretched, of bad colour, yellowish, the veins showing all over his 
body, melancholy, of sluggish mind, miserable and depressed, 
repentant, weighed down with grief”. All this shows clearly 
that in this matter, as with many others, even before there was a 
rule, intelligent and devoted bhikkhus would know the correct 
thing to do. 

Phra Sudinna had first to suffer a lengthy rebuke from 
bhikkhus who were his friends and then, when they reported 
this matter to the Lord, another and more elaborate upbraiding 
from Him. Among His words on this occasion were: “ How can 
you, foolish man, while Dhamma is being taught by me in various 
ways for the sake of passionlessness, strive after passion; how can 
you while Dhamma is being taught by me for being without 
fetters, strive after being bound ; how can you while Dhamma is 
being taught by me for the sake of non-grasping, strive after 
grasping? Foolish man, is not Dhamma taught by me in various 
ways for the waning of passion, is not Dhamma taught by me 
for the subduing of conceit, for the restraint of desire, for the 
abolition of clinging, for the annihilation of the round of 
becoming, for the destruction of craving, for passionlessness?” 

He is further castigated with the words: “Foolish man, you 
ire the first doer of many wrong things”, meaning that from that 
time on, serious offences wpuld increase in number. 
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Then Lord Buddha uttered words of rebuke which occur all 
through the Vinaya and bring out forcefully the fact that He 
intended the Dhamma to spread and knew that the good conduct 
of forthgone disciples was essential for this. He said to Phra 
Sudinna: “It is not, foolish man, for the pleasing of those not 
pleased (i.e. outsiders), nor for the increase of those who are 
pleased (i.e. Buddhists), but foolish man, it is for the displeasing 
of those not pleased as well as for the pleased, and it causes 
wavering in some (i.e. in those who are interested in Dhamma 
but not yet Buddhists). 

After further upbraiding. Lord Buddha says: “ On account 
of this, O bhikkhus, I shall make known the course of training 
for bhikkhus, founded on ten reasons: For the welfare of the 
Sahgha, for the comfort of the Sahgha, for the control of unsteady 
men, for the comfort of well-behaved bhikkhus, for restraint of 
the pollutions (asava) in this present life, for guarding against 
pollutions liable to arise in a future life, for the pleasing of those 
not yet pleased, for the increase of those pleased (with Dhamma), 
for the establishment of True Dhamma, and for the benefit of the 
Vinaya. ” Following this, the basic rule of the First Parajika was 
established. 

Now we have reached a stage' where both a Vinaya 
Patimokkha is to be recited by bhikkhus and what will be classed 
as the first offence in the final form of the Patimokkha, has been 
established. 

The number of rules even at this time had not yet arrived 
at the number we know today. This is seen from a number of 
Discourses where mention is made of the “150 rules of training”, 

(AN, Threes, 9, 84ff). Lord Buddha is there recorded as saying: 
“O bhikkhus, this recital (of the Patimokkha) amounting to 
more than one hundred and fifty rules is to be made twice a month 
for the training of young men of family who are zealous for their 
own welfare. Now all these rules combine together to make up 

n 



these three steps of training. What three? The supreme moral 
conduct, the supreme collectedness and the supreme wisdom. In 
these are combined every one of these (hundred and fifty) rules... 
Thus, O bhikkhus, one who partly fulfills these observances 
(experiences) attainment partially (i.e, insight but not supreme 
wisdom), while one fulfilling perfectly (comes to experience) the 
complete attainment. Not barren of results, I declare, are these 
rules of training”. 

While in the Pali Text Society’s translation there are said 
to be more than (sadhika) 150 rules, the commentary states that 
this is to be understood as “fifty more than a hundred”. With 
the rules as we have them, one can only arrive at precisely 150 by 
subtracting from the 227 rules of training, the 75 Sekhiyas plus 
the 2 Aniyata. The commentary again comes to our aid by 
simply stating, “at that time there were only one hundred and 
fifty rules ”, which seems very reasonable. • 

So we may picture the gradual accumulation of the rules of 
training during the life-time of Lord Buddha. Although some 
scholars in the West have expressed doubt as to whether the 
whole of the Patimokkha was formulated during the Buddha-time, 
the following should be giveri careful consideration: Firstly, the 
bhikkhus who preserved the rules had little to gain by adding 
new ones. Already when-there were only a hundred and fifty 
rules, a distraught bhikkhu went to Lord Buddha and exclaimed: 
“Lord, the recital I have to make twice a month amounts to 
(more than) one hundred and fifty rules. Lord, I can’t stand 
such a training!” Men, even monks, do not usually go about 
deliberately burdening themselves with loads of extra regulations! 
Secondly, many bhikkhus of those days had memories far beyond 
the capacity of most western minds, and quite outstripping the 
memories needed in this age of written books. Many bhikkhus 
had in their youth come from brahmin families and consequently 
had been trained to remember the Vedas, etc. As such bhikkhus 
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were by no means few in number, it is inconceivable to suppose 
that any rule or saying of the Lord ‘invented’ by some bhikkhu 
could go unchallenged. The rules and discourses were not the 
property of a select minority who could please themselves and 
invent what they liked but were the common knowledge of a great 
number of disciples, some of them lay-people. Thirdly, there is 
an offence: “ In (uttering) false speech in full awareness there is 
(a case entailing) expiation” -and this is the first among the 
ninety-two pacittiyas. It is impossible to think of those great 
disciples who had won the highest fruits deliberately committing 
an offence by putting into the mouth of the Lord something not 
said by Him. Fourthly , time and time again iu the Suttas we 
find talk of misrepresenting the Tathagata, and how serious it is to 
do this. Careful bhikkhus were in the habit, after answering 
some outsider’s questions, 'of coming to Lord Buddha and humbly 
asking whether in replying thus they were misrepresenting Him 
or not ? Fifthly, if one accepts the tradition that a large number 
of disciples did manage to attain the highest fruit of the samana’s 
life, then it should be taken into consideration that one of the acts 
of which an arahant is incapable, is that of lying or any sort of 
falsification. Sixthly, merely taking history into account, it is 
noticeable that all recensions of the Patimokkha are similar, with 
the similarities much greater than the differences. This is not 
surprising since the Patimokkha in every country to which the 
Dhamma has spread, is and always has been greatly revered,—so 
who would dare to alter it? Lastly, Dr Pachow in his 
Comparative Study of the Patijnokkha has done some very 
useful work by tracking down in Discourses delivered during the 
life-time of Lord Buddha, references to Patimokkha rules of 
training. Altogether, he manages to trace over thirty rules 
through incidents involving references to them. There is little 
doubt that more could be found after another search through 
the Sutta Pitaka. 
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Before dosing this narrative on the Patimokkha, it is useful 
to look briefly at the First Council and the reasons which led up 
to its being convened. Here it may also be noted that some 
scholars attribute a fictional character to this Council on the 
slightest of speculations. If one sees the Dhamma from the point 
of view of practice, then knowing the precious nature of Dhamma 
for one’s own training, it is very clear why the great disciples 
after the Mahaparinibbana, wished to collect and preserve the 
Lord’s words of Dhamma and Vinaya, for the profit of future 
generations. This could be called the general reason for the 
Council but the particular one is found in the utterance of the 
bhikkhu Subhadda-gone-forth-in-old-age: “Enough, you rever¬ 
ences, do not grieve, do not lament, we are well rid of this 
Mahasamana (Lord Buddha). We were troubled when He said: 
‘This is allowable to you, this is not allowable to you ’. But now 
we shall be able to do as we like and we won’t do what we don’t 
like” (Cullavagga XI). 

Here Phra Subhadda is attacking the very basis of Vinaya 
without which the Dhamma would soon cease to exist (see 
below). Phra Mahakassapa Thera’s reply to this was: “Come, 
let us, your reverences, chant Dhamma and Vinaya before what 
is not Dhamma blazons out and Dhamma is obscured, before 
what is not-Vinaya blazons out and Vinaya is obscured; before 
those who speak not-Dhamma become strong and those who speak 
Dhamma feeble, before those who speak not-Vinaya become 
strong an those who speak Vinaya feeble. ” 

After the differences of opinion during the Council con¬ 
cerning the lesser and minor rules of training, the convening 
Thera, Phra Mahakassapa spoke thus to the assembly: “ If it 
seems right to the Sangha, the Sangha should not lay down what 
has not been laid down, nor should it abolish what has been laid 
down. It should proceed in conformity with and according to 



the rules of training that have been laid down.* This is the 

motion (natti). Your reverences, let the Sahgha listen to me. 

It is pleasing to the Sahgha, therefore it is silent. In this way I 
understand” (Cullavagga XI). 

This is the basic attitude which has governed the Sahgha 
throughout its long history and which continues to shape Sahgha 
policy in the present day. It is an attitude not completely rigid 
but one flexible enough to deal with new circumstances. Above 
all it stresses the need for the continued practice of the code of 
discipline of which the framework is found in the Patimokkha. 
Without this indeed the Sasana would have disintegrated long 
ago. Decline in Vinaya observance is followed by or related to a 
decline in practice of Dhamma and many examples could be 
brought forward to show this. That this was realized in the earliest 
times is seen in the Vinaya-nidana where Phra Sariputta Thera 
Lord Buddha regarding the life of the Sasana during the periods 
questions of previous Buddhas. It appears that the Sasana when 
taught by the Lords Vipassi, Sikhi and Vessabhu did not last long 
since they gave little of Dhamma to their disciples and “ the course 
of training was not made known, the Patimokkha was not 
appointed ”. In a simile which follows in the text: “ flowers 
loose on a flat piece of wood, not tied together by a thread, are 
scattered about, destroyed by the wind. What is the cause of 
that? Since they are not held together by a thread.” 

Whereas, in the times of the Lords Kakusandha, Kona- 
gamana and Kassapa, the life of purity lasted long. These Lords 
explained Dhamma in detail and “the course of training for 

disciples was made known, Patimokkha was appointed. It is 

as if, Sariputta, various flowers placed on a piece of wood were 
tied together by a thread (as a garland) and are not scattered about, 
whirled about, or destroyed by the wind. What is the reason for 

* “ So long, O bhikkhus, as you appoint no new rules and do not abolish the 
existing ones, but proceed in accordance with the Vinaya laid down, so long 
will the bhikkhus be expected to prosper, not to decline.” C see Appendix I ). 
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this? They are well tied together by thread”. Thus the wind of 
impermanence cannot so easily destroy the various teachings and 
discourses when these are secured by the thread of the Patimokkha 
and Vinaya. 

This is the great stabilizing factor in the Buddhasasana from 
ancient times up to the present. It remains the conviction 
of all good bhikkhus that the higher mental states cannot be 
maintained, nor the higher wisdom attained, unless strenuous 
effort is made to observe the higher moral conduct. One cannot 
do better than conclude with these words of exhortation uttered 
by our great Teacher: — 

“Be perfect, O bhikkhus, in moral conduct, be perfect in the 
Patimokkha. Dwell restrained in accordance with the restraint 
of the Patimokkha. Be perfect in conduct and resort, seeing 
danger even in the slightest faults. Train yourselves by undertak¬ 
ing rightly the rules of training ”. 


Wat Bovoranives Vihara, 
Bangkok. 





The Patimokka for Exhortation (Ovada-patimokkha) 

The verses printed below occur in the Dhammapada (183— 
185 ) and in the Digha Nikaya, Mahapadana Sutta. They have 
been mentioned already in the preceeding Introduction. In the 
next section of this book. King Maha Mongkut’s composition is 
given explaining in some detail this Patimokkha for Exhortation. 
These verses are frequently recited by bhikkhus in Siam at present 
when the Pali may be interspersed with a Thai translation. For 
the Pali text of the Ovada Patimokkha with a more literal 
translation, see Appendix One. 

“ The practice most excellent is patience enduring, 

‘Nibbana most excellent’ proclaimed by the Buddhas, 

But he is not forthgone who hurteth another 
And neither a samana harrying others. 

Every evil never doing 
And in skilfulness increasing 
And one’s heart well-purifying: 

This is the Buddhas’ Sasana. 

Not insulting, neither harming. 

In Patimokkha well-restrained, 

Knowing moderation in one’s food. 

Far away one’s sleeping-sitting place, 

And striving in the heart sublime : 

This is the Buddhas’ Sasana. 
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Passages explaining the Ovada-patimokkha 


These three verses, the Patimokkha for Exhortation, were 
indeed spoken by the Lord, the One who-Knows, the One-who- 
Sees, the Arahant, the Perfect Buddha: 

“ The practice most excellent is patience enduring, 
‘Nibbana most excellent’ proclaimed by the Buddhas, 
But he is not forthgone who hurteth another 
And neither a samana harrying others. 

Every evil never doing 
And in skilfulness increasing 
And one’s heart well-purifying: 

This is the Buddhas’ Sasana. 

Not insulting, neither harming, 

In Patimokkha well-restrained, 

Knowing moderation in one’s food. 

Far away one’s sleeping-sitting place, 

And striving in the heart sublime: 

This is the Buddhas’ Sasana. 

In various ways indeed has moral conduct been rightly 
expounded, collectedness been rightly expounded, wisdom been 
rightly expounded by the Lord, the One-who-Knows, the One- 
who-Sees, the Arahant, the Perfect Buddha. 

And how has moral conduct been rightly expounded by the 
Lord? The lower course of moral conduct has been rightly 
expounded by the Lord. Further, the higher course of moral 
conduct has been rightly expounded by the Lord. 

And how has the lower course of moral conduct been rightly 
expounded by the Lord ? Here, a noble hearkener is restrained 
from destroying living creatures; is restrained from taking what 
is not given; is restrained from wrong conduct in sexual relations; 
is restrained from false speech; is restrained from distilled and 
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Ovadapatimokkhadlpatho 


Uddittham kho tena Bhagava janata passata arahata sam- 
masambuddhena ovadapatimokkham tihi gathahi: 


Khanti paramam tapo titikkha 
Nibbanam paramam vadanti buddha 
Na hi pabbajjito parupaghati 
Samano hoti param vihethayanto 

Sabbapapassa akaranam 

kusalassupasampada 
Sacitta pariyodapanam 

etam buddhanasasanam 

Anupavado anupaghato 

Patimokkhe ca samvaro 
Mataiinuta ca bhattasmim 

pantan ca sayanasanam 
Adhicitte ca ayogo 

etam buddhanasasanan’ti. 

■ Anekapariyayena kho pana tena bhagavata janata passata 
arahata ■ sammasambuddhena silam sammadakkhatam, samadhi 
sammadakkhato, paniia sammadakkhata. 


Kathaiica silam sammadakkhatam bhagavata? Hetthimenapi 
pariyayena silam sammadakkhatam bhagavata. Uparimenapi 
pariyayena silam sammadakkhatam bhagavata. 


Kathaiica hetthimena pariyayena silam sammadakkhatam 
bhagavata? Idha ariyasavako panatipata pativirato hoti, adin- 
nadana pativirato hoti, kamesu micchacara pativirato hoti, 
musavada pativirato hoti, suramerayamajjappamadatthana pati- 
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fermented intoxicants which are the occasion for carelessness. 
Thus it is that the lower course of moral conduct has been rightly 
expounded by the Lord. 

And how has the higher course of moral conduct been 
rightly expounded by the Lord ? Here, a bhikkhu is virtuous. He 
dwells restrained in accordance with the restraint of the Patimok- 
kha, perfect in conduct and resort, seeing danger in the slightest 
faults he trains himself by undertaking rightly the rules of 
training. Thus it is that the higher course of moral conduct has 
been rightly expounded by the Lord. 

And how has collectedness been rightly expounded by the 
Lord ? The lower course of collectedness has been rightly 
expounded by the Lord. Further, the higher course of collected¬ 
ness has been rightly expounded by the Lord. 

And how has the lower course of collectedness been rightly 
expounded by the Lord : Here, a noble hearkener having made 
relinquishment his object gains collectedness, gains one-pointedness 
of mind. Thus it is that the lower course of collectedness has 
been rightly expounded by the Lord. 

And how has the higher course of collectedness been rightly 
expounded by the Lord? Here, a bhikkhu aloof from sense- 
desires, aloof from unskilful thoughts, attains and abides in the 
first concentration having application and sustenation (of mind), 
and being born of solitude, joy and happiness. By the quietening 
of application and sustenation (of mind), the heart serene within 
and concentrated upon one point, without application and sustena¬ 
tion of mind, bom of collectedness, joy and happiness, he attains 
and abides in the second concentration. By dispassion towards 
joy he dwells with equanimity, mindful, clearly comprehending 
and with the body experiences that happiness of which the ariyas 
say: ‘One with equanimity and mindfulness dwells happily’, 
and he attains and abides in the third concentration. By giving 
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virato hoti’ti. Evam kho hetthimena pariyayena silam sammadak- 
khatarh bhagavata. 


Kathanca uparimena pariyena silam sammadakkhatam 
bhagavata? Idha bhikkhu silava hoti patimokkhasamvarasamvuto 
viharati acaragocara sampanno anumattesu vajjesu bhayadassavi 
samadaya sikkhati sikkhapadesu’ti. Evam kho uparimena pari¬ 
yayena silam sammadakkhatam bhagavata. 


Kathanca samadhi sammadakkhato bhagavata? Hetthi- 
menapi pariyayena samadhi sammadakkhato bhagavata. Upari- 
menapi pariyayena samadhi sammadakkhato bhagavata. 


Kathanca hetthimena pariyayena samadhi sammadakkhato 
bhagavata? Idha ariyasavako vossaggarammanam karitva labhati 
samadhim labhati cittass’ekaggatan’ti. Evam kho hetthimena 
pariyayena samadhi sammadakkhato bhagavata. 


Kathanca uparimena pariyayena samadhi sammadakkhato 
bhagavata? Idha bhikkhu vivicceva kamehi vivicca akusalehi 
dhammehi savitakkam savicararii vivekajampitisukham pathamam 
jhanam upasampajja viharati. Vitakkavicaranam vupasama 
ajjhattam sampasadanam cetaso ekodibhavam avitakkam avicaram 
samadhijampitisukham dutiyam jhanam upasampajja viharati. 
Pitiya ca viraga upekkhako ca viharati sato ca sampajano sukhanca 
kayena patisamvedeti yantam ariya acikkhanti upekkhako satima 
sukhavihari’ti tatiyam jhanam upasampajja viharati. Sukhassa 
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up happiness, by giving up dukkha, by the disappearance of former 
joys and anguish, he attains and abides in the fourth concentra¬ 
tion, with neither dukkha nor happiness, completely pure, with 
equanimity and mindfulness. Thus it is that the higher course 
of collectedness has been rightly expounded by the Lord. 

And how has wisdom been rightly expounded by the Lord? 
The lower course of wisdom has been rightly expounded by the 
Lord. Further, the higher course of wisdom has been rightly 
expounded by the Lord. 

And how has the lower course of wisdom been rightly 
expounded by the Lord ? Here, a noble hearkener is wise, pos¬ 
sessed of the wisdom concerning arising and passing away, noble, 
penetrating and leading to the rightful destruction of dukkha. 
Thus it is that the lower course of wisdom has been rightly 
expounded by the Lord. 

And how has the higher course of wisdom been rightly 
expounded by the Lord ? Here, a bhikkhu understands according 
to reality, thus: ‘ This is dukkha ’; he understands according to 

reality, thus: ‘ This is the cause for the arising of dukkha ’; he 

understands according to reality, thus: ‘This is the cessation of 
dukkha he understands according to reality, thus: ‘ This is the 

practice-path leading to the cessation of dukkha’. Thus it is that 
the higher course of wisdom has been rightly expounded by the 
Lord. 

When moral conduct is thoroughly developed, collectedness 
is of great fruit, of great advantage; when collectedness is 
thoroughly developed, wisdom is of great fruit, of great advantage; 
when wisdom is thoroughly developed, the heart is freed com¬ 
pletely from the pollutions (asava), which are in brief: the 
pollution for sensuality, the pollution for existence, the pollution 
of unknowing. 
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ca pahana dukkhassa ca pahana pubbeva somanassadojnanassanam 
atthangama adukkhamasukham upekkhasatiparisuddhim catut- 
tham jhanam upasampajja viharati’ti. Evam kho uparimena 
pariyayena samadhi sammadakkhato bhagavata. 

Kathafica paniia sammadakkhata bhagavata? Hetthimenapi 
pariyayena paniia sammadakkhata bhagavata. Uparimenapi 
pariyayena paniia sammadakkhata bhagavata. 


Kathafica hetthimena pariyayena paniia sammadakkhata 
bhagavata? Idha ariyasavako paiinava hoti udayatthagaminiya 
paniiaya samannagato ariyaya nibbedhikaya sammadukkha- 
kkhayagaminiyati. Evam kho hetthimena pariyayena paniia 
samm adakkhata bhagavata. 

Kathafica uparimena pariyayena pafiha sammadakkhata 
bhagavata? Idha bhikkhu idam dukkhan’ti yathabhutam 
pajanati. Ayam dukkhasamudayo’ti yathabhutam pajanati. 
Ayam dukkhanirodho’ti yathabhutam pajanati. Ayam duk- 
khanirodhagaminipatipada’ti yathabhutam pajanati’ti. Evam 
kho uparimena pariyayena paniia sammadakkhata bhagavata. 


Silaparibhavito, samadhi mahapphalo hoti mahanisamso, 
samadhiparibhavita paniia mahapphala hoti mahanisaritsa, panfia- 
paribhavitam cittam sammadeva asavehi vimuccati, seyyathidam: 
kamasava, bhavasava, avijjasava. 


25 




This was said by the Lord at the time of the Parinibbdna, 
this was His last utterance: “ Listen well, O bhikkhus, I exhort 

you: Subject to decay are (bodily and mental) activities. With 
heedfulness strive on! ” And this was said by the Lord: “ O 
bhikkhus, just as whatsoever jungle creatures there be, the feet of 
those species are contained by the elephant’s foot, the elephant’s 
foot is said to be the greatest of them all because of its extensive¬ 
ness; even so, O bhikkhus, whatsoever skilful dhammas there be, 
all those spring from the root of heedfulness, unite in heedfulness, 
heedfulness is said to be the greatest of them all 

Therefore, we should train ourselves thus: We shall have 
keen attention in undertaking the training in supreme moral 
conduct, the training in supreme collectedness, the training in 
supreme wisdom. With heedfulness we shall strive! Thus 
indeed we should train ourselves. 


Concluded are the passages explaining 
the Ovada-patimokkha. 



Bhasita kho pana bhagavata parinibbanasamaye ayara 
pacchimavaca: ‘Handadani bhikkhave amantayami vo; vaya- 
dhamma sankhara appamadena sampadetha’ti. Bhasitancidam 
bhagavata: ‘Seyyathapi bhikkhave yani kanici jangalanam 
papanarh padajatani sabbani tani hatthipade sarrtodhanam gac- 
chanti, hatthipadarii tesam aggamakkhayati yadidarii mahantat- 
tena; evameva kho bhikkhave ye keci kusaladhamma sabbe te 
appamadamulaka appamadasamosarana appamado tesam ag- 
gamakkhayati’ti. 


Tasmatihamhehi sikkhitabbarii: tibbapekkha bhavissama 
adhisilasikkhasamadane adhicittasikkhasamadane adbipaniiasik- 
khasamadane appamadena sampadessama’ti. Evanhi no sik- 
khitabbam. 


Ovada pat i mokkhad ipatho N itlhi to. 
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THE * BHIKKHU-PATIMOKKHA * 

(Artumana Suit a, Majjhima Nikaya 15). 


INTRODUCTION 

This very Sutta was named by the (Teachers called the) 
Ancients, the ‘ Bhikkhupatimokkha \ It should be recollected 
thrice during the day. In the morning, having gone into the 
dwelling place and sat down, one should recollect thus: ‘Are 
there or are there not in me these defilements ? ’ If (the bhikkhu) 
sees that there are, then he should strive to abandon them, but if 
he does not see them he should have the joy that: ‘ I am one 

well gone-forth’. Having finished taking food and having sat 
down in the place for spending the night or the day, there should 
be (a period of) recollection. During the evening in the dwelling- 
place there should be (a period of) recollection. Being unable to 
do this three times, one should make this recollection twjce.. 
When it cannot be done twice, then certainly one should make' 
this recollection once. Not to recollect (this at all) is not proper 
they say. 

(The words in italics are quoted from the Sutta) 


From the Commentary on Anumana-sutta (Papancasudani ii 67) 
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THE DISCOURSE ON WHAT SHOULD BE INFERRED 
( ABOUT ONESELF). 

( Anumanasutta ) 

Thus have I heard: At one time the Venerable Mahamogga- 
llana was staying among the Bhaggas in Sumsumaragira in 
Bhesakala Grove in the deer-park. Then the Venerable Maha- 
moggallana addressed the bhikkhus, saying: “Reverend bhik- 
khus”. “Your reverence”, those bhikkhus answered Venerable 
Mahamoggallana in assent. Then Venerable Mabamoggallana 
spoke thus: 

(I) Now if, your reverences, a bhikkhu makes an invitation, 
saying: ‘Let the venerable ones tell me (of faults), I should be 
told (of them) by the venerable ones’, but if he is obstinate, 
having tendencies which make him difficult to admonish, intract¬ 
able, one who cannot be instructed to go in the right way, then 
his fellow monks deem that he should not be told (of them), deem 
that he should not be instructed, deem that trust should not be 
placed in that individual. 

i. Now what, your reverences, are the tendencies which make 
him difficult to admonish? As to this, your reverences, a bhikkhu 
is of evil desires and in the thrall of evil desires. When a 
bhikkhu, your reverences, is of evil desires and in the thrall of 
evil desires, this is a tendency that makes him difficult to admonish. 

ii. And again, your reverences, a bhikkhu exalts himself and 
disparages others. When a bhikkhu, your reverences, exalts 
himself and disparages others, this is a tendency that makes him 
difficult to admonish. 

iii. And again, your reverences, a bhikkhu is angry, overcome 
by anger. When a bhikkhu, your reverences, is angry, overcome 
by anger, this is a tendency that makes him difficult to admonish. 

iv. And again, your reverences, a bhikkhu is irritable and 
because of irascibility, retains dislike. When a bhikkhu, your 
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reverences, is irritable and because of irascibility, retains dislike, 
this is a tendency that makes him difficult to admonish. 

v. And again, your reverences, a bhikkhu is irritable and because 
of irascibility, holds on to resentment. When a bhikkhu, your 
reverences, is irritable and because of irascibility holds on to 
resentment, this is a tendency that makes him difficult to admonish. 

vi. And again, your reverences, a bhikkhu is irritable and utters 
words close to anger. When a bhikkhu, your reverences, is 
irritable and utters words close to anger, this is a tendency that 
makes him difficult to admonish. 

vii. And again, your reverences, a bhikkhu, reproved, blurts out 
reproof against the reprover. When a bhikkhu, your reverences, 
reproved, blurts out reproof against the reprover, this is a tendency 
that makes him difficult to admonish. 

viif. And again, your reverences, a bhikkhu, reproved, disparages 
the reprover for reproof. When a bhikkhu, your reverences, repro¬ 
ved, disparages the reprover for the reproof, this is a tendency that 
makes him difficult to admonish. 

ix. And again, your reverences, a bhikkhu, reproved, retorts to 
the reprover for the reproof. When a bhikkhu, your reverences, 
reproved, retorts to the reprover for the reproof, this is a tendency 
that makes him difficult to admonish. 

x. And again, your reverences, a bhikkhu, reproved, evades the 
reprover in one way or another, shifts the topic to something else, 
or evinces irritation, anger and displeasure. When a bhikkhu, 
your reverences, reproved, evades the reprover in one way or 
another, shifts the topic to something else, or evinces irritation, 
anger and displeasure, this is a tendency that makes him difficult 
to admonish. 

xi. And again, your reverences, a bhikkhu, reproved, is not able 
to explain his actions to the reprover. When a bhikkhu, your 
reverences, reproved, is not able to explain his actions to the 
reprover, this is a tendency that makes him difficult to admonish. 
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xii. And again, your reverences, a bhikkhu is contemptuous and 
spiteful. When a bhikkhu, your reverences, is contemptuous and 
spiteful, this is a tendency that makes him difficult to admonish. 

xiii. And again, your reverences, a bhikkhu is envious and mean. 
When a bhikkhu, your reverences, is envious and mean, this is a 
tendency that makes him difficult to admonish. 

xiv. And again, your reverences, a bhikkhu is treacherous and 
deceitful. When a bhikkhu, your reverences, is treacherous and 
deceitful, this is a tendency that makes him difficult to admonish. 

xv. And again, your reverences, a bhikkhu is stubborn and proud. 
When a bhikkhu, your reverences, is stubborn and proud, this is 
a tendency that makes him difficult to admonish. 

xvi. And again, your reverences, a bhikkhu is attached to world¬ 
ly gains, grasping them tightly, not renouncing them. When a 
bhikkhu, your reverences, is attached to worldly gains, grasping 
them tightly, not renouncing them, this is a tendency that makes 
him difficult to admonish. 

These, your reverences, are called the tendencies making it 
difficult to admonish (a bhikkhu). 

(II) But if, your reverences, a bhikkhu makes an invitation, 
saying: ‘Let the venerable ones tell me (of faults), I should be 
told (of them) by the venerable ones’ and if he is meek, having 
qualities which make him easy to admonish, tractable, one who 
can be instructed to go in the right way, then his fellow monks 
deem that he should be told (of them), deem that he should be 
instructed, deem that trust should be placed in that individual. 

i. And what, your reverences, are the qualities that make him 
easy to admonish ? As to this, your reverences, a bhikkhu is not 
of evil desires or in the thrall of evil desires. When a bhikkhu, 
your reverences, is not of evil desires or in the thrall of evil 
desires, this is a quality that makes him easy to admonish. 



ii. And again, your reverences, a bhikkhu does not exalt himself 
or disparage others. When a bhikkhu, your reverences, does not 
exalt himself or disparage others, this is a quality that makes him 
easy to admonish. 

iii. And again, your reverences, a bhikkhu is not angry, not 
overcome by anger. When a bhikkhu, your reverences, is not 
angry, not overcome by anger, this is a quality that makes him 
easy to admonish. 

iv. And again, your reverences, a bhikkhu is not irritable, nor 
because of irascibility does he retain dislike. When a bhikkhu, 
your reverences, is not irritable, nor because of irascibility does he 
retain dislike, this is a quality that makes him easy to admonish. 

v. And again, your reverences, a bhikkhu is not irritable, nor 
because of irascibility does he hold on to resentment. When a 
bhikkhu, your reverences, is not irritable nor because of irascibility 
does he hold on to resentment, this is a quality that makes him 
easy to admonish. 

vi. And again, your reverences, a bhikkhu is not irritable and 
does not utter words close to anger. When a bhikkhu, your 
reverences, is not irritable and does not utter words close to anger, 
this is a quality that makes him easy to admonish. 

vii. And again, your reverences, a bhikkhu, reproved, does not 
blurt out reproof against the reprover. When a bhikkhu, your 
reverences, reproved, does not blurt out reproof against the repro¬ 
ver this is a quality that makes him easy to admonish. 

viii. And again, your reverences, a bhikkhu, reproved, does not 
disparage the reprover for the reproof. When a bhikkhu, your 
reverences, reproved, does not disparage the reprover for the 
reproof, this is a quality that makes him easy to admonish. 

ix. And again, your reverences a bhikkhu, reproved, does not 
retort to the reprover for the reproof. When a bhikkhu, your 
reverences, reproved, does not retort to the reprover for the 
reproof, this is a quality that makes him easy to admonish, 
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x. And again, your reverences, a bhikkhu, reproved, does nof 
evade the reprover in one way or another, does not shift the 
topic to something else, and does not evince irritation, anger or 
displeasure. When a bhikkhu, your reverences, reproved, does 
not evade the reprover in one way or another, does not shift the 
topic to some thing else, and does not evince irritation, anger or 
displeasure, this is a quality that makes him easy to admonish. 

xi. And again, your reverences, a bhikkhu, reproved, is able to 
explain his actions to the reprover. When a bhikkhu, your 
reverences, reproved, is able to explain his actions to the reprover, 
this is a quality that makes him easy to admonish. 

xii. And again, your reverences, a bhikkhu is not contemptuous 
and spiteful. When a bhikkhu, your reverences, is not contemp¬ 
tuous and spiteful, this is a quality that makes him easy to 
admonish. 

xiii. And again, your reverences, a bhikkhu is not envious and 
mean. When a bhikkhu, your reverences, is not envious and 
mean, this is a quality that makes him easy to admonish. 

xiv. And again, your reverences, a bhikkhu is not treacherous 
and deceitful. When a bhikkhu, your reverences, is not treacher¬ 
ous and deceitful, this is a quality that makes him easy to 
admonish. 

xv. And again, your reverences, a bhikkhu is not stubborn and 
proud. When a bhikkhu, your reverences, is not stubborn and 
proud, this is a quality that makes him easy to admonish. 

xvi. And again, your reverences, a bhikkhu, is not attached to 
worldly gains, does not grasp them tightly, renouncing them. 
When a bhikkhu, your reverences, is not attached to worldly 
gains, does not grasp them tightly, renouncing them, this is a 
quality that makes him easy to admonish. 

These, your reverences, are called the qualities which make 
it easy to admonish (a bhikkhu). 
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(HI) i. As to this, your reverences, a bhikkhu, ought to infer 
about himself thus: ‘Whatever person is of evil desires and in 
the thrall of evil desires, that person is displeasing and disagreeable 
to me ; and similarly, if I were of evil desires and in the thrall of 
evil desires, I would be displeasing and disagreeable to others ’. 
When a bhikkhu knows this, your reverences, he should make up 
his mind that: ‘ I will not be of evil desires nor in the thrall of 

evil desires’. 

ii. ‘Whatever person exalts himself and disparages others, that 
person is displeasing and disagreeable to me; and similarly, if I 
were to exalt myself and disparage others, I should be displeasing 
and disagreeable to others’. When a bhikkhu knows this, your 
reverences, he should make up his mind that: ‘I will not be one 
who exalts himself and disparages others 

iii. ‘Whatever person is angry, by overcome by anger, that 
person is displeasing and disagreeable to me; and similarly, if I 
were angry, overcome by anger, I should be displeasing and 
disagreeable to others’. When a bhikkhu knows this, your rever¬ 
ences, he should make up his mind that: ‘I will not be angry, 
overcome by anger’. 

iv. ‘Whatever person is irritable and because of irascibility 
retains dislike, that person is displeasing and disagreeable to me; 

•and similarly, if I were irritable and because of irascibility 
•retained dislike, I should displeasing and disagreeable to others’. 
When a bhikkhu knows this, your reverences, he should make up 
his mind that: ‘ I will not be irritable, nor because of irascibility 

retain dislike’. 

v. ‘Whatever person is irritable and because of irascibility holds 
on to resentment, that person is displeasing and disagreeable to 
me; and similarly, if I were irritable and because of irascibility 
held on to resentment, I should be displeasing and disagreeable to 
others’. When a bhikkhu knows this, your reverences, he should 
make up his mind that; ‘ I will not be irritable, nor because of 
irascibility hold on to resentment’. 
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vi. ‘ Whatever person is irritable and utters words close to anger, 

that person is displeasing and disagreeable to me; and similarly, 
if I were irritable and uttered words close to anger, I should be 
displeasing and disagreeable to others’. When a bhikkhu knows 
this, your reverences, he should make up his mind that: ‘ I will 

not be irritable nor utter words close to anger’. 

vii. ‘ Whatever person reproved, blurts out reproof against the 
reprover, that person is displeasing and disagreeable to me; and 
similarly, if I were reproved and blurted out reproof against the 
reprover, I should he displeasing and disagreeable to others’. 
When a bhikkhu knows this, your reverences, he should make up 
his mind that: ‘Reproved, I will not blurt out reproof against 
the reprover; 

viii. ‘ Whatever person, reproved, disparages the reprover for the 
reproof, that person is displeasing and disagreeable to me; and 
similarly, if I were reproved and disparaged the reprover for the 
reproof, I should be displeasing and disagreeable to others’. When 
a bhikkhu knows this, your reverences, he should make up his 
mind that: ‘ Reproved, I will not disparage the reprover for the 
reproof’. 

ix. ‘ Whatever person, reproved, retorts to the reprover for the 

reproof, that person is displeasing and disagreeable to me; and 
similarly, if I were reproved and retorted to the reprover for the 
reproof, I should be displeasing and disagreeable to others’. When 
a bhikkhu knows this, your reverences, he should make up his 
mind that: ‘ Reproved, I will not retort to the reprover for the 

reproof’. 

x. ‘Whatever person, reproved, evades the reprover in one way 
or another, shifts the topic to something else, or evinces irritation, 
anger and displeasure, that person is displeasing and disagreeable 
to me; and similarly, if I were reproved and evaded the reprover in 
one way or another, shifted the topic to something else, or evinced 
anger, irritation and displeasure, I should be displeasing and 
disagreeable to others’. When a bhikkhu knows this, your rever- 
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ences, he should make up his mind that: ‘Reproved, I will not 
evade the reprover in one way or another, nor shift the topic to 
something else, nor evince irritation, anger and displeasure’. 

xi. * Whatever person, reproved, is not able to explain his actions 
to the reprover, that person is displeasing and disagreeable to me; 
and similarly, if I were reproved and was not able to explain my 
actions to the reprover, I should be displeasing and disagreeable 
to others’. When a bhikkhu knows this, your reverences, he 
should make up his mind that: ‘Reproved, I will be able to 
explain my actions to the reprover’. 

xii. ‘Whatever person is contemptuous and spiteful, that person 

is displeasing and disagreeable tome; and similarly, if 1 were 
contemptuous and spiteful, I should be displeasing and disagree¬ 
able to others’. When a bhikkhu knows this, your reverences, he 
should make up his mind that. ‘ I will not be contemptuous and 

spiteful’. 

xiii. ‘ Whatever person is envious and mean, that person is 
displeasing and disagreeable to me; and similarly, if I were 
envious and mean, I should be displeasing and disagreeable to 
others’. When a bhikkhu knows this, your reverences, he should 
make up his mind that: ‘I will not be envious and mean’. 

xiv. ‘ Whatever person is treacherous and deceitful, that person is 
displeasing and disagreeable to me; and similarly, if I were 
treacherous and deceitful, I should be displeasing and disagreeable 
to others’. When a bhikkhu, knows this, your reverences, he 
should make up his mind that: ‘I will not be treacherous and 
deceitful’. 

xv. ‘Whatever person is stubborn and proud, that person is 

displeasing and disagreeable to me; and similarly, if I were stub¬ 
born and proud, I should be displeasing and disagreeable to 
others’. When a bhikkhu knows this, your reverences, he should 
make up his mind that: ‘ I will not be stubborn and proud’. 

36 



xvi. ‘Whatever person is attached to worldly gains, grasping 
them tightly and not renouncing them, that person is displeasing 
and disagreeable to me; and similarly, if I were attached to 
worldly gains, grasping them tightly and not renouncing them, I 
should be displeasing and disagreeable to others’. When a 
bhikkhu knows this, your reverences, he should make up his mind 
that: ‘I will not be attached to worldly gains nor grasp them 
tightly, but renounce them \ 

(IV) i. As to this, your reverences, a bhikkhu ought to reflect 
upon himself, thus: ‘ Now am I of evil desires or in the thrall of 
evil desires?’If, your reverences, while a bhikkhu is reflecting, 
he knows thus: ‘ I am of evil desires and in the thrall of evil 

desires’, then, your reverences, that bhikkhu should strive to 
ahandon those evil unskilled tendencies. But if, your reverences, 
while that bhikkhu is reflecting he knows thus: ‘lam not of evil 
desires or in the thrall of evil desires ’, then that bhikkhu training 
himself in skilful qualities by day and by night should abide in 
joy and happiness. 

ii. And again, your reverences, a bhikkhu ought to reflect upon 
himself thus: ‘Now do I exalt myself and disparage others?’ 
If, your reverences, a bhikkhu while reflecting knows thus: ‘I do 
exalt myself and disparage others’, then, your reverences, that 
bhikkhu should strive to abandon those evil unskilled tendencies. 
But if your reverences while that bhikkhu is reflecting, he knows 
thus: ‘ I do not exalt myself or disparage others ’, then that 
bhikkhu training himself in skilful qualities by day and by night 
should abide in joy and happiness. 

iii. And again, your reverences, a bhikkhu ought to reflect upon 
himself thus: ‘ Now am I angry and overcome by anger ? ’ If, 
your reverences, a bhikkhu while reflecting knows thus: ‘I am 
angry, overcome by anger ’, then, your reverences, that bhikkhu 
should strive to abandon those evil unskilled tendencies. But if, 
your reverences, while that bhikkhu is reflecting he knows thus: 
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‘I am not angry or overcome by anger’, then that bhikkhu 
training himself in skilful qualities by day and by night should 
abide in joy and happiness. 

iv. And again, your reverences, a bhikkhu ought to reflect upon 

himself thus: ‘ Now am I irritable and because of irascibility do 

I retain dislike?’ If, your reverences, a bhikkhu while reflecting 
knows thus: ‘ I am irritable and because of irascibility do retain 

dislike ’, then, your reverences, that bhikkhu should strive to 
abandon those evil unskilled tendencies. But if, your reverences, 
while that bhikkhu is reflecting he knows thus: ‘I am not 
irritable and do not retain dislike because of irascibility ’, then that 
bhikkhu training himself in skilful qualities by day and by night 
should abide in joy and happiness. 

v. And again, your reverences, a bhikkhu ought to reflect upon 
himself thus: ‘ Now am I irritable and do I because of irascibility 
hold on to resentment ? ’ If, your reverences, a bhikkhu while 
reflecting knows thus: ‘ I am irritable and because of irascibility 
do hold on to resentment ’, then, your reverences, that bhikkhu 
should strive to abandon those evil unskilled tendencies. But if, 
your reverences, while that bhikkhu is reflecting he knows thus : 
‘I am not irritable and do not hold on to resentment because of 
irascibility’, then that bhikkhu training himself in skilful 
qualities by day and by night should abide in joy and happiness. 

vi. And again, your reverences, a bhikkhu ought to reflect upon 

himself thus: ‘ Now am I irritable and do I utter words close to 
anger?’ If, you reverences, while a bhikkhu is reflecting he 
knows thus: ‘ I am irritable and I do utter words close to anger ’, 
then your reverences, that bhikkhu should strive to abandon those 
evil unskilled tendencies. But if, your reverences, while that 
bhikkhu is reflecting he knows thus: ‘ I am not irritable and do 

not utter words close to anger’, then that bhikkhu training 
himself in skilful qualities by day and by night should abide in 
joy and happiness. 
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vii. And again, your reverences, a bhikkhu ought to reflect upon 

himself thus: ‘ Now, do I, reproved, blurt out reproof against the 
reprover? If, your reverences, while a bhikkhu is reflecting he 
knows thus: ‘Reproved, I do blurt out reproof against the 
reprover’, then your reverences, that bhikkhu should strive to 
abandon those evil unskilled tendencies. But if, your reverences, 
while that bhikkhu is reflecting he knows thus: ‘ Reproved, I do 

not blurt out reproof against the reprover’, then that bhikkhu 
training himself in skilful qualities by day and by night should 
abide in joy and happiness. 

viii. And again, your reverences, a bhikkhu ought to reflect 
upon himself thus: ‘ Now, do I, reproved, disparage the reprover 
for the reproof ? If, youareverences, while a bhikkhu is reflecting 
he knows thus: ‘ Reproved, I do disparage the reprover for the 
reproof’, then your reverences, that bhikkhu should strive to 
abandon those evil unskilled tendencies. But if, your reverences, 
while that bhikkhu is reflecting he knows thus: ‘ Reproved, I do 
not disparage the reprover for the reproof’, then that bhikkhu 
training himself in skilful qualities by day and by night should 
abide in joy and happiness. 

ix. And again, your reverences, a bhikkhu ought to reflect upon 
himself thus: ‘ Now, do I, reproved, retort to the reprover for the 
reproof ? ’ If, your .reverences, while a bhikkhu is reflecting he 
knows thus: ‘Reproved, I do retort to the reprover for the 
reproof’, then your reverences, that bhikkhu should strive to 
abandon those evil unskilled tendencies. But if, your reverences, 
while that bhikkhu is reflecting he knows 'thus: ‘ Reproved, I do 
not retort to the reprover for the reproof’ then that bhikkhu 
training himself in skilful qualities by day and by night should 
abide in joy and happiness. 

x. And again, your reverences, a bhikkhu ought to reflect upon 

himself thus: ‘ Now, do I, reproved, evade the reprover in one 

way or another, shift the topic to something else, or evince 


39 



irritation, anger and displeasure?’ If, your reverences, while a 
bhikkhu is reflecting he knows thus: ‘ Reproved, I do evade the 
reprover in one way or another, shift the topic to something else 
and evince anger, irritation and displeasure’, then your reverences, 
that bhikkhu should strive to abandon those evil unskilled 
tendencies. But if, your reverences, while that bhikkhu is 
reflecting he knows thus: ‘ Reproved, I do not evade the reprover 
in one way or another, shift the topic to something else, or evince 
irritation, anger and displeasure’, then that bhikkhu training 
himself in skilful qualities by day and by night should abide in 
joy and happiness. 

xi. And again, your reverences, a bhikkhu ought to reflect upon 

himself thus: ‘Now, am I, reproved, not able to explain my 
actions to the reprover?’ If, your reverences, while a bhikkhu is 
reflecting he knows thus: ‘ Reproved, I am not able to explain 

my actions to the reprover ’, then your reverences, that bhikkhu 
should strive to abandon those evil unskilled tendencies. But if, 
your reverences, while that bhikkhu is reflecting he knows thus: 
‘ Reproved, I am able to explain my actions to the reprover ’, then 
that bhikkhu training himself in skilful qualities by day and by 
night should abide in joy and happiness. 

xii. And again, your reverences, a bhikkhu ought to reflect upon 

himself thus: ‘ Now, am I contemptuous and spiteful ? ’ If, your 

reverences, while a bhikkhu is reflecting he knows thus: ‘ I am 

contemptuous and spiteful ’, then your reverences, that bhikkhu 
should strive to abandon those evil unskilled tendencies. But if, 
your reverences, while that bhikkhu is reflecting he knows thus: 

‘ I am not contemptuous and spiteful ’, then that bhikkhu training 
himself in skilful qualities by day and by night should abide in 
joy and happinesss. 

xiii. And again, your reverences, a bhikkhu ought to reflect upon 

himself thus: ‘Now, am I envious and mean?’ If, your 
reverences, while a bhikkhu is reflecting he knows thus: ‘ I am 

envious and mean ’, then your reverences, that bhikkhu should 
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strive to abandon those evil unskiful tendencies. But if, your 
reverences, while that bhikkhu is reflecting he knows thus: ‘ I 
am not envious and mean ’, then that bhikkhu training himself in 
skilful qualities by day and by night should abide in joy and 
happiness. 

xiv. And again, your reverences, a bhikkhu ought to reflect upon 
himself thus: ‘ Now, am I treacherous and deceitful ? ’ If, your 
reverences, while a bhikkhu is reflecting he knows thus: ‘I am 
treacherous and deceitful’, then your reverences, that bhikkhu 
should strive to abandon those evil unskilled tendencies. But if, 
your reverences, while a bhikkhu is reflecting he knows thus: ‘ I 
am not treacherous and deceitful ’, then that bhikkhu training 
himself in skilful qualities by day and by night should abide in 
joy and happiness. 

xv. And again, your reverences, a bhikkhu ought to reflect 

upon himself thus: ‘Now am I stubborn and proud?’ If, your 
reverences, while a bhikkhu is reflecting he know thus: ‘ I am 

stubborn and proud ’, then your reverences, that bhikkhu should 
strive to abandon those evil unskilled tendencies. But if, your 
reverences, while a bhikkhu is reflecting he knows thus: ‘ I am 

not stubborn and proud ’, then that bhikkhu training himself in 
skilful qualities by day and by night should abide in joy and 
happiness. 

xvi. And again, your reverences, a bhikkhu ought to reflect upon 
himself thus: ‘Now, am I attached to worldly gains, grasping them 
tightly and not renouncing them ? ’ If, your reverences, while a 
bhikkhu is reflecting he knows thus: ‘ I am attached to worldly 
gains, grasping them tightly and not renouncing them ’, then your 
reverences, that bhikkhu should strive to abandon those evil 
unskilled tendencies. But if, your reverences, while a bhikkhu is 
reflecting he knows thus: ‘lam not attached to worldly gains, 
not grasping them tightly but renouncing them’, then that 
bhikkhu training himself in skilful qualities by day and by night 
should abide in joy and happiness. 
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(V) If, your reverences, while reflecting, a bhikkhu perceives 
that all these unskilful tendencies are not abandoned in himself, 
then your reverences, that bhikkhu must strive to abandon all 
these evil unskilful tendencies. But if, your reverences, while 
reflecting, a bhikkhu perceives that all these evil unskilful tenden¬ 
cies are abandoned in himself, then your reverences, that bhikkhu 
training himself in skilful qualities by day and by night should 
abide in joy and happiness. 

Your reverences, it is like a woman or man, young, in the 
prime of life and fond of ornaments who is pondering on his own 
reflection in a mirror that is quite clear, quite pure, or in a bowl 
of limpid water. If he sees dust or blemish there he strives to get 
rid of that dust or blemish. But if he does not see dust or blemish 
there, he is pleased in consequence and thinks: ‘Indeed it is my 
gain, indeed I am quite clean ’. Even so, your reverences, if a 
bhikkhu while reflecting, perceives that all these evil unskilled 
tendencies in himself are not abandoned, then your reverences, he 
strives to abandon all of those evil unskilled tendencies. But if, 
your reverences, a bhikkhu while reflecting perceives that all these 
evil unskilled tendencies in himself are abandoned, then, your 
reverences, that bhikkhu training himself in skilful qualities 
by day and by night should abide in joy and happiness. ” 

Thus spoke Venerable Mahamoggallana. Delighted, those 
bhikkhus rejoiced in what Venerable Mahamoggallana had said. 

*The Discourse on what should be inferred (about oneself): 
the Fifth. 


( Majjhima. Nikaya, Mulapannasa, Sihanadavagga ). 


* Based on the translation by Dr I. B. Horner in “ Middle Length Sayings ”, 
Vol I, p. 124f. 
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CONFESSION OF OFFENCES BEFORE PATIMOKKHA 


Every bhikkhu should be governed by the laws of the 
Vinaya. An infringement of any of its rules of training is called 
an apatti or offence. A bhikkhu with an offence should clear 
himself of it in the appropriate way, such as: confess it to another, 
make amends in some way, or both confess and make amends. 
Apatti are of two kinds characterized by their results, that is to 
say, the incurable (atekiccha), and the curable ( satekiccha), 
The former refers to the apatti called Parajika or the Defeaters. 
If a bhikkhu should commit any of these four Defeaters (see 
Patimokkha), he can no longer be a bhikkhu and nor can he be 
re-ordained in the remainder of his life. He has in fact, defeated 
himself. Having committed this apatti, the offender must be 
removed from the community of bhikkhus, meaning that he takes 
off his robes and resumes the layman’s state. The apatti called 
‘curable’ may he divided into two classes: the heavy offences 
(garukapatti) , and the light offences ( lahukapatti ). Under the 
first heading are the Sanghadisesa, thirteen serious offences 
entailing ‘ Initial and Subsequent Meeting of the Sangha ’. These 
offences are curable by undertaking a special kind of self-humilia¬ 
ting process after which if the Sangha' is convinced of one’s 
repentance, in a meeting of not less than twenty bhikkhus, the 
offender is declared pure once again and restored to his old status. 
(This is discussed in detail in Vinayamukha Volume III). Light 
offences are of different categories, from the more serious to the 
slightest in this order:- Thullaccaya (grave offences), Pacittiya 
(offences of expiation), Patidesaniya (offences which ought to be 
confessed), Dukkata (offences of wrong-doing), and Dubbhasita 
(offences of wrong speech). Purification from these offences can 
be effected by confession of them to another bhikkhu in the way 
outlined below. 

A bhikkhu who wishes for purity from apatti should arrange 
his robe over his left shoulder (leaving-the right one open) and 
going to another bhikkhu, usually senior to him, kneel down 
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before him. Joining his hands in anjali he makes known his wish 
to be purified of certain apatti, which if he recollects specifically 
what they are, he should first tell the other bhikkhu in his own 
language. (This prevents bhikkhus who have the same offence 
confessing together, which is itself an offence called sabhagapatti 
of the Dukkata category). Then he proceeds to chant the tradi¬ 
tional Pali passages for confession. 

I. The Basic Formula 

Aham, bhante ,1 sambahula 2 nanavatthukaycfi 

(I, /venerable sir, /many times /with different bases 

thullaccayaycA apattiycfi apanno ta & 

I of the grave class/ of offences /having fallen into /these 
patidesemi. 

I I confess). 

Alternatives 

at 1: avuso (venerable friend) - used when the confessing 
bhikkhu is senior to his confessor. 

at 2: ekam (one) — used when there has been only one 
offence against one rule. 

dve (two) two offences against one rule. 

For more than two offences, sambahula must be used. 

at 3: ‘Different bases’ means based on different persons, 
objects, etc connected with apatti and therefore infringements 
of different rules. Omit in the case of only one offence, or 
where offences are many but against the same rule. Omit also 
in the case of Dubbhasita. 

at 4: Nissaggiyayo pacittiyo (expiation with forfeiture) 
— before confession of this, forfeiture to another bhikkhu has to 
be made of the articles concerned. 

Pacittiyayo — (expiation) 

Dukkatayo — (wrong-doing) 
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Dubbh.asita.yo — (wrong speech) - there is only one 
rule in this class so the word ‘ nanavatthukayo' should not be 
used. 

at 5: apattim (offence) - used when there is one offence 
against one rule. 

at 6: tam (that) - used when there is one offence against 
one rule. 

II. Some Examples 

Aham bhante ekam thullaccayam apattim apanno tam pati- 
desemi. 

(I, venerable sir, having fallen into one grave offence, that do I 
confess). 

Aham bhante dve pacittiyayo apattiyo apanno ta patidesemi. 

(I, venerable sir, having fallen into two offences of expiation, 
(against a single training-rule), those do I confess). 

Aham bhante sambahula dukkatayo apattiyo apanno ta pati¬ 
desemi. 

(I, venerable sir, having many times fallen into offences of 
wrong-doing (against a single training rule), those do I 
confess). 

Aham bhante dve nanavatthukayo thullacayayo apattiyo apanno 
ta patidesemi. 

(I, venerable sir, having fallen into two grave offences with 
different bases, those do I confess). 

Aham bhante sambahula nanavatthukayo pacittiyayo apattiyo 
apanno ta patidesemi. 

(I, venerable sir, having many times fallen into offences of 
expiation with different bases, those do I confess). 

III. General Confession before Patimokkha 

The formula used in this case is always ‘ many times falten 
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into offences with different bases’. The confession is made 
immediately before hearing the Patimokkha. 

In the example below, as with those above, a junior bhikkhu 
is confessing to a senior. Where the opposite is the case, the 
words in brackets are used by the senior bhikkhu confessing, and 
by the junior bhikkhu acknowledging him. 

Confessing Bhikkhu: Aham bhante (avuso), sambahula nana- 
vatthukayo thullacGayayo apattiyo apanno ta patidesemi. (I, 
venerable sir, having many times fallen into grave offences with 
different bases, those do I confess). 

Acknowledger : Passasi avuso ? (Do you see, venerable friend ?) 
(Passatha bhante? Do you see, venerable sir?) 

Confessing Bhikkhu: Ama bhante (avuso) passami. (Yes, 
venerable sir, I see). 

Acknowledger : Ayatim avuso samvareyyasi. (In future, vene¬ 
rable friend, you should be restrained ). (Ayatim bhante samva- 

reyyatha — In future, venerable sir, you should be restrained). 

Confessing Bhikkhu: Sadhu sutthu bhante (avuso) samvaris- 
sami. (It is well indeed, venerable sir, I shall be restrained). 
Repeat this THREE times. 

The same formula is then used for each of the other classes 
of apatti substituting the appropriate words as in Section I. 4 
above. The words ‘ I see ’ (passami) above mean ‘ I see the many 
grave offences’, etc. for if one has fallen into offences, by this 
confession one is cleared, while if one remembers having broken 
no rules at all, there is no offense in speaking in this way 
formally. 

IV. Notes 

In the text of the Patimokkha, there are no Thullaccaya 
offences, these occurring in the body of the Vinaya. When there 
is the incomplete commission of Parajika and some Sanghadisesa 
offences, a Thullaccaya results. 
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Patidesamya is not usually confessed these days as it is 
difficult to commit these four offences. 

The seventy-five Sekhiya or Trainings, if transgressed, are 
offences of wrong-doing or Dukkata and should be confessed as 
such. There are numerous other Dukkata in the body of the 
Vinaya. 

Offences of different classes cannot be confessed together. 
The various classes must be taken one after the other as given 
above. 

A bhikkhu may miscalculate the number of his offences 
only by stating that he has fallen into more of them than is 
actually the case. Thus, the word ‘ sambahula ’ (many) can be 
used mistakenly for ‘ ekam (one) or ‘dve' (two). It is 
unallowable to confess one or two offences when in fact many 
should have been mentioned. Nor is it allowable to make a 
mistake in the name of the class of offence. 

V. Conclusion 

Upon the two Uposatha days of each month when the 
Patimokkha is recited for all the bhikkhus within a particular 
boundary, all those bhikkhus must first make confession of 
offences in the manner outlined above, and thus become pure 
before listening to the recital. Listening to the Patimokkha 
recital without first being purified by confession, is itself an 
offence, a Dukkata apatti. 


Condensed from “ Ordination Procedure ”, 
published by Mahamakut Press, 

Phra Sumeru Road, Bangkok. 
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UPON THE RECITATION OF THE PATIMOKKHA 
IN SIAM 


by Phra Khantipalo. 


“ Anujanami bhikkhave Patimokkham uddisitum 

“ I allow you, O bhikkhus, to recite the Patimokkha”. 

Since these words were spoken by the Exalted Buddha, more 
than 2500 years have passed, yet the Patimokkha from that time 
to the present, has been recited upon every lunar fortnight. It is 
true that for some periods and in some countries this practice has 
lapsed but this has always been restored from some more healthy 
branch of the Theravada Buddhist tradition. 

From the histories of Ceylon and Siam, we know that every 
time the bhikkhusangha degenerated so that Dhamma-Vinaya was 
endangered, some teachers would come from neighbouring coun¬ 
tries and revive the correct practice of Vinaya. As Vinaya is the 
main root of the Buddhist Sasana, the Dhamma cannot flourish 
when Vinaya is only practised imperfectly or not at all. As we 
are interested in the present practice of the Patimokkha in Siam, 
only the last revival of the Vinaya here will be mentioned. 

Before B.E. 2310 (1767), the capital of Siam was at Ayuthia, 
that state being highly centralized both as regards secular and 
religious affairs. The Sangharaja resided in Ayuthia and Buddhist 
learning and practice was supervised by him through an adminis¬ 
tration extending to all provinces. While the kingdom flourished 
and both bhikkhus and laypeople did their duties in accord with 
Dhamma and Vinaya, there was no decline in the Sasana. 

Then came the Burmese invasion of just over two hundred 
years ago. Not only did the secular government collapse but also 
religious institutions fell into decay. Bhikkhus were wrongly 
ordained, and then practised wrongly. They were known to have 
taken up weapons and even governed by force a little state. They 
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were also seen to engage themselves in the business and also the 
amusements of laymen, while some thereby certainly became non- 
bhikkhus though they continued wearing robes and participating 
in ordinations. This meant that the lineage of the ordination 
tradition was in danger of being broken for if bhikkhus were 
ordained by a sangha who had ceased to be bhikkhus themselves, 
then the former could not lawfully continue to wear robes. 

With this dislocation of Sangha-administration there fol¬ 
lowed a decline in learning and practice of the Dhamma-Vinaya, 
and in many places no bhikkhu was found who could by heart 
recite the Patimokkha. Or perhaps it was recited only in brief, or 
only for the period of the Rains residence (Vassavasa) while the 
rest of the year no Patimokkha at all could be heard. 

During the first three reigns of the present Cakri Dynasty, 
constant efforts were made to reform and regulate corrupted 
bhikkhus in the Sangha. In spite of several royal edicts upon the 
subject, all sorts of unworthy practices persisted among bhikkhus, 
even in the present capital. This was noticed by Prince Mongkut 
when he was staying as a bhikkhu at Wat Mahadhatu in 
Bangkok. He saw that it was not suitable to remain in the 
sangha as there was no longer any field for puhna (merits) among 
those wearing robes. Therefore, after revering the guardian 
deities of the Dhamma in the four quarters, he made vow that if, 
within a short time, no bhikkhu came to show him that the 
lineage of the Sasana come down from the days of the Teacher, 
was indeed still to be seen, then he would disrobe and become a 
layman. Fortunately, a senior bhikkhu from the Mon peoples 
went to meet him and instructed him in the true practice of both 
Dhamma and Vinaya in a way according with the Buddha-word. 
Having faith in this teacher. Prince Mongkut received a new 
ordination from him and thereafter taught the correct and fruitful 
way of Dhamma-Vinaya. This was the beginning of a new group 
in the Sangha in Siam knovr as Gana Dhammayuttika, “the 
Group of those adhering to Dhammma”. As the writer of this 
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essay follows this tradition and is most familiar with it, the 
description below will be of Vinaya-practice relating to the 
Patimokkha in Dhammayut wats (monasteries). 

All the wats where the tradition of Gana Dhammayut is 
now followed, have regular recitation of the Patimokkha upon the 
Dark and Full Moon days, unless the number of bhikkhus in 
residence is too few. It is recognized in this tradition that 
regular purification from faults against the training and the 
regular hearing of the Patimokkha in which is outlined the 
principal training in the pure life (adibrahmacariyaka-sikkha) 
has great value. It is easy enough to forget these basic training- 
rules while the recitation acts as a reminder of them. It is also 
an expression of a community in concord, purified of faults and 
making further endeavour in the training. 

The senior bhikkhus in charge of the education and 
training of new bhikkhus and samaneras, instruct them both 
formally and as occasion arises. Formal instruction is given in 
classes when the principles of the Vinaya generally and the 
Patimokkha in particular, are taught. There is also the reading of 
the Vinayamukha Volume One*, a commentary in Thai upon the 
Patimokkha, after either the Morning or Evening Chanting** 
every day throughout the Rains-residence in the Uposatha-temple 
( or sima ). This is listened to respectfully by all other bhikkhus 
present before the final chanting of a dedication of puriha (merits). 
Thus, even the ‘rains-bhikkhus’ who are ordained for only one 
rains-residence, have a chance to acquaint themselves with the 
principles of Vinaya and the Patimokkha, which is necesary for 
themselves while bhikkhus and, when they have disrobed, permits 
them to help other bhikkhus in keeping their rules of training in 
purity. 

More informal instruction in Patimokkha would be given 
whenever the need arose for this. A senior bhikkhu having 


* Published in English translation by Mahamakut Press. 

** For these C Pali and English ) see “ King Rama the Fourth Mongkut ”. 
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seen, for instance, bhikkhus carelessly using unfiltered water 
in which there were sure to be living creatures, would himself, 
if a Teacher, bring up this subject at the next meeting of the 
sangha, or else tell a Teacher that this particular rule needed 
explanation. 

Many bhikkhus learn by heart the whole Patimokkha. Even 
before the age of twenty when they are still samaneras, many learn 
part or all of this text. In any case, as samaneras, they must 
know by heart the seventy-five trainings, first learning them in 
Thai and afterwards in Pali. In the towns as they take up Pali 
education, the young bhikkhus and samaneras can soon understand 
the language of the Patimokkha. For those in the forest who are 
principally interested in the intensive practice of Dhamma-Vinaya 
and who do not study Pali, there are the editions of this text in 
Pali (Thai script) with the Thai translation on facing pages. 
Although the grammer may not be clear to them, the meaning 
will be very clear. 

Whenever a senior bhikkhu notices that the numbers of 
bhikkhus in his wat who can recite the Patimokkha is becoming 
less, he will exhort younger bhikkhus to take up or complete their 
memorizing of the text, so that the tradition is continued. In 
Dhammayut, it is considered to be part of a bhikkhu’s practice to 
learn and to recite the Patimokkha. Once the learning of it is 
complete, the whole or part of the text may be recited privately 
every day. When this is kept up over a long period of time, 
recitation becomes automatic. This is also a good method for 
concentrating the mind. 

It is not usual to recite the Patimokkha i n brief since the 
conditions allowing this* generally are not present. Dhammayut 
bhikkhus if living two or three in a small wat, will go to a larger 
temple to hear the complete Patimokkha. The exceptions to this 
would be sick bhikkhus or else those living remote in the forest. 

* see Appendix II. 
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As to the actual recitation, before a bhikkhu is allowed to 
recite Patimokkha, he must have memorized it thoroughly and 
then recite it to one or two senior bhikkhus who will correct his 
pronunciation and other faults which he had not noticed. His 
name will then be put down on a roster (in a large wat) and he 
will be informed when it gets near to his turn. 

The recitation takes place after either Morning or Evening 
Chanting are finished, according to the traditions of the wat. A 
complete recitation takes about forty-five minutes. Bhikkhus 
gather in circles, with the senior theras in the centre, about the 
Patimokkha-reciter’s raised seat. In a large wat there will be a 
roll-call and a counting of the bhikkhus as this is necessary for 
the Preliminary Duties (see the section following). All bhikkhus 
residing in a wat must attend even though the sima (boundary 
for formal acts of the sangha) only extends round the Uposatha- 
temple. Exception would be made of course for bhikkhus seriously 
ill. Wats which have a mahasima, that is, where the boundary 
for sangha-acts encloses ali the residences of bhikkhus, must have 
their gates guarded during Patimokkha-recitation so that no 
outside bhikkhu can enter and so spoil the Act of Uposatha. 
These however, are very few in number. Most wats having the 
sima established round only the Uposatha-temple have a layman 
outside the temple to warn visiting bhikkhus not to enter that sima 
until the reciting is finished. The doors of temples are left open 
and laypeople, provided that they are not within a forearm’s-length 
(hatthapasa) of the sangha, are welcome to see and hear the 
recitation of the Patimokkha if they wish to do so. Dhammayut 
tradition follows those sayings of the Exalted One in which He 
has not praised secrecy. Laypeople should know what are and 
what are not offences for bhikkhus so that they may help them 
to keep their training-rules in purity. 

When the bhikkhus have gathered around the seat within a 
forearm’s-length of each other, the Patimokkha-reciter upon that 
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Uposatha makes the five-point prostration (panc’anga-vandana) 
three times and in some wats makes this request: 

“ Okasa me bhante thero dethu vinayakatham kathetum 

“ May the senior bhikkhu, venerable sirs, give me leave to 
speak upon Vinaya”. Then showing respect to that senior 
bhikkhu, he mounts the seat carefully. One of the senior 
bhikkhus opens a printed copy of the Patimokkha which he reads 
and checks the reciter, correcting his mistakes. Then the reciter 
with his hands held in anjali and his mind concentrated, begins 
chanting the passages on the Preliminary Duties: 

“ Uposathakaranato pubbe navavidham. 
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THE PRELIMINARY DUTY 


Before doing Uposatha// the ninefold preliminary duty 
should be done; 

(1) sweeping the place; 

(2) lighting the lantern there; 

(3) spreading the sitting mats; 

(4) preparing water for drinking and using; 

(5) bringing consent of the bhikkhus who are qualified to 

give their consent; 

(6) bringing the purity of those very bhikkhus who do not 

participate in the Uposatha;?/ 

(7) telling the season; 

(8) counting the bhikkhus, and 

(9) instructing the bhikkhunis. 

Of these, the first four?/ have been done by the laymen of 
the viharai/ or by bhikkhus who know the bhikkhus’ duties, these 
are therefore completed. 

But there is no bringing consent and purity 5/ because there 
are in this boundary no bhikkhus who sit further from each other 
than the forearm’s length. 

Telling the season is declaring the season thus: this number 
(of Uposathas) has passed, this number (of Uposathas) remain 
to come. 

In this Teaching there are three seasons namely, winter, 
summer and rainy seasons. 

This is the winter season?/ and in this season there are eight 
Uposathas. With this fortnight: 

one Uposatha has arrived,!/ 

two Uposathas have past, 

five Uposathas are to come. 

Thus the telling of the season should be borne in mind 
by all of you. 
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1*1) BEAR ICC AM 


Uposathakaranatol/ pubbe navavidham pubbakiccam 
katabbam hoti: 

TanthanasammajjanaHca; 

tattha padipujjalananca; 

asanapannapanafica; 

paniyaparibhojaniyupatthapananca; 

chandarahanam bhikkhunam chandaharananca; 

tpsadneva akatuposathanam parisuddhiyapi?/ aharanafica; 

utukkhananca; 

bhikkhuganana ca; 

bhikkhuninamovado ca’ti. 


Tattha purimani cattari?/ bhikkhunam vattam janantehi 
aramikehipii' bhikkhuhipi katani parinitthitani honti 

Chandaharana parisuddhi—aharanani^/ pana imissam 
simayam hatthapasam vijahitva nisinnanam bhikkhunam abhavato 
natthi. 

Utukkhanamnamaettakam atikkantam ettakam avasitthanti 
evam utu-acikkhanam; 


Utunidha pana sasane hemanta-gimha-vassananam vasena 
tini honti. 

Ayam hemantotu6/ asminca utumhi attha uposatha, imina 
pakkhena. 

eko uposatho sampattoj/ 
dve uposatha atikkanta 
panca uposatha avasittha 

Iti evam sabbehi ayasmantehi utukkhanam dharetabbam. 
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“Yes Venerable sir” (spoken by all bhikkhus participating 
in the Uposatha. The word “Bhante” should be omitted by 
bhikkhus senior to the reciter). 

The counting of bhikkhus is called the numbering of the 
bhikkhus to such an amount who gather here in this Uposatha 
hall for the sake of the Uposatha.?/ There are four 10/ bhikkhus 
gathering in this Uposatha—hall.?/. 

Thus the counting of the bhikkhus should be borne in 
mind by all of you. 

“Yes Venerable sir” (by all bhikkhus participating in the 
Uposatha. The word “ Bhante ” should be omitted by bhikkhus 
senior to the reciter). 

But there is no instructing the bhikkhums because of their 
non-existence now. 

Thus the ninefold Preliminary Duty has been completed, 
since done is what there has been occasion to do and since that 
which there is no occasion to do has already been completed. 

The Preliminary Duty is finished. 

IF the day is any one amongst the three, namely, the 
fourteenth, the fifteenth or the day of Pavarana, to-day being the 
fifteenth!?/ day Uposatha,!!/ 

— Whatever number of bhikkhus, there are who come to 
the function, who are appropriate for Sangha-uposatha, they may 
be four or!?/ more than that, if they are qualified, not having 
fallen into Parajika-offences, not having been excluded by the 
Sangha, and 

— they not having left the forearm’s length (not sitting 
further from each other than the forearm from elbow to fingertip), 
being in the same boundary, if they have not committed the same 
offences such as taking food during the wrong hours and if 
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(Evam bhante). 

Bhikkhuganana nama imasmim uposathagge uposathat- 
thaya?/ sannipatita bhikkhu ettakati bhikkhunam ganana, 

Imasmim pana uposathagge?/ cattarol?/ bhikkhu sanni- 
patita honti. 


Iti sabbehi ayasmantehi bhikkhugananapi dharetabba. 


(Evam bhante). 


Bhikkhuninamovado pana idani tasam natthitaya natthi. 


Iti sakaranokasanam pubbakiccanam katatta nikkaranokasa- 
narii pubbakiccanam pakatiya parinitthitatta evantarii navavidham 
pubbakiccam parinitthitam hoti. 

Nitthite ca Pubbakicce. 

Sace so divaso catuddasi-pannarasi-samagginamannataro 
yathajja uposatholl/ pannaraso,!^/ 

I. yavatika ca bhikkhu kammappatta sanghuposatharaha 
cattarol3/ va tato va atireka pakatatta parajikam anapanna 
sanghena va anukkhitta, 


13. te ca kho hatthaiHsam avijahitva’ekasimayam thita, 

HI. tesanca vikalabhojanadivasena vatthu sabhagapattiyo ce na 
vijjanti, 
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there is no disqualified person who should be avoided by making 
him sit beyond the forearm’s length (of the Sangha sitting) within 
the forearms’ length, — 

THEN the function!!/ of Uposatha endowed with the 
four characteristics is called ‘ completely prepared and 
suitable to be observed. 

Having known complete preparedness of the Uposatha- 
function 15/ it should be understood !§/ that the Uposatha is 
being made now by the Sangha. 

“It is well. Venerable Sir!” (by all bhikkhus participating. 
“Bhante” is not spoken by bhikkhus senior to the reciter). 
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IV. tesaiica hatthapase hatthapasato bahikaranavasena vajjetabbo 
koci vajjaniyapuggalo ce natthi, — 

Evantam uposathakammamlV imehi catuhi lakkhanehi 
sangahitam pattakallam nama hoti, katum yuttarupam. 

Uposathakammassal5/ pattakallattam viditva idani kariya- 
mano uposatho sanghena anumanetabbo.16/ 

(Sadhu, Bhante!) 
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EXPLANATIONS 


1. If it is pavarana day the word “pavarana karanato” 
should be used instead. 

2. If it is pavaranS day the words “ akatapavaranampi ” 
should be used instead. 

3. If it is done in the daytime the following sentence 
should be used: 

“ Tattha purimesu catusu kiccesu padipakiccam idani 
suriyalokassa atthitaya natthi. Aparani tini...” 

4. If there is no “ aramika ” or layman who works in the 
vihara and there are only bhikkhus and samaneras the words 
“ samanerehipi bhikkhuhipi” should be used as substitute for 
“ aramikehipi bhikkhuhipi.” 

5. If it is pavarana day the word “ pavarana aharanani ” 
should be used. 

6. If it is summer recite “ gimhotu ”, if the rainy season 
recite “vasanotu.” 

7. This is the season without “ adhikamasa" (the 
additional month) and without “pavarana” and it is the third 
uposatha. If it is the second uposatha: one has passed, one is 
present, six, uposathas are to come, then recite thus “attha 
uposatha imina pakkhena eko uposatho sampatto, eko uposatho 
atikkanto, cha uposatha avasittha ” (there are eight uposathas, 
with this fortnight one uposatha has arrived, one has passed, and 
six are left to come). If 2, 3, 4, 5, 6 have passed, 5, 4, 3,2,1 
remain to come, recite “attha uposatha imina pakkhena, 

sampatto, 1 uposatha arrives 

2 \ 

3 1 

uposatha atikkanta 4 V uposathas passed 

5 J 

6 ' 

(0 


eko uposatho 
dve 
tayo 
cattaro 
panca 
cha 



panca \ 5 \ 

sr —»>* 3 r^r “ 

dve ) 2 ) 

eko uposatho avasittho 1 uposatha left to come 

If seven uposathas have passed and one arrives, altogether 
being eight, recite: “attha uposatha, imina pakkhena eko uposatho 
sampatto, satta uposatha atikkanta, attha uposatha paripunna 
(There are eight uposatha, with this fortnight one uposatha 
arrives, seven have passed, eight uposathas are complete). 

If it is the season with adhikamasa (the additional month ), 
recite: “adhikamasavasena dasa uposatha, imina pakkhena eko 
uposatho sampatto, nava uposatha avasittha. (There are ten 
uposathas because of the additional month, with this fortnight one 
uposatha arrives and nine uposathas are to come). If it is the 
2nd, 3rd etc, until the 10th uposatha, change the words as in the 
season without adhikamasa, the difference being that one must 
always add the word “ adhikamasavasena ” (because of the 
additional month) before the other words. 

The additional month does not come in the eighth lunar 
month every year (as fixed in the worldly lunar calendar of 
Siam). It can come in any season according to the calculation. 
It should be, therefore, declared in accordance with the month and 
season in which it comes. 

The season which has no additional month but has pavarana 
should be told as follows: 

If it is the first uposatha: 

“ Satta ca uposatha, eka ca pavarana, imina pakkhena eko 
uposatho sampatto, cha ca uposatha eka ca pavarana avasittha ” 
(There are seven uposathas and one pavarana, with this fortnight 
one uposatha arrives, six uposathas and one pavarana are to 
come) 

If five uposathas have passed and two uposathas are to come, 
and that day is pavarana it should be told thus : 
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“ Satta ca uposatha, eka ca pavarana, imina pakkhena eka 
pavarana sampatta, panca uposatha atikkanta, dve uposatha 
avasittha” (There are seven uposathas and one pavarana, with 
this fortnight one pavarana arrives, five uposathas have passed and 
two uposathas are to come). 

If it is the final uposatha, six uposathas and one pavarana 
have passed, one uposatha (the last) arrives, it should be told thus: 

“Satta ca uposatha, eka ca pavarana, imina pakkhena eko 
uposatho sampatto, cha ca uposatha eka ca pavarana atikkanta, 
satta ca uposatha eka ca pavarana paripunna ” (There are seven 
uposathas and one pavarana, with this fortnight one uposatha 
arrives, six uposathas and one pavarana have passed, seven 
uposathas and one pavarana are complete). 

I f the season has both the additional month and pavarana 
and if the day is the first uposatha, it should be told thus: 

“ Adhikamasavasena nava ca uposatha eka ca pavarana 
imina pakkhena eko uposatho sampatto, attha ca uposatha eka 
ca pavarana avasittha” (because of the additional month, there 
are nine uposathas and one pavarana, with this fortnight one 
uposatha comes, eight uposathas and one pavarana are to come). 
In the season with the additional month the word “ adhikamasa¬ 
vasena ” (because of the additional month) should always be put 
before the other words. 

8. If it is pavarana day the words “pavaranagge pavarana- 
tthaya ” (in the pavarana hall for pavarana) should be used. 

9. If it is pavarana day the word “pavaranagge” (in the 
pavarana hall) should be used. 

10. This is for four bhikkhus; if there are 5,6,7,8, 9,10 up 
to 19, or 20 bhikkhus, the Pali word should be changed as follows: 
panca, cha, satta, attha, nava, dasa up to ekunavisati or visati 
bhikkhu, respectively. The number in Pali language should be 
changed according to the number of bhikkhus gathering in the 
uposatha or pavarana hall, as the case may be. 
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11. If it is pavarana day the word “yathajja pavarana” 
(as today is pavarana day) should be used. 

12. If it is the 14th and uposatha day or the 14th and 
pavarana day or the 15th and pavarana day the Pali words should 
be changed into “catuddaso” or “catuddasi” or “pannarasi”, 
respectively. 

13. If it is the pavarana day the words “ Sanghapavarana- 
raha panca va ” (5 or more than that who are appropriate for 
sangha-pavarana ) should be used. 

14. If it is pavarana day the words “evantam pavarana 
kammarh ” should be used. 

15. If it is pavarana day the word “ pavaranakammassa ” 
should be used. 

16. If it is pavarana day the words “kariyamana pavarana 
sanghena anumanetabba ” should be used. 


NOTE 

The Four Characteristics of Uposathakamma 

1. Four bhikkhus or more who are qualified, not having 
fallen into Parajika and not having been excluded by the Sangha. 

2. They do not leave “hatthapasa” or forearm’s length 
between each other. 

3. They are in the same boundary. 

4. There is no disqualified person in their gathering. 
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The Words of the Venerable Elder 

(spoken by the most senior bhikkhu present in the sangha 
to the Patimokkha-reciter, but omitted if the most senior bhikkhu 
is reciting the Patimokkha). 

Pubbakarana-pubbakiccani samapetva imissa nisinnassa bhikkhu- 
sanghassa anumatiya patimokkham uddesitum ajjhesanam karomi. 

With permission of the bhikkhusangha who have finished 
the preliminary works and duties and sat down here, may I invite 
(you) to recite the Patimokkha. 
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BHIKKHUPATIMOKKHA PALI 


with English Translation 
as amended from Vinayamukha Vol. I 
of 

Somdetch Phra Maha Samaria Chao 
Krcrtn Phraya V ajirananavarorasa, 

10th Sahgharaja of the Ratanakosin Era 
of Siam, 

having been translated by 

Venerable Nanamoli Thera, 

translator into English of “ The Path of Purification 
“Minor Readings and Illustrator”, etc. 



THE BHIKKHUS’ PATIMOKKHA 

Homage to the Exalted One, Arahant and Perfect Buddha (Thrice) 


Venerable sir, let the Sangha hear me. Today is the 
Uposatha of the Fifteenth. If there is complete preparedness 
for the Sangha, let the Sangha carry out the Uposatha, let it recite 
the Patimokkha. 

What of the preliminary duty for the Sangha? Let the 
venerable ones announce (any declaration of) purity (given to 
them by absent bhikkhus). I shall recite the Patimokkha. Let 
all present listen and attend carefully. Should anyone have 
(committed) a fault, let him declare it. Should he have 
(committed) no fault, let him keep silent. I shall by their silence 
know that the venerable ones are pure. Just as one who is 
questioned individually has an answer (ready), so too, (the 
Patimokkha) having been proclaimed three times in such an 
assembly (as this), any bhikkhu, when it is (so) proclaimed 
three times, who fails to declare an actual (undeclared) fault on 
remembering it is guilty of false speech in full awareness. 
Venerable sirs, false speech in full awareness has been pronounced 
by the Exalted One to be a thing obstructive (to progress); 
therefore any actual (undeclared) fault should be declared by a 
bhikkhu who remembers to have committed it and who looks 
for purification. To have declared it is for his good. 

(The Recitation of the Introduction is finished.) 

Here the Four Rules of Defeat come up for recitation. 

1. Should any bhikkhu having undertaken the bhikkhus’ 
training-rules and way of life and having (still) neither disclaimed 
the training-rule nor declared his inability (to keep it), engage in 
sexual intercourse even with a female animal, he is defeated and 
no more in communion. 

2. Should any bhikkhu with intent to steal take from 
an inhabited area or from a forest what is not given, the taking 
of what is not given being of such a nature that on its 
account kings would have the robber arrested and either 
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BHIKKHUPATIMOKKHAM 


Namo tassa Bbagavato Arabato Samma Sambuddbassa. 

( Tikkhattum ) 

Sunatu me bhante* sangho. Ajj’upcsatho pannaraso.** Yadi 
sanghassa pattakallam, sangho uposatham kareyya patimokkham 
uddiseyya. 

Kim sanghassa pubbakiccam ? Parisuddhim ayasmanto 
arocetha, patimokkham uddisissami, tam sabbeva santa sadhukam 
sunoma manasikaroma. Yassa siya apatti, so avikareyya, asantiya 
apattiya tunhi bhavitabbam, tunhi bhavena kho pan’ayasmante 
parisuddha’ti vedissami. Yatha kho pana paccekaputthassa 
veyyakaranam hoti, evam evam evarupaya parisaya yavatatiyam 
anussavitam hoti. Yo pana bhikkhu yavatatiyam anussaviyamane 
saramano santim apattim n’avikareyya, sampajanamusavadassa 
hoti. Sampajanamusavado kho pan’ayasmanto antarayiko dhammo 
vutto bhagavata. Tasma saramanena bhikkhuna apannena 
visuddhapekkhena santi apatti avikatabba, avikata hissa phasu 
hoti. 

(Nidanuddeso nittbito.) 


Tatr’ime cattaro parajika dhamma uddesam agacchanti. 

1. Yo pana bhikkhu bhikkhunam sikkhasajivasamapanno 
sikkham appaccakkhaya dubbalyam anavikatva methunam dham- 
mam patiseveyya antamaso tiracchanagataya’pi; parajiko hoti 
asamvaso. 

2. Yo pana bhikkhu gama va aranna va adinnam 
theyyasankhatam adiyeyya, yatharupe adinnadane rajano coram 

* “Sunatu me ivuso sangho”-if the most senior bhikkhu is reciting the 
Patimokkha. ** “ Catuddaso ” if uposatha is on the fourteenth. 
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executed, imprisoned or banished (censuring him thus), “You 
are a robber, you are a fool, you are idiot, you are a thief”, 
(then) the bhikkhu taking anything not given of such a nature 
is defeated and no more in communion also. 

3. Should any bhikkhu purposely deprive a human being 
of life or provide him with a (life-) taking sharp weapon or 
recommend advantages in death or encourage him to kill himself; 
who should (in fact) recommend advantages in death or encourage 
him to kill himself in various ways with such thoughts in mind 
and such intentions in mind as, “Good man, what (good) is this 
miserable life to you ? Death is better for you than life ”, (then) 
he is defeated and no more in communion also. 

4. Should any bhikkhu while having no acquaintance of it 
suggest that (some) superior human state worthy of the Noble 
Ones’ knowledge and vision is present in himself (saying) “I 
know thus, I see thus ” and afterwards on another occasion 
should he, whether examined or not examined, having fallen into 
the fault and being desirous of purification, say thus, “ Friends, 
not knowing, I said ‘ I know ’; not seeing, I said ‘ I see ’; what I 
said was vain and false”, (then) unless it was through over¬ 
estimation, he is defeated and no more in communion also. 

Venerable sirs, the Four Rules of Defeat have been recited, 
in any one of which if a bhikkhu admits to be at fault he is no 
longer entitled to (live in) communion with bhikkhus; as (he 
was) before (the admission ) so (he is ) after (the confession of 
the fault) ; he is defeated and no more in communion. 

Herein I ask the venerable ones : Are you pure in this ? 

For the second time I ask the venerable ones : Are you 
pure in this ? 

For the third time I ask the venerable ones : Are you pure 
in this ? 

The venerable ones are pure herein; that is why they are 
silent. So do I record it. 

(The Recitation of the Def eaters is finished.) 
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gahetva haneyyum va bandheyyum va pabbajeyyum va, “ Coro* 
si balo’si mulho’si theno’si” ti. Tatharupam bhikkhu adinnam 
adiyamano; ayam’pi parajiko hoti asamvaso. 

3. Yo pana bhikkhu sancicca manussaviggaham jivita 
voropeyya, satthaharakam vassa pariyeseyya, maranavannam 
va samvanneyya, maranaya va samadapeyya, “ambho purisa 
kim tuyh’ imina papakena dujjivitena? Matante jivita seyyo” ti, 
iti cittamano cittasankappo anekapariyayena maranavarmam va 
samvanneyya, maranaya va samadapeyya; ayam’pi parajiko hoti 
asamvaso. 

4. Yo pana bhikkhu anabhijanam uttarimanussadham- 
mam attupanayikam alamariyananadassanam samudacareyya: 
“Iti janami, iti passami” ti, tato aparena samayena samanug- 
gahiyamano va asamanuggahiyamano va apanno visuddhapekkho 
evam vadeyya, “ ajanam evam avuso avacam, ‘ janami ’ apassam, 
‘passami’. Tuccham musa vilapin” ti. Annatra adhimana, 
ayam’pi parajiko hoti asamvaso. 

Uddittha kho ayasmanto cattaro parajika dhamma, yesam 
bhikkhu aiinataram va aniiataram va apajjitva na labhati bhik- 
khuhi saddhim samvasam, yatha pure, tatha paccha, parajiko 
hoti asamvaso. 

Tatth’ ayasmante pucchami: Kacci’ ttha parisuddha? 

Dutiyam’pi pucchami: Kacci’ ttha parisuddha ? 

Tatiyam’pi pucchami: Kacci’ ttha parisuddha ? 

Parisuddh’ etth’ ayasmanto, tasma tunhi, evam etam 
dharayami. 

( Parajikuddeso nitthito.) 
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Now, venerable sirs, the Thirteen Rules entailing Initial 
and Subsequent Meeting of the Sangha come up for 
recitation. 

1. Intentional emission of semen, except in a dream entails 
initial and subsequent meeting of the Sangha. 

*2. Should any bhikkhu, lustful, with perverted thoughts, 
engage with a woman in bodily contact or holding of hands or 
holding of tresses of hair or touching some (bodily) member, this 
entails initial and subsequent meeting of the Sangha. 

3. Should any bhikkhu, lustful, with perverted thoughts, 
address a woman with lewd words as young men (address) a girl 
with (words of) invitation to sexual intercourse, this entails initial 
and subsequent meeting of the Sangha. 

4. Should any bhikkhu, lustful, with perverted thoughts, 
speak in a woman’s presence in praise of ministering to his own 
sensuality, inviting sexual intercourse thus, “Sister, the highest 
kind of ministering is this,namely, ministering with this (sexual) 
act to a virtuous lofty natured observer of the Brahmacariya such 
as I am”, this entails initial and subsequent meeting of the 
Sangha. 

5. Should any bhikkhu engage to act as go-between for 
(the purpose of conveying) a man’s intentions to a woman or a 
woman’s intentions to a man whether about marriage or about 
paramourage (or), even for a temporary (arrangement), this 
entails initial and subsequent meeting of the Sangha. 

* 6. When a bhikkhu is having a hut constructed (with 
means got) by his own asking and with no (lay) owner (to 
build and give it) and destined for himself it must be con¬ 
structed by him according to the (prescribed) measurements. 
The measurements are these: in length twelve spans of the 
swgafa-span, across seven, (being) inside (measurements). 
Bhikkhus must be assembled to appoint a site and by those 

* Training-rules preceeded by a star have some brief explanations in the Notes 
at the end of thi3 book. 
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Ime kho pan’ ayasmanto terasa sanghadisesa dhamma 
uddesam agacchanti. 

1. Sancetanika sukkavisatthi annatra supinanta san¬ 
ghadiseso. 

2. Yo pana bhikkhu otinno viparinatena cittena matu- 
gamena saddhim kayasamsaggam samapajjeyya, hatthagaham 
va venigaham va aniiatarassa va afinatarassa va angassa pararaasa- 
nam, sanghadiseso. 

3. Yo pana bhikkhu otinno viparinatena cittena matuga- 
mam dutthullahi vacahi obhaseyya. Yatha tam yuva yuvatim 
methunupasanhitahi, sanghadiseso. 

4. Yo pana bhikkhu otinno viparinatena cittena matugama- 
ssa santike attakamaparicariyaya vannam bhaseyya, “etadaggam 
bhagini paricariyanam ya madisam silavantam kalyanadhammam 
brahmacarim etena dhammena raricareyya” ti methunupasanhi- 
tena, sanghadiseso. 


5. Yo pana bhikkhu sancarittaih samapajjeyya itthiya va 
purisamatim purisassa va itthimatim jayattane va jarattane va 
antamaso tam khanikaya’ pi, sanghadiseso. 


6. Sannacikaya pana bhikkhuna kutim karayamanena 
assamikam attuddesam pamanika karetabba, tatr’ idam pama- 
nam. Dighaso dvadasa vidatthiyo sugatavidatthiya tiriyam 
satt’ antara. Bhikkhu abhinetabba vatthudesanaya, tehi 
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bhikkhus an unoccupied site must be appointed and with a sur¬ 
rounding area. Should a bhikkhu have a hut constructed (with 
means got) by his own asking on an occupied site and with no 
surrounding area, or should he not assemble bhikkhus to appoint 
a site, or should he exceed the (prescribed) measurements, this 
entails initial and subsequent meeting of the Sangha. 

7. When a bhikkhu is having a large dwelling constructed 
with a (lay) owner (to build and give it) and destined for 
himself, bhikkhus must be assembled to appoint a site and by 
those bhikkhus an unoccupied site must be appointed and with a 
surrounding area. Should a bhikkhu have a large dwelling 
constructed on an occupied site and with no surrounding area 
or should he not assemble bhikkhus to appoint a site, this entails 
initial and subsequent meeting of the Sangha. 

8. Should any bhikkhu, being angry, desirous of venting 
anger, and displeased, accuse a bhikkhu groundlessly of a case of 
Defeat (thinking ), “Perhaps with this I may make him fall from 
the Brahmacariya ”, and afterwards on another occasion whether 
he is examined or not examined that legal process is (shown to be) 
groundless and the bhikkhu admits to anger, this entails ini tial 
and subsequent meeting of the Sangha. 

9. Should any bhikkhu, being angry, desirous of venting 
anger, and displeased, accuse a bhikkhu of a case of Defeat, using 
as a pretext some point of a legal process connected with another 
class (of fault, or connected with another person’s fault, thinking) 
“ Perhaps with this I may make him fall from the Brahmacariya ”, 
and afterwards on another occasion whether he is examined or not 
examined (and whether he is believed or not), that legal process 
is (shown to be) connected with another class (of fault) and the 
bhikkhu admits to anger, this entails initial and subsequent 
meeting of the Sangha. 
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bhikkhuhi vatthum desetabbam anarambham saparikkamanam. 
Sarambhe ce bhikkhu vatthusmim aparikkamane sannacikaya 
kutim kareyya, bhikkhu va anabhineyya vatthudesanaya, pamanam 
va atikkameyya, sanghadiseso. 


7. Mahallakam pana bhikkhuna viharam karayamanena 
sassamikam attuddesam bhikkhu abhinetabba vatthudesanaya, 
tehi bhikkuhi vatthum desetabbam anarambham saparikkamanam. 
Sarambhe ce bhikkhu vatthusmim aparikkamane mahallakam 
viharam kareyya bhikkhu va anabhineyya vatthudesanaya, 
sanghadiseso. 


8. Yo pana bhikkhu bhikkhum duttho doso appatito 
amulakena parajikena dhammena anuddhamseyya, “app’ eva 
nama nam imamha brahmacariya caveyyan” ti, tato aparena 
samayena samanuggahiyamano va asamanuggahiyamano va, 
amulakan c’eva tarn adhikaranam hoti, bhikkhu ca dosam 
patittha’ ti, sanghadiseso. 


9. Yo pana bhikkhu bhikkhum duttho doso appatito 
annabhagiyassa adhikaranassa kinci desam lesamattam upadaya 
parajikena dhammena anuddhamseyya, “app’eva nama nam 
imamha brahmacariya caveyyan” ti, tato aparena samayena 
samanuggahiyamano va asamanuggahiyamano va, annabhagiyan 
c’eva tarn adhikaranam hoti, koci deso lesamatto upadinno 
bhikkhu ca dosam patittha’ti, sanghadiseso. 
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* 10. Should any bhikkhu attempt to cause a schism of the 
Sangha when it is in concord and should he undertake and 
endeavour in and persist in a legal process conducive to schism of 
the Sangha, that bhikkhu should be admonished by bhikkhus thus, 
“Let the venerable one not attempt to cause a schism of the 
Sangha when it is in concord, let him not undertake and endeavour 
in and persist in a legal process conducive to schism of the Sangha. 
Let the venerable one be at peace with the Sangha; for when the 
Sangha being in concord and in agreement and without dispute, 
holds undivided recitations (of the Patimokkha etc.) then it lives 
in comfort ”. Should that bhikkhu, being admonished by bhik¬ 
khus thus, endeavour as before, then that bhikkhu should be 
remonstrated with by bhikkhus, (that is, the announcement in the 
Sangha to stop a bhikkhu from such action) up to the third time 
so that he may relinquish (his endeavour). If on being 
remonstrated with up to the third time he relinquishes (his 
endeavour), that is good; if he should not relinquish it, this entails 
initial and subsequent meeting of the Sangha. 

*11. There may be bhikkhus who are followers of that 
bhikkhu, say, one or two or three, and who speak on his side and 
they may say thus, “ Let the venerable ones not admonish that 
bhikkhu at all; for that bhikkhu is a speaker of Dhamma and a 
speaker of Vinaya and he speaks in accordance with our desire and 
choice, he knows (our minds) and speaks (for us) and that is our 
wish ”. Those bhikkhus should be admonished by bhikkhus thus, 
“ Let not the venerable ones say thus; for that bhikkhu is neither 
a speaker of Dhamma nor a speaker of Vinaya. Let not schism 
of the Sangha be the venerable ones’ choice too. Let the venerable 
ones’ (minds) be at peace with the Sangha; for when the Sangha, 
being in concord and in agreement and without dispute, holds 
undivided recitations (of the Patimokkha etc.) then it lives in 
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10. Yo pana bhikkhu samaggassa saiighassa bhedaya 
parakkameyya bhedanasamvattanikam va adhikaranam samadaya 
paggayha tittheyya, so bhikkhu bhikkhuhi evam assa vacaniyo 
“ Ma ayasma samaggassa safighassa bhedaya parakkami bhedana- 
samvattanikam va adhikaranam samadaya paggayha atthasi, samet’ 
ayasma sahghena, samaggo hi sangho sammodamano avivadamano 
ekuddeso phasu viharati”ti. Evahca so bhikkhu bhikkhuhi 
vuccamano tath’eva pagganheyya, so bhikkhu bhikkhuhi yavata- 
tiyarn samanubhasitabbo tassa patinissaggaya, yavatatiyan’ce 
samanubhasiyamano tarn patinissajjeyya icc’etam kusalam. No ce 
patinissajjeyya, sahghadiseso. 


11. Tass’eva kho pana bhikkhussa bhikkhu honti 
anuvattaka vaggavadaka, eko va dve va tayo va, te evam vadey- 
yum, “Ma ayasmanto etam bhikkhum kinci avacuttha, dham- 
mavadi c’eso bhikkhu, vinayavadi c’eso bhikkhu, amhakanc’eso 
bhikkhu, chandanca rucinca adaya voharati, janati no bhasati, 
amhakamp’etam khamati”ti. Te bhikkhu bhikkhuhi evam 
assu vacaniya, “Ma ayasmanto evam avacuttha. Na c’eso 
bhikkhu dhammavadi na c’eso bhikkhu vinayavadi. Ma 
ayasmantanam’pi sahghabhedo rucittha, samet’ayasmantanam 
sahghena, samaggo hi sangho sammodamano avivadamano. 
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comfort”. Should those bhikkhus, being admonished by bhikkhus 
thus, endeavour as before, then those bhikkhus should be remon¬ 
strated with by bhikkhus up to the third time so that they may 
relinquish (their endeavour). If on being remonstrated with up 
to the third time they relinquish (their endeavour), that is good; if 
they should not relinquish it, this entails initial and subsequent 
meeting of the Sangha. 

* 12. A bhikkhu may be naturally difficult to admonish and 
when lawfully admonished by bhikkhus concerning the training- 
precepts included in the recitation, he makes himself unadmonish- 
able thus, “ Let the venerable ones not admonish me at all about 
either what is good or what is bad and I too shall not admonish 
the venerable ones at all about either what is good or what is bad. 
Let the venerable ones refrain from admonishing me Then 
that bhikkhu should be admonished by bhikkhus thus “ Let the 
venerable one not make himself unadmonishable; rather let the 
venerable one make himself admonishable. Let the venerable one 
lawfully admonish bhikkhus, and bhikkhus will lawfully admonish 
the venerable one; for the Exalted One’s following comes to 
growth thus, that is to say by mutual admonishment and by 
mutual rehabilitation ”. Should that bhikkhu, being admonished 
by bhikkhus thus, endeavour as before, then that bhikkhu should 
be remonstrated with by bhikkhus up to the third time so that he 
may relinquish (his endeavour ). If on being remonstrated with 
up to the third time he relinquishes (his endeavour) that is good; 
if he should not relinquish it, this entails initial and subsequent 
meeting of the Sangha. 

*13. (It may be that) a bhikkhu who is a corrupter of 
families (by gifts of flowers etc.) and of bad behaviour lives 
in dependence on some village or town (and that) both his 
bad behaviour is seen and heard about and families corrupted 
by him are seen and heard about. That bhikkhu should be 
admonished by bhikkhus thus, “ The venerable one is a 
corrupter of families and of bad behaviour. Both the venerable 
one’s bad behaviour is seen and heard about and families 
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ekuddeso phasu viharati ”ti. Evanca te bhikkhu bhikkhuhi 
vuccamana tath’eva pagganheyyum, te bhikkhu bhikkhuhi 
yavatatiyam samanubhasitabba tassa patinissaggaya, yavatati- 
yance samanubhasiyamana tam patinissajjeyyum icc’etam kusa- 
lam, no ce patinissajjeyyum, sanghadiseso. 


12. Bhikkhu pan’eva dubbacajatiko hoti, uddesapari- 
yapannesu sikkhapadesu bhikkhuhi sahadhammikam vuccamano 
atlanam avacaniyam karoti, “ ma mam ayasmanto kifici avacuttha 
kalyanam va papakam va, ahamp ’ ayasmante na kinci vakkhami 
kalyanam va papakam va, viramathayasmanto mama vacanaya”ti, 
so bhikkhu bhikkhuhi evam’ assa vacaniyo, “ ma ayasma attanam 
avacaniyam akasi. Vacaniyam eva ayasma altanam karotu, 
ayasma’pi bhikkhu vadetu sahadhammena bhikkhu’pi ayasmantam 
vakkhanti sahadhammena, evam samvaddha hi tassa bhagavato 
parisa yad’idam aniiamannavacanena ahhamahhavutthapanena”ti. 
Evanca so bhikkhu bhikkhuhi vuccamano tath’eva pagganheyya, so 
bhikkhu bhikkhuhi yavatatiyam samanubhasitabbo tassa patinis- 
saggaya, yavatatiyance samanubhaeiyamano tam patinissajjeyya 
icc’ etam kusalam, no ce patinissajjeya, sanghadiseso. 


13. Bhikkhu pan’eva anhataram gamam va nigamam va 
upanissaya viharati kuladusako papasamacaro, tassa kho papaka 
samacara dissanti c’eva suyyanti ca, kulani ca tena dutthani 
dissanti c’eva suyyanti ca. So bhikkhu bhikkhuhi evam assa 
vacaniyo, “ Ayasma kho kuladusako papasamacaro, ayasmato kho 
papaka samacara dissanti c’eva suyyanti ca, kulani c’ayasmata 
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corrupted by him are seen and heard about. Let the venerable 
one leave this abode. You have lived here long enough ”. 
Should that bhikkhu, being admonished by bhikkhus thus, say to 
those bhikkhus, “ The bhikkhus are guided by desire and guided 
by aversion and guided by delusion and guided by fear. On 
account of the same fault they banish one and do not banish 
another ”, then that bhikkhu should be admonished by bhikkhus 
thus, “ Let the venerable one not say so. The bhikkhus are 'not 
guided by desire nor guided by aversion nor guided by delusion 
nor guided by fear. The venerable one is a corrupter of families 
and of bad behaviour. Both the venerable one’s bad behaviour is 
seen and heard about and families corrupted by him are seen and 
heard about. Let the venerable one leave this abode. You have 
lived here long enough ”. Should that bhikkhu on being 
admonished by bhikkhus thus, endeavour as before, then that 
bhikkhu should be remonstrated wi th by bhikkhus up to the third 
time so that he may relinquish (his endeavour). If on being 
remonstrated with up to the third time he relinquishes (his 
endeavour) that is good; if he should not relinquish it, this 
entails initial and subsequent meeting of the Sangha. 

Venerable sirs, the Thirteen Rules entailing Initial and 
Subsequent Meeting of the Sangha have been recited, nine being 
established at once upon being apatti and four upon the third 
( remonstration ), in any one of which if a bhikkhu admits to be 
at fault, he must live on probation with no choice in the matter 
for as many days as he knowingly concealed (the fault). When 
the bhikkhu has finished the probation he must undertake in 
addition the six-night penance for bhikkhus. When the bhikkhu 
has completed the penance he must be reinstated where is there a 
Sangha of bhikkhus comprising a chapter of twenty. If a Sangha 
of bhikkhus comprising a chapter of even one less than twenty 
should ( proceed to ) reinstate that bhikkhu then that bhikkhu is 
not reinstated and those bhikkhus are censurable. This is the 
proper course here. 
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dutthani dissanti c’eva suyyanti ca; pakkamat’ ayasma imamha 
avasa, alan’tc idha vasena ” ti. Evanca so bhikkhu bhikkhuhi 
vuccamano te bhikkhu evam vadeyya, “ chandagamino ca 
bhikkhu, dosagamino ca bhikkhu, mohagamino ca bhikkhu, 
bhayagamino ca bhikkhu, tadisikaya apattiya ekaccam pabbajenti, 
ekaccam na pabbajenti ” ti. So bhikkhu bhikkhuhi evam’ assa 
vacaniyo, “ma ayasma evam avaca, na ca bhikkhu chandagamino, 
na ca bhikkhu dosagamino, na ca bhikkhu mohagamino, na ca 
bhikkhu bhayagamino, ayasma kho kuladusako papasamacaro, 
ayasmato kho papaka samacara dissanti c’eva suyyanti ca, kulani 
c’ ayasmata dutthani dissanti c’eva suyyanti ca, pakkamat’ ayasma 
imamha avasa, alan’te idha vasena ” ti. Evanca so bhikkhu 
bhikkhuhi vuccamano tath’eva pagganheyya, so bhikkhu bhik¬ 
khuhi yavatatiyam samanubhasitabbo tassa patinissaggaya, yava- 
tatiyance samanubhasiyamano tarn patinissajjeyya, icc’ etam 
kusalam, no ce patinissajjeyya, sanghadiseso. 


Uddittha kho ayasmanto terasa sanghadisesa dhamma, nava 
pathamapattikacattaro yavatatiyaka, yesam bhikkhu annatararii va 
aiinataram va apajjitva yavatiham janam paticchadeti. Tavatiham 
tena bhikkhuna akama parivatthabbam, parivutthaparivasena 
bhikkhuna uttarim charattam bhikkhumanattaya patipajjitabbam, 
cinnamanatto bhikkhu, yattha siya vlsatigano bhikkhusangho, 
tattha so bhikkhu abbhetabbo, ekena’pi ce uno visatigano 
bhikkhusangho tarn bhikkum abbheyya, so ca bhikkhu anabbhito, 
te ca bhikkhu garayha, ayarii tattha samici. 
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Herein I ask the venerable ones: Are you pure in this ? 

For the second time I ask the venerable ones: Are you 
pure in this ? 

For the third time I ask the venerable ones : Are you pure 
in this ? 

The venerable ones are pure herein; that is why they are 
silent. So I record it. 

(The Recitation (of those rules) entailing Initial 
and Subsequent Meeting of the Sangha is finished.) 

Now, venerable sirs, the Two Indefinite Roles come up 
for recitation. 

1. Should any bhikkhu seat himself together with a 
woman, one man and one woman privately, on a screened seat 
convenient (for sexual dealings ) in such wise that a woman lay- 
follower whose word can be trusted having seen (them) would 
say that it constituted one of three cases, namely, one of Defeat 
or entailing Initial and Subsequent Meeting of the Sangha 
or Expiation, then provided that the bhikkhu who was sitting 
(there ) concurs he should be dealt with under one of the three 
cases, namely, Defeat or entailing Initial and Subsequent Meeting 
of the Sangha or Expiation, and he should be dealt with 
under whichever one that woman lay-follower whose word can be 
trusted should say. This case is indefinite. 

2. (It may be that) the seat is not convenient (for sexual 
intercourse, but that) it is convenient for addressing lewd words 
to a woman. Should any bhikkhu seat himself together with a 
woman, one man and one woman alone, on such a seat in 
such wise that a woman lay-follower whose word can be trusted 
having seen (them) would say that it constituted one of two cases, 
namely, entailing Initial and Subsequent Meeting of the Sangha 
or Expiation, then provided that the bhikkhu who was 
sitting (there) concurs he should be dealt with under one of the 
two cases, namely, entailing Initial and Subsequent Meeting of 
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Tatth’ ayasmante pucchami: Kacci’ ttha parisuddha ? 

Dutiyam’pi pucchami: Kacci’ ttha parisudda ? 

Tatiyam’pi pucchami: Kacci’ ttha parisuddha ? 

Parisuddh’ etth’ ayasmanto, tasma tunhi, evam etam 
dharayami. 

(Sahghadisesuddeso nitthito.) 

Ime kho pan’ ayasmanto dve aniyata dhamma uddesam 
agacchanti. 

1. Yo pana bhikkhu matugamena saddhim eko ekaya raho 
paticchanne asane alamkammaniye nisajjam kappeyya. Tam’enam 
saddheyavacasa upasika disva tinnam dhammanam aiinatarena 
vadeyya parajikena va sahghadisesena va pacittiyena va. Nisajjam 
bhikkhu patijanamano tinnam dhammanam aiinatarena karetabbo 
parajikena va sahghadisesena va pacittiyena va. Yena va sa 
saddheyyavacasa upasika vadeyya, tena so bhikkhu karetabbo. 
Ayam dhammo aniyato. 


2. Na h’eva kho pana paticchannam asanam hoti nalam- 
kammaniyarh. Alaiica kho hoti matugamam autthullahi vacahi 
obhasi.um. Yo pana bhikkhu tatharupe asane matugamena 
saddhim eko ekaya raho nisajjam kappeyya. Tam’enam saddhey¬ 
yavacasa upasika disva dvinnam dhammanam anhatarena vadeyya 
sahghadisesena va pacittiyena va. Nisajjam bhikkhu patijanamano 
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the Sangha or Expiation, and he should be dealt with under 
whichever one that woman lay-follower whose word can be 
trusted should say. This case also is indefinite. 

Venerable sirs, the Two Indefinite Rules have been recited. 

Herein I ask the venerable ones : Are you pure in this ? 

For the second time I ask the venerable ones : Are you 
pure in this? 

For the third time I ask the venerable ones : Are you pure 
in this? 

The venerable ones are pure herein; that is why they are 
silent. So I record it. 

(The Recitation of the Indefinites is finished.) 

Now, venerable sirs, the Thirty Rules entailing Expia¬ 
tion with Forfeiture come up for recitation. 

1. (During a time) when ( stored up ) cloth is finished up 
(by its being either all made up into robes or destroyed etc.) and 
when the kathina (privileges) are in abeyance an extra robe can 
be worn (or kept) by a bhikkhu for ten days at the most. When 
he exceeds that, it entails expiation with forfeiture. (1) 

2. ( During a time) when ( stored-up ) cloth is finished 
up and when the kathina ( privileges) are in abeyance then if a 
bhikkhu should live apart from his triple robe even fora single 
night without the consent of bhikkhus, ( an act of the Sangha ), 
this entails expiation with forfeiture. ( 2) 

3. (During a time ) when ( stored-up) cloth is finished up 
and when the kathina ( privileges ) are in abeyance, should there 
accrue to a bhikkhu robe ( material) outside the time ( appointed 
for robes), it can be accepted by the bhikkhu if he wishes. 
Having accepted it, he must get it made up as soon as possible. 
If it is not enough for at least one complete robe, (the cloth ) can 
be laid aside by that bhikkhu for a month at the most in the 
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dvinnam dhammanam anfiatarena karetabbo sanghadisesena va 
pacittiyena va. Yena va sa saddheyyavacasa upasika vadeyya, 
tena so bhikkhu karetabbo. Ayam’pi dhammo aniyato. 

Uddittha kho ayasmanto dve aniyata dhamma. 

Tatth’ayasmante pucchami: Kacci’ttha parisuddha ? 

Dutiyam’pi pucchami: Kacci’ttha parisuddha ? 

Tatiyam’pi pucchami: Kacci’ttha parisuddha? 

Parisuddh’ etth’ ayasmanto, tasma tunhi, evam etam 
dharayami. 

(Aniyatuddeso nitthito.) 


Ime kho pan’ayasmanto timsa nissaggiya pacittiya 
dhamma uddesam agacchanti. 

1. Nitthitacivarasmim bhikkhuna ubbhatasmim kathine, 
dasahaparamam atirekacivaram dharetabbam tam atikkamayato, 
nissaggiyarii pacittiyam. (1) 


2. Nitthitacivarasmim bhikkhuna ubbhatasmim kathine, 
ekarattam’pi ce bhikkhu ticivarena vippavaseyya, anhatra bhik- 
khusammatiya, nissaggiyam pacittiyam. ( 2) 


3. Nitthitacivarasmim bhikkhuna ubbhatasmim kathine, 
bhikkhuno pan’eva akalacivaram uppajjeyya, akankhamanena 
bhikkhuna patiggahetabbam, patiggahetva khippam’eva kare- 
tabbam, no c’assa paripuri, masaparaman’tena bhikkhuna tam 
civaram nikkhipitabbam unassa paripuriya, satiya paccasaya. 
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expectation of completing what is lacking. Should he lay it 
aside for longer than that even in the expectation (of completing 
it), this entails expiation with forfeiture. (3 ) 

4. Should any bhikkhu get an old robe washed or dyed or 
washed by beating by a bhikkhuni not related to him, this entails 
expiation with forfeiture. ( 4) 

5. Should any bhikkhu accept a robe from the hand of a 
bhikkhuni not related to him, unless it is in exchange, this entails 
expiation with forfeiture. (5) 

6. Should any bhikkhu ask for cloth (made up into robes or 
not) from a man or woman householder not related to him, 
unless it is on the ( proper) occasion, this entails expiation with 
forfeiture. Herein the (proper) occasion is this: the bhikkhu 
has had a robe stolen or has lost it. This is the (proper) 
occasion. (6) 

7. Should a man or woman householder not related to that 
bhikkhu invite him to take as many robes (or cloth) as he likes, 
(only) robes amounting to at most an under-robe (antaravasaka) 
and an upper-robe (uttarasafiga) together should be accepted 
therefrom by that bhikkhu. Should he accept more than that, it 
entails expiation with forfeiture. ( 7) 

8. (It may be that) a man or woman householder not 
related to a bhikkhu will purchase a robe specifically for a bhikkhu 
(thinking), “ With this purchase price for a robe I shall purchase 
a robe and supply the bhikkhu named so-and-so with a robe ”. 
If that bhikkhu should then, without being first invited, go there 
and give instructions about the robe thus, “ It would be very 
good if you sir, would purchase this or that kind of robe with 
this purchase price for a robe and supply me with that ”, (doing 
so) out of desire for a fine-quality ( robe), this entails expiation 
with forfeiture. (8) 

9. (It may be that two or more) men or women house¬ 
holders not related to a bhikkhu, individually will purchase 
individual robes specifically for a bhikkhu (thinking), “With 
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tato ce uttarim nikkhipeyya satiya’pi paccasaya, nissaggiyam 
pacittiyaiii. (3) 

4. Yo pana bhikkhu annatikaya bhikkhuniya puranaciva- 
ram dhovapeyya va rajapeyya va akotapeyya va, nissaggiyam 
pacittiyaiii. (4) 

5. Yo pana bhikkhu annatikaya bhikkhuniya hatthato 
civaram patigganheyya annatra parivattaka, nissaggiyarii 
pacittiyaiii. (5) 

6. Yo pana bhikkhu annatakam gahapatim va gahapataniih 
va civaram vinnapeyya annatra samaya, nissaggiyam pacittiyaiii. 
Tatth’ayam samayo: acchinnacivaro va hoti bhikkhu natthacivaro 
va, ayam tattha samayo. (6) 


7. Tance aiihatako gahapati va gahapatani va bahuhi 
civarehi abhihatthum pavareyya, santaruttaraparaman’tena bhik- 
khuna tato civaraiii saditabbam, tato ce uttarim sadiyeyya, 
nissaggiyam pacittiyaiii. (7) 


8. Bhikkhum pan’eva uddissa annatakassa gahapatissa 
va gahapataniya va civaracetapanam upakkhatam hoti, “ imina 
civaracetapanena civaram cetapetva itthannamam bhikkhum 
civarena acchadessami ”ti, tatra ce so bhikkhu pubbe appavarito 
upasahkamitva civare vikappam apajjeyya, “sadhu vata mam 
ayasma imina civaracetapanena evarupam va evarupam va civaram 
cetapetva acchadehi ”ti, kalyanakamyatarii upadaya, nissaggiyam 
pacittiyaiii. (8) 


9. Bhikkhum pan’eva uddissa ubhinnam annatakanam 
gahapatinam va gahapataninam va paccekacivaracetapana 
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these purchase prices for individual robes we shall purchase 
individual robes and supply the bhikkhu named so-and-so with 
individual robes ” If that bhikkhu should then, without being 
first invited, go there and give instructions about robes thus, “ It 
would be very good if you sirs, would purchase this or that kind 
of robe with these purchase prices for individual robes and supply 
me with that, both doing (together) as one ”, (doing so) out of 
desire for a fine-quality (robe), this entails expiation with 
forfeiture. (9) 

10. Should a king or a king’s officer or a brahmin or a 
householder send specifically for a bhikkhu the purchase price for 
a robe by a messenger (saying), “With this purchase price of a 
robe purchase a robe and supply the bhikkhu named so-and-so 
with a robe ”, and should the messenger approach that bhikkhu 
and say this, “ Venerable sir, this purchase price of a robe has 
been brought specifically for the venerable one; let the venerable 
one accept the purchase price of a robe ”, then the messenger 
should be told by the bhikkhu “ Friend, we do not accept the 
purchase price of a robe, but we accept a robe (or cloth) at the 
(proper) time and (of the kinds that are) allowable (Now) 
should the messenger say to the bhikkhu thus “Has the venerable 
one a steward ? ”, (then) bhikkhus, a monastery attendant or a lay 
follower can be indicated as a steward by the bhikkhu if he needs 
a robe (saying), “Friend, this is the bhikkhus’ steward”. If the 
messenger, after instructing the steward, should approach the 
bhikkhu and say thus, “Venerable sir, the steward indicated by 
the venerable one has been instructed by me; let the venerable 
one approach him for a robe at the (proper) time and he will 
supply it (to you)”, then the steward can be prompted and 
reminded two or three times by the bhikkhu if he needs a robe 
(saying), “Friend, I have need of a robe”. If on being prompted 
and reminded two or three times the robe is forthcoming, that is 
good; if it should not be forthcoming (the bhikkhu) can stand in 
silence for the purpose four times, five times or six times at most. 
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upakkhata honti “ imehi mayam paccekacivara cetapanehi 
paccekacivarani cetapetva itthannamam bhikkhum dvarehi 
acchadessama ” ti. Tatra ce so bhikkhu pubbe appavarito 
upasankamitva dvare vikappam apajjeyya. “ Sadhu vata mam 
ayasmanto imehi paccekacivaracetapanehi evarupam va evaru- 
pam va dvaram cetapetva acchadetha ubho’va santa ekena ” ti 
kalyanakamyatam upadaya, nissaggiyam pacittiyam. (9) 

10. Bhikkhum pan’eva uddissa raja va rajabhoggo va 
brahmano va gahapatiko va dutena dvaracetapanam pahineyya, 
“ imina civaracetapanena dvaram cetapetva itthannamam 
bhikkhum civarena acchadehi ”ti. So ce duto tarn bhikkhum 
upasankamitva evam vadeyya, “idam kho bhante ayasmantam 
uddissa civaracetapanam abhatam, patigganhatu ayasma civara- 
cetapanan”ti. Tena bhikkhuna so duto evam assa vacaniyo, 
“ Na kho mayam avuso civaracetapanam patigganhama civaran 
ca kho mayam patigganhama kalena kappiyan”ti. So ce duto 
tarn bhikkhum evam vadeyya, “ Atthi pan’ayasmato koci 
veyyavaccakaro”ti. Civaratthikena bhikkhave bhikkhuna veyya- 
vaccakaro niddisitabbo aramiko va upasako va, “eso kho avuso 
bhikkhunam veyyavaccakaro”ti. So ce duto tarn veyyavaccaka- 
ram saniiapetva tarn bhikkhum upasankamitva evam vadeyya, 
“ Yam kho bhante ayasma veyyavaccakaram niddisi, saiihatto so 
maya; upasankamatu ayasma kalena civarena tarn acchadessati ”ti. 
Civaratthikena bhikkhave bhikkhuna veyyavaccakaro upasahka- 
mitva dvittikkhattum codetabbo saretabbo “attho me avuso 
civarena ”ti, dvittikkhatum codayamano sarayamano tarn 
dvaram abhinipphadeyya, icc’etam kusalam. No ce abhinippha- 
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If on standing in silence for that purpose four times, five times or 
six times at most the robe is forthcoming, that is good; if it 
should not be forthcoming, and if on making further efforts, it 
is forthcoming, then it entails expiation with forfeiture. If it 
should not be forthcoming he should go himself or send a 
messenger to the place from which the purchase price of a robe 
was brought (to say), “That purchase price for a robe that 
you sirs, sent specifically for a bhikkhu has provided nothing at 
all for that bhikkhu; let those concerned send for what is theirs 
lest what is theirs be lost This is the proper course here. (10) 

The Section on Robes, first. 

11. Should any bhikkhu get a (felted) rug made mixed 
with silk this entails expiation with forfeiture. (1 ) 

12. Should any bhikkhu get a (felted) rug made of pure 
black goat’s wool, this entails expiation with forfeiture. (2) 

13. When a bhikkhu is getting a new ( felted ) rug made 
two parts of pure black goat’s wool and the third of white and the 
fourth of ruddy brown must be incorporated. Should a bhikkhu 
get a new rug made without incorporating two parts of pure 
black goat’s wool and the third of white and the fourth of ruddy 
brown, this entails expiation with forfeiture. (3 ) 

14. When a bhikkhu has got a new ( felted) rug made it 
should last him for six years. If without permission of bhikkhus 
the bhikkhu should get another new rug made within six years, 
whether the former one has been abandoned (worn out) mean¬ 
while or not, this entails expiation with forfeiture. (4) 

15. When a bhikkhu is getting a sitting-rug made a 
(round or square piece) of a used rug one sugata- span round 
must be incorporated in order to make it unsightly. Should a 
bhikkhu get a new sitting-rug made without incorporating a 
(piece) of a used rug one sugata-span round, this entails 
expiation with forfeiture. (5) 
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deyya, catukkhattum, pancakkhattum, chakkhattuparamam 
tunhibhutena uddissa thatabbam. Catukkhattum, pancakkhattum, 
chakkhattuparamam tunhibhuto uddissa titthamano tarn civaram 
abhinipphadeyya, icc’ etam kusalam, no ce abhinipphadeyya tatoce 
uttarim vayamamano tam civaram abhinipphadeyya, nissaggiyam 
pacittiyam. No ce abhinipphadeyya, yatassa civaracetapanam 
abhatam tattha samam vagantabbamdutovapahetabbo, “Yamkho 
tumhe ayasmanto bhikkhum uddissa civaracetapanam pahinittha 
na tantassa bhikkhuno kind attham anubhoti, yunjant’ayasmanto 
sakam ma vo sakam vinassi ”ti. Ayam tattha samici. (10) 

Civaravaggo pathamo. 

11. Yo pana bhikkhu kosiyamissakam santhatam karapey- 
ya nissaggiyam pacittiyam. ( 1 ) 

12. Yo pana bhikkhu suddhakalakanam ejakalomanam 
santhatam karapeyya, nissaggiyam pacittiyam. (2 ) 

13. Navam pana bhikkhuna santhatam karayamanena 
dve bhaga suddhakalakanam elakalomanarii adatabba, tatiyam 
odatanam catuttham gocariyanam. Anada ce bhikkhu dve bhage 
suddhakaJakanam elakaiomanam tatiyam odatanam, catuttham 
gocariyanam navam santhatam karapeyya, nissaggiyam pacitti¬ 
yam. (3) 

14. Navam pana bhikkhuna santhatam karapetva chabba- 
ssani dharetabbam. Orena ce channam vassanam tam santhatam 
vissajjetva va avissajjetva va annam navam santhatam karapeyya 
anBatra bhikkhusammatiya, nissaggiyam pacittiyarii. ( 4 ) 


15. Nisidanasanthatam pana bhikkhuna karayamanena 
puranasanthatassa samanta sugatavidatthi adatabba dubbannaka- 
ranaya, anada ce bhikkhu puranasanthatassa samanta sugatavide- 
tthim navam nisidanasanthatam karapeyya, nissaggiyam pacitti¬ 
yam. (5) 


$9 



16. Should goat’s wool become available to a bhikkhu 
while he is travelling on a journey it can be accepted by him if 
he wishes; after it has been accepted, it can be carried (by him) 
by hand for three leagues at most if there is no one to carry (it 
for him); if he should carry it further than that while there is 
still no one to carry (it for him), this entails expiation with 
forfeiture. (6) 

17. Should any bhikkhu get goat’s wool washed or dyed 
or carded by a bhikkhuni not related to him, this entails expiation 
with forfeiture. (7) 

* 18. Should any bhikkhu receive, or cause to be received, 
or be glad at the money (gold, silver, bullion, money kept for 
him), this entails expiation with forfeiture. (8) 

19. Should any bhikkhu engage in the various kinds of 
trafficking with money, this entails expiation with forfeiture. (9) 

20. Should any bhikkhu engage in the various kinds of 
buying and selling, this entails expiation with forfeiture. (10 ) 

The Section on Rags, second. 

21. An extra bowl can be kept for ten days at most. If 
that is exceeded, it entails expiation with forfeiture. (1) 

22. Should any bhikkhu change a bowl with less than five 
mends for a new bowl, this entails expiation with forfeiture. 
That (new) bowl must be forfeited by that bhikkhu to a gather¬ 
ing of bhikkhus. (The senior bhikkhu present can if he wishes 
exchange his bowl for the new one and the next in seniority can 
exchange his for that given up by the senior bhikkhu and so on.) 
The bowl last given up by the gathering of bhikkhus must be 
given to that bhikkhu (with the words), “Bhikkhu, this is your 
bowl and it must be kept until it is broken This the proper 
Course here. (2) 

23. There are medicines for sick bhikkhus to take, namely, 
ghee, fresh butter, oil, honey, molasses. After these have been 
accepted, they can be kept in store and used for seven days at 
most. If that is exceeded, it entails expiation with forfeiture. (3) 
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16. Bhikkhuno pan* eva addhanamaggapatipannassa 
elakalomani uppajjeyyum akaiikhamanena bhikkhuna patiggahe- 
tabbani, patiggahetva tiyojanaparamam sahattha haretabbani, 
asante harake, tato ce uttarim hareyya asante’pi hareke, nissaggi- 
yam pacittiyam. ( 6 ) 


17. Yo pana bhikkhu annatikaya bhikkhuniya elakalo¬ 
mani dhovapeyya va rajapeyya va vijatapeyya va, nissaggiyam 
pacittiyam. (7) 

18. Yo pana bhikkhu jataruparajatam ugganheyya va 
ugganhapeyya va upanikkhittam va sadiyeyya, nissaggiyam 
pacittiyam. (8) 

19. Yo pana bhikkhu nanappakarakam rupiyasamvoharam 
samapajjeyya, nissaggiyam pacittiyam. ( 9 ) 

20. Yo pana bhikkhu nanappakarakam kayavikkayam 
samapajjeyya, nissaggiyam pacittiyam. (10 ) 

Kosiyavaggo dutiyo 

21. Dasahaparamam atirekapatto dharetabbo, tarn atikka- 
mayato, nissaggiyam pacittiyam. (1 ) 

.22. Yo pana bhikkhu unapancabandhanena pattena annam 
navam pattam cetapeyya, nissaggiyam pacittiyam. Tena bhik¬ 
khuna so patto bhikkhuparisaya nissajjitabbo. Yo ca tassa 
bhikkKuparisaya pattapariyanto. So ca tassa bhikkhuno padata- 
bbo, “ayante bhikkhu patto, yava bhedanaya dharetabbo ”ti. 
Ayam tattha samici. ( 2 ) 


23. Yani kho pana tani gilananam bhikkhunam patisaya- 
nlyani bhesajjani, seyyath’idaiii: sappi, navanitam, telam, madhu, 
phanitam; tani patiggahetva sattahaparamam sannidhikarakam 
paribhunjitabbani tarn atikkamayato, nissaggiyam pacitti- 
yam. (3) 
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24. A rains-robe (or materia]) can be sought by a bhikkhu 
(reckoning that) the Rest of the Hot Season is the (whole 
last) month (of that season) and it can be worn (by him reckon¬ 
ing that) the Rest of the Hot Season is the (last) fortnight 
(of that season). If he should seek rains-robe (or material) 
(reckoning that) the Rest of the Hot Season (starts) earlier 
than the (last month) (of that season) and should wear it 
( reckoning that) the Rest of the Hot Season (starts ) earlier than 
the (last) fortnight ( of that season ), this entails expiation with 
forfeiture. (4) 

25. Should any bhikkhu give his own robe to a bhikkhu 
and (subsequently ) being angry and displeased take it away or 
get it taken away (from him), this entails expiation with 
forfeiture. (5) 

26. Should any bhikkhu after asking by himself for thread 
get weavers to weave it into robe (material ), this entails expiation 
with forfeiture. ( 6 ) 

27. Should a man or woman householder not related to 
a bhikkhu get robe ( material) woven by weavers specifically for 
him, then if that bhikkhu should without being first invited go 
there to the weavers and give instructions about the robe thus, 
“ Friends, this robe is being woven specifically for me. Make it 
long and wide and stout and the woof well set and the warp well 
stretched and well fulled and well brushed: then perhaps we 
might give those concerned some little present”, and if after 
having spoken thus he should give some little present, even a 
little alms-food, this entails expiation with forfeiture. (7 ) 

28. Should a robe ( offered) in hot haste become available 
for a bhikkhu during the last ten days before the Kattika full 
moon ( at the end ) of the three months (of the First Rains Resi¬ 
dence ) it can be accepted by that bhikkhu provided he is aware 
that it is one offered in hot haste. Having accepted it, he can 
put it aside until the time for robes (that is, the last month of the 
Rains or, if the Kathina has been spread, for the following four 
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24. Maso seso gimhanan’ti bhikkhuna vassikasatika- 
civaram pariyesitabbam, addhamaso seso gimhanan’ti, katva 
nivasetabbam. Orena ce maso seso gimhanan’ti vassikasatika- 
civaram pariyeseyya, oren’addhamaso seso gimhanan’ti katva 
nivaseyya, nissaggiyam pacittiyam. (4) 


25. Yo pana bhikkhu bhikkhussa samam civaram datva 
kupito anattamano acchindeyya va acchindapeyya va, nissaggiyam 
pacittiyam. (5) 

26. Yo pana bhikkhu samam suttam vinnapetva tantavayehi 
civaram vayapeyya, nissaggiyam pacittiyam. (6) 

27. Bhikkhum pan’eva uddissa annatako gahapati va 
gahapatani va tantavayehi civaram vayapeyya. . Tatra ce so 
bhikkhu pubbe appavarito tantavaye upasankamitva civare 
vikappam apajjeyya, ‘ Tdam kho avuso civaram-mam uddissa 
viyati ayatanca karot.ha vitthatanca appitanca- .suvitanca 
supavayitanca suvilekkhitanca suvitacchitanca karotha.; app’eva 
nama mayam’pi ayasmantanam kmcimattam anupadajjeyyama”ti, 
evanca so bhikkhu vatva kincimattam anupadajjeyya antamaso 
pindapatamattam’pi, nissaggiyam pacittiyam. (7) 

28. Dasahanagatam kattikatemasipunnamam, bhikkuno 
pan’eva accekacivaram uppajjeyya, accekam maniiamanena 
bhikkhuna patiggahetabbam. Patiggahetva yava civarakala- 
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months as well, provided that the kathina privileges are not 
suspended). If he should put it aside for longer than that, it entails 
expiation with forfeiture. (8) 

29. When at the Kattika Full Moon a bhikkhu has com¬ 
pleted the Rains (season) living in such abodes as are forest 
abodes reputed to be dangerous and risky (on account of robbers 
etc), he can if he wishes deposit one of his three robes in a house. 
If there is some reason for that bhikkhu to live apart from that 
robe he can live apart from it for six nights at the most. If he 
should live apart from it for longer than that without permission 
of bhikkhus, it entails expiation with forfeiture. (9) 

* 30. Should any bhikkhu knowingly cause to be given to 
himself any gift (lit: ‘gain’, such as robes etc), which was to be 
given to the Sangha, this entails expiation with forfeiture. (10) 
The Section on Bowls, third. 

Venerable sirs, the Thirty Rules entailing Expiation with 
Forfeiture have been recited. 

Herein I ask the venerable ones: Are you pure in this ? 

For the second time I ask the venerable ones: Are you 
pure in this? 

For the third time I ask the venerable ones: Are you pure 
in this? 

The venerable ones are pure herein; that is why they are 
silent. So I record it. 

(The Rules entailing Expiation with Forfeiture are 
finished.) 

Now, venerable sirs, the Ninety-two Rules entailing 
Expiation come up for recitation. 

1. In (uttering) false speech in full awareness there is (a 
case entailing) expiation. (1) 

2. In abusive speech there is (a case entailing) expiation.(2) 

3. In slander of a bhikkhu there is (a case entailing) 
expiation. (3) 
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samayam nikkhipitabbam. Tato ce uttarim nikkhipeyya, 
nissaggiyam pacittiyam. (8) 

29. Upavassarh kho pana kattikapunnamam yani kho pana 
tani araniiakani senasanani sasankasammatani sappatibhayani 
tatharupesu bbikkhu senasanesu viharanto akankhamano tinnam 
civaranam annataram civaram antaraghare nikkhipeyya, siya ca 
tassa bhikkhuno kocid’eva paccayo tena civarena vippavasaya, 
charattaparamam tena bhikkhuna tena civarena vippavasitabbam, 
tato ce uttarim vippavaseyya annatra bhikkhusammatiya, nissag¬ 
giyam pacittiyam. (9) 

30. Yo pana bhikkhu janam sanghikarh labham parinatam 
attano parinameyya, nissaggiyam pacittiyam. (10) 

Pattavaggo tatiyo. 

Uddittha kho ayasmanto timsa nissaggiya pacittiya dbamma. 

Tatth’ ayasmante pucchami: Kacci’ttha parisuddha ? 

Dutiyam’pi pucchami: Kacci’ttha parisuddha? 

Tatiyam’pi pucchami: Kacci’ttha parisuddha? 

Parisuddh’etth’ ayasmanto, tasma tunhi, evam etarh 
dharayami. 

(Nissaggiya pacittiya dhamma nitthita.) 

Ime kho pan’ayasmanto dvenavuti pacittiya dhamma 
uddesam agacchanti. 

1. Sampajanamusavade pacittiyam. (1) 

2. Omasavade pacittiyam. (2) 

3. Bhikkhupesufine pacittiyam. (3) 
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*4. Should any bhikkhu rehearse the Dhamma word by 
word (with text and commentary) together with one who is not 
fully accepted (into the Sangha), this entails expiation. (4) 

5. Should any bhikkhu sleep for more than two or three 
nights along with one not fully accepted, this entails expiation. (5) 

6. Should any bhikkhu sleep (under the same roof) along 
with a woman, this entails expiation. (6) . 

7. Should any bhikkhu teach more than five or six sen¬ 
tences of the Dhamma to a woman without a male (present) who 
knows the sense (of what is said), this entails expiation. (7) 

8. Should any bhikkhu announce to one who is not fully 
accepted any superhuman state (regarding himself), if it is true, 
this entails expiation. (8) 

9. Should any bhikkhu announce to one who is not fully 
accepted a bhikkhu’s gross fault, unless it is with bhikkhus’ 
permission, this entails expiation. (9) 

10. Should any bhikkhu dig the earth or have the earth 
dug, this entails expiation. (10) 

The Section on False Speech, first. 

11. In causing plants to be damaged there is (a case 
entailing) expiation. (1) 

12 . - In replying evasively and i n giving trouble (by remain¬ 
ing silent) there is (a case entailing) expiation. (2) 

13. In disparaging (openly) and decrying (in private) 
there is (a case entailing) expiation. (3) 

14. Should any bhikkhu spread out in the open or get 
spread out (in the open) a bed or bench or mattress or chair 
belonging to the Sangha and on departing neither put it away nor 
get it put away and then should go without taking leave, this 
entails expiation. (4) 

15. Should any bhikkhu spread out bedding, or get it 
spread out, in a dwelling belonging to the Sangha and on 
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4. Yo pana bhikkhu anupasampannam padaso dhammam 
vaceyya, pacittiyam. (4 ) 

5. Yo pana bhikkhu anupasampannena uttaridvirattatira- 
ttam sahaseyyam kappeyya, pacittiyam. (5) 

6. Yo pana bhikkhu matugamena sahaseyyam kappeyya, 
pacittiyam. (6) 

7. Yo pana bhikkhu matugamassa uttarichappancavacahi 
dhammam deseyya annatra vinfiuna purisaviggahena, pacitti¬ 
yam. (7) 

8. Yo pana bhikkhu anupasampannassa uttarimanussa- 
dhammam aroceyya bhutasmim, pacittiyam. (8) 

9. Yo pana bhikkhu bhikkhussa dutthullam apattim 
anupasampannassa aroceyya annatra bhikkhusammatiya, pacit¬ 
tiyam. (9) 

10. Yo pana bhikkhu pathavim khaneyya va khanapeyya 
va, pacittiyam. (10) 

Musavadavaggo pathamo. 

11. Bhutagamapatabyataya pacittiyam. (1) 

12. Annavadake vihesake pacittiyam. (2) 

13. Ujjhapanake khiyyanake pacittiyam. (3) 

14. Yo pana bhikkhu sahghikam mancam va pitham va 
bhisim va koccham va ajjhokase santharitva va santharapetva va, 
tarn pakkamanto n’eva uddhareyya na uddharapeyya. anapuccham 
va gaccheyya, pacittiyam. (4) 

15. Yo pana bhikkhu sanghike vihare seyyam santharitva 
va santharapetva va tarn pakkamanto n’eva uddhareyya na 
uddharapeyya, anapuccham va gaccheyya, pacittiyam. (5) 
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departing neither put it away nor get it put away and then go 
without taking leave, this entails expiation. (5) 

16. Should any bhikkhu in a dwelling belonging to the 
Sangha knowingly lie down in such a way as to encroach on a 
bhikkhu who arrived there before him (thinking), “Being 
cramped for room he will go away ", having done it for that 
purpose and no other, it entails expiation. (6) 

17. Should any bhikkhu being angry and displeased drive 
a bhikkhu out of a dwelling belonging to the Sangha or have him 
driven out, it entails expiation. (7) 

18. Should any bhikkhu sit down or lie down (suddenly) 
on a bed or bench with detachable legs on a loft (with an 
incompletely planked floor) in a dwelling belonging to the Sangha, 
it entails expiation. (8) 

* 19. When a bhikkhu is having a large dwelling constructed, 
steadying the door from the door-frame (and) arranging the 
window, he should stand in a place without green crops (while) 
putting material on for roofing (or plastering), two or three-layers. 
If he should put on more than that though he stands in an area 
without green crops, it entails expiation. (9) 

20, Should any bhikkhu knowingly pour water with 
living things in it onto grass or earth or should he have it so 
poured, it entails expiation. (10) 

The Section on plants, second. 

* 21. Should any bhikkhu exhort bhikkhunis without 
permission ( cf bhikkhus), it entails expiation. (1) 

22. Even if he has permission, should a bhikkhu exhort 
bhikkhunis after sundown, it entails expiation. (2) 
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16. Yo pana bhikkhu sanghike vihare janam pubbupa- 
gatam bhikkhum anupakhajja seyyam kappeyya, “ yassa sambadho 
bhavissati, so pakkamissati” ti. Etadeva paccayam karitva 
anaiinam, pacittiyam, (6) 

17. Yo pana bhikkhu bhikkhum kupito anattamano 
sanghika vihara nikkaddheyya va nikkaddhapeyya va, pacit- 
tiyam. (7) 

18. Yo pana bhikkhu sanghike vihare uparivehasakutiya 
ahaccapadakam mancam va pitham va abhinisideyya va abhinipaj- 
jeyya va, pacittiyam. (8) 

19. Mahallakam pana bhikkhuna viharam karayamanena 
yava dvarakosa aggalatthapanaya alokasandhiparikammaya dvit- 
ticchadanassa pariyayam appaharite thitena adhitthatabbarh, tato 
ce uttarim appaharite’pi thito adhitthaheyya, pacittiyam. C9) 


20. Yo pana bhikkhu janam sappanakam udakam tinarn 
va mattikam va sinceyya va sincapeyya va, pacittiyam. (10) 

Bhutagamavaggo dutiyo. 

21. Yo pana bhikkhu asammato bhikkhuniyo ovadeyya, 
pacittiyam. (1) 

22. Sammato’pi ce bhikkhu atthahgate suriye bhikkhu¬ 
niyo ovadeyya, pacittiyam. (2) 
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23. Should any bhikkhu go to the bhikkhunis’ quarters and 
exhort bhikkhunis, unless it is the proper occasion, it entails 
expiation. Herein the proper occasion is this: a bhikkhuni is sick. 
This is the proper occasion here. (3) 

24. Should any bhikkhu say thus, “ Bhikkhus exhort bhik¬ 
khunis for material gain”, it entails expiation. (4) 

25. Should any bhikkhu give a robe to a bhikkhuni not 
related to him, unless it is in exchange, it entails expiation. (5) 

26. Should any bhikkhu sew a robe or have it sewn for a 
bhikkhuni not related to him, it entails expiation. (6) 

27. Should any bhikkhu by appointment set out to travel 
on the same journey with a bhikkhuni even to go through 
one village, unless it is the proper occasion, it entails expiation. 
Herein the proper occasion is this: the journey is to be undertaken 
by a caravan and is reputed to be dangerous and risky (on account 
of robbers). This is the proper occasion here. (7) 

28. Should any bhikkhu by appointment embark with a 
bhikkhuni on a hoat going pstream or downstream, unless it is 
(merely) to cross to the other bank, it entails expiation. (8) 

29. Should any bhikkhu knowingly eat almsfood procured 
through (the instigation ot) a bhikkh .ni, unless it was already 
intended by householders (or bnikkhus , it entails expiation. (9) 

30. Should any bhikkhu seat himself together with a bhik¬ 
khuni, one man and one woman aione, a entails expiation. (10) 

The Section on Exhortation, third 

*31. Any bhikkhu who is not sick may eat one meal at a 
(public) food-distribution centre. If he should eat more than 
that, it entails expiation. (1) 

* 32. In eating in groups (of four or more among families) 
there is (a case entailing) expiation unless it is the proper occasion. 
Herein the proper occasion is this: an occasion of sickness, an 
occasion of giving robes, an occasion of making-up robes, an 
occasion of going on a journey, an occasion of embarking on a 
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23. Yo pana bhikkhu bhikkhunupassayam upasankamitva 
bhikkhuniyo ovadeyya annatra samaya, pacittiyam. Tatthayam 
samayo, gilana hoti bhikkhuni, ayam tattha samayo. ( 3) 

24. Yo pana bhikkhu evam vadeyya, “amisahetu bhikkhu 
bhikkhuniyo ovadanti ”ti, pacittiyam. ( 4 ) 

25. Yo pana bhikkhu annatikaya bhikkhuniya civaram 
dadeyya annatra parivattaka, pacittiyam. (5) 

26. Yo pana bhikkhu annatikaya bhikkhuniya civaram 
sibbeyya va sibbapeyya va, pacittiyam. ( 6) 

27. Yo pana bhikkhu bhikkhuniya saddhim samvidhaya 
ekaddhanamaggam patipajjeyya antamaso gamantaram’pi annatra 
samaya, pacittiyam. Tatthayam samayo. Satthagamaniyo hoti 
maggo sasankasammato sappatibhayo. Ayam tattha samayo. (7) 


28. Yo pana bhikkhu bhikkhuniya saddhim samvidhaya 
ekam navam abhiruheyya uddhagaminim va adhogaminim va 
annatra tiriyantaranaya, pacittiyam. ( 8 ) 

29. Yo pana bhikkhu janam bhikkhuniparipacitam 
pindapatam bhunjeyya annatra pubbe gihisamarambha, 
pacittiyam. (9) 

30. Yo pana bhikkhu bhikkhuniya saddhim eko ekaya raho 
nisajjam kapp>eyya, pacittiyam.. (10 ) 

Ovadavaggo tatiyo. 

31. Agilanena bhikkhuna eko avasathapindo bhunjitabbo, 
tato ce uttarim bhunjeyya, pacittiyam. (1) 

32. Ganabhojane annatra samaya, pacittiyam. Tatthayam 
samayo. Gilanasamayo, civaradanasamayo, civarakarasamayo, 
addhanagamanasamayo, navabhiruhanasamayo, mahasamayo, 
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boat, an extraordinary' occasion (-where one hundred or one 
thousand bhikkhus gather), an occasion of a meal supplied by 
samanas. This is the proper occasion here. (2) 

33. In substituting a meal (for another meal for which 
an invitation has already been accepted earlier ), there is ( a case 
entailing ) expiation, unless it is the proper occasion. Herein the 
proper occasion is this: an occasion of sickness, an occasion of 
giving robes, an occasion of making-up robes. This is the proper 
occasion here. ( 3 ) 

34. Should a family invite a bhikkhu who has arrived to 
accept cakes or biscuits, two or three bowlfuls can be accepted by 
the bhikkhu if he wishes. If he should accept more than that it 
entails expiation. Having accepted two or three bowlfuls and 
brought them back from there he should share them with (other) 
bhikkhus. This is the proper course here. ( 4 ) 

35. Should any bhikkhu who has eaten and (then) refused 
(further offered food), chew or consume harder foods or softer 
foods that are not left over (from what has been accepted by a 
bhikkhu ), it entails expiation. ( 5 ) 

36. Should any bhikkhu invite a bhikkhu who has eaten 
and ( then ) refused ( further offered food ) to accept harder foods 
or softer foods that are not left over ( from what has been accepted 
by a bhikkhu, saying ) knowingly and wishing to find fault 
“Here bhikkhu, chew this, or consume this"’, (then) in the eating, 
there is ( a case entailing ) expiation. ( 6 ) 

* 37. Should any bhikkhu chew or consume harder foods or 
softer foods outside the ( proper) time ( i.e. between noon and 
the following dawn ), it entails expiation. ( 7 ) 

* 38. Should any bhikkhu chew or consume any harder 
foods or softer food that have been stored up ( by him beyond 
noon ), it entails expiation. ( 8 ) 
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sanianabhattasamayo, ayam tattha samayo. ( 2 ) 


33. Paramparabhojane annatra samaya, pacittiyarii. 
Tatthayarii samayo gilanasamayo, civaradanasamayo, civarakara- 
samayo. Ayam tattha samayo. ( 3 ) 


34. Bhikkhurii pan’eva kularii upagatarii puvehi va 
manthehi va abhihatthurh pavareyya, akankhamanena 
bhikkhuna dvittipattapura patiggahetabba. Tato ce uttarim 
patigganheyya, pacittiyam. Dvittipattapure patiggahetva tato 
niharitva bhikkhuhi saddhirii samvibhajitabbam. Ayam tattha 
samici. (4) 

35. Yo pana bhikkhu bhuttavi pavarito anatirittam 
khadaniyam va bhojaniyam va khadeyya va bhunjeyya va, 
pacittiyarii. (5) 

36. Yo pana bhikkhu bhikkhurii bhuttavirh pavaritarii 
anatirittena khadaniyena va bhojaniyena va abhihatthurh 
pavareyya “handa bhikkhu khada va bhurija va”ti janarh 
asadanapekkho, bhuttasmirii pacittiyarii. ( 6 ) 


37. Yo pana bhikkhu vikale khadaniyarii va bhojaniyarh 
va khadeyya va bhunjeyya va, pacittiyarii. ( 7 ) 

38. Yo pana bhikkhu sannidhikarakarii khadaniyarii va 
bhojaniyarii va khadeyya va bhunjeyya va, pacittiyarii. ( 8) 
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39. There are the following fine foods, namely, ghee, 
butter, oil, honey, molasses, fish, meat, milk, and curd. Should 
any bhikkhu who is not sick having asked for such fine foods for 
his own use consume them, it entails expiation. ( 9 ) 

* 40. Should any bhikkhu convey to the opening of his 
mouth food that has not been given (into his hands), except for 
( pure) water and tooth-sticks, it entails expiation. (10 ) 

Tbe Section on Food, fourth. 

41. Should any bhikkhu give harder foods or softer foods 
with his own hand to a naked ascetic or to a male or female 
wanderer, it entails expiation. (1) 

42. Should any bhikkhu say to a bhikkhu thus “Come, 
friend, let us go into the village or the town for alms ” and then 
whether he has had anything given (to that bhikkhu ) or not, 
should he dismiss him thus: “Go, friend, it is not convenient for 
me to talk or sit with you ( present ), it is only convenient for me 
to talk or sit by myself ”, making that the reason and no other, it 
entails expiation. ( 2 ) 

* 43. Should any bhikkhu intrude upon and sit down with a 
family having food, it entails expiation. ( 3 ) 

44. Should any bhikkhu seat himself together with a 
woman on a screened seat, it entails expiation. (4 ) 

45. Should any bhikkhu seat himself together with a 
woman, one man and one woman privately, it entails expiation. 

(5) 

46. Should any bhikkhu who has been invited for a meal 
go ( before noon on the day of the meal) either before the meal 
or after it to visit (other) families without informing a bhikkhu 
who is present (within the Boundary-Hall precincts, or within 
the boundary of that arama ), unless it is the proper occasion, it 
entails expiation. Herein the proper occasion is this: an occasion 
of giving robes, an occasion of making-up robes. This is the 
proper occasion here. ( 6 ) 
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39 . Yani kho pana tani panitabhojanani, seyyath’ idam, 
sappi, navanitarh, telarh, madhu, phanilarh, maccho, mamsam, 
khiram, dadhi, yo pana bhikkhu evarupani panitabhojanani 
agilano attano atthaya vinnapetva bhuhjeyya, pacittiyam. ( 9 ) 

40 . Yo pana bhikkhu adinnam mukhadvaram aharam 
ahareyya annatra udakadantapona, pacittiyam. ( 10 ) 

Bhojanavaggo catuttho. 

41 . Yo pana bhikkhu acelakassa va paribbajakassa va 
paribbajikaya va sahattha khadaniyam va bhojaniyam va dadeyya, 
pacittiyam. (1) 

42 . Yo pana bhikkhu bhikkhum evam vadeyya: “Eh’ 
avuso gamam va nigamaiii va pindaya pavisissama li. Tassa 
dapetva va adai^etva va uyyojeyya “ gacch’ avuso, na me taya 
saddhim kallia va nisajja va phasu hoti, ekakassa me katha va 
nisajja va phasu hoti ” ti. Etad’eva paccayam karitva anaiinam, 
pacittiyam. ( 2) 

43 . Yo pana bhikkhu sabhojane kule anupakhajja nisajjaiii 
kappeyya, pacittiyam. ( 3 ) 

44 . Yo pana bhikkhu matugamena saddhim raho paticcha- 
nne asane nisajjam kappeyya, pacilliyam. ( 4 ) 

45 . Yo pana bhikkhu matugamena saddhim eko ekaya 
raho nisajjam kappeyya, pacittiyam. ( 5 ) 

46 . Yo pana bhikkhu nimantito sabhatto samano santam 
bhikkhum anapuccha purebhalturii va pacchabhattam va kulesu 
carittam apajjeyya annatra samaya, pacittiyam. Tatthayam 
samayo, civaradanasamayo civarakarasamayo, ayam tattha 
samayo. (6) 
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47. When a bhikkhu is not sick, an invitation (to consent 
to being supported) with requisites for (a period of) four months 
can be accepted by him. If he should accept one for longer than 
that, unless it is a repetition of the invitation or a permanent 

[ invitation, it entails expiation. (7 ) 

48. Should any bhikkhu go to see an army in battle array, 
unless there is a suitable reason, it entails expiation. ( 8) 

49. It may be that that bhikkhu has some reason for 
going to ( visit) an army. Then that bhikkhu can stay with the 
army for two or three nights. If he should stay longer than that, 
it entails expiation. (9) 

50. If while the bhikkhu is staying two or three nights 
with the army, he should go to a battle-field or to a camp or to a 
battle-array or to a regimental review, it entails expiation. (10) 

The Section on Naked Ascetics, fifth. 

51. In drinking distilled and fermented liquors there is (a 
case entailing ) expiation. (1) 

52. In tickling with the fingers there is (a case entailing) 
expiation. (2) 

53. In sporting with laughter in the water there is (a case 
entailing ) expiation. ( 3 ) 

54. In disrespect there is (a case'entailing) expiation ( 4) 

55. Should any bhikkhu frighten a bhikkhu it entails 
expiation. (5) 

* 56. Should any bhikkhu who is not sick light a fire or 
have a fire lighted expecting to be warmed by it, unless there 
is a suitable reason, it entails expiation. ( 6 ) 

* 57. Should any bhikkhu bathe at intervals of less than a 
fortnight, unless it is the proper occasion, it entails expiation. 
Herein, the proper occasion is this: The month and a half of the 
Remainder of the Hot Season with the first month of the Rainy 
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47. Agilanena bhikkhuna catumasapaccaya pavarana 
saditabba annatra punapavaranaya, annatra niccapavaranaya, 
tato ce uttarirh sadiyeyya, pacittiyam. ( 7 ) 


48. Yo pana bhikkhu uyyuttam senam dassanaya gacchey- 
ya, annatra tatharupapaccaya, pacittiyam. (8 ) 

49. Siya ca tassa bhikkhuno kocid’eva paccayo senam 
gamanava, dvirattatirattam tena bhikkhuna senaya vasitabbam. 
Tato ce uttarim vaseyya, pacittiyam. ( 9) 

50. Dvirattatirattance bhikkhu senaya vasamano uyyodhi- 
kam va balaggam va senabyuham va anikadassanam va gacchey- 
ya, pacittiyam. (10) 

Acelakavaggo pancamo. 

51. Suramerayapane pacittiyam. (1) 

52. Angulipatodake pacittiyam. (2) 

53. Udake hassadhamme pacittiyam. ( 3) 

54. Anadariye pacittiyam. (4) 

55. Yo pana bhikkhu bhikkhum bhimsapeyya, 
pacittiyam. (5) 

56. Yo pana bhikkhu agilano visivanapekkho jotim 
samadaheyya va samadahapeyya va annatra tatharupapaccaya, 
pacittiyam. (6) 

57. Yo pana bhikkhu orenaddhamasam nhayeyya, annatra 
samaya, pacittiyam. Tatthayam samayo. Diyaddho maso seso 
gimhanan’ ti, vassanassa, pathamo maso icc’ete addhateyyamasa 
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Season, making two and a half months, are the occasion of hot 
weather; (the other occasions are) an occasion of fever, an 
occasion of sickness, and occasion of ( physical) work, an occasion 
of going on a journey, an occasion of a storm. This is the proper 
occasion here. (7 ) 

* 58. When a bhikkhu has acquired a new robe, one of the 
three kinds of discolouring must be applied .by him, that is, green 
or mud or dark brown. If he should use a new robe without 
applying one of the kinds of discolouring, it entails expiation. (8) 

59. Should any bhikkhu, having shared an (extra) 
robe of his own with a bhikkhu or with a bhikkhuni or with a 
female probationer or with a samanera or with a samaneri, make 
use of it without (the other) relinquishing ( his share), it entails 
expiation. (9) 

60. Should any bhikkhu hide or have hidden (another) 
bhikkhu’s bowl or robe or sitting-mat or needle-case or waist-band 
even for a joke, it-entails expiation. (10 ) 

The Section on Drinking Liquor, sixth. 

61. Should any bhikkhu purposely deprive a living being 
of life, it entails expiation. ( 1 ) 

62. Should any bhikkhu knowingly use water containing 
living beings, it entails expiation. ( 2 ) 

* 63. Should any bhikkhu, knowing that a legal process has 
been disposed of according to what is righteous, agitate for it to 
be carried out again, it entails expiation. (3) 

64. Should any bhikkhu knowingly conceal a bhikkhu’s 
gross fault (i e. Defeat or one entailing Initial and Subsequent 
Meeting of the Sangha ), it entails expiation. ( 4 ) 

65. Should any bhikkhu knowingly give the Full Accep¬ 
tance ( as a bhikkhu ) to a person under twenty years of age, then 
that person is not fully accepted and those bhikkhus ( who took 
part in the ceremony) are censurable; for the bhikkhu (who 
gave the Full Acceptance ), this entails expiation. ( 5) 
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unhasamayo, parilahasamayo, gilanasamayo, kammasamayo, 
addhanagamanasamayo, vatavutthisamayo, ayam tattha samayo. 
(7) 


58. Navam pana bhikkhuna civaralabhena tinnam dubban- 
nakarananam annataram dubbannakaranam adatabbam nilam va 
kaddamam va kalasamam va anada ce bhikkhu tinnam dubban- 
nakarananam annataram dubbannakaranam navam civarain 
paribhunjeyya, pacittiyam. (8) 

59. Yo pana bhikkhu bhikkhussa va bhikkhuniya va 
sikkhamanaya va samanerassa va samaneriya va samam civaram 
vikappetva apaccuddharakam paribhunjeyya, pacittiyam. (9) 


60. Yo pana bhikkhu bhikkhussa pattam va civaram va 
nisidanam va sucigharam va kayabandhanam va apanidheyya va 
apanidhapeyya va antamaso hassapekkho’pi pacittiyam. (10) 

Surapanavaggo cbattho. 

61. Yo pana bhikkhu sahcicca panam jivita voropeyya, 
pacittiyam. (1) 

62. Yo pana bhikkhu janarh sappanakam udakam pari- 
bhunjeyya, pacittiyam. (2) 

63. Yo paiia bhikkhu janam yathadhammam nihatadhika- 
ranam punakammaya ukkoteyya, pacittiyam. (3) 

64. Yo pana bhikkhu bhikkhussa janam dutthullam 
apattim paticchadeyya, pacittiyam. (4) 

65. Yo pana bhikkhu janam unavlsativassam puggalain 
upasampadeyya, so ca puggalo anupasampanno, te ca bhikkhu 
garayha, idam tasmim pacittiyam. (5) 
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66. Should any bhikkhu knowingly and by appointment 
set out to travel on the same journey with a caravan of thieves 
even to go through one village, it entails expiation. (6 ) 

77. Should any bhikkhu by appointment set out to travel 
on the same journey with a woman even to go through one 
village, it entails expiation. (7 ) 

68. Should any bhikkhu say thus “I understand Dhamma 

taught by the Exalted One to be such that those things said by 
the Exalted One to be obstructions are not in fact obstructions 
for him who indulges in them ”; then that bhikkhu should be 
admonished by bhikkhus thus : “ Let the venerable one not say 

thus, do not misrepresent the Exalted One; for misrepresen¬ 
tation of the Exalted One is not good, and the Exalted One 
would not say thus. Obstructive things, friend, have been said 
by the Exalted One in many ways to be obstructions. Enough 
of your indulging in obstructive things ”. Should that bhikkhu, 
being admonished by bhikkhus thus, endeavour as before, then 
that bhikkhu should be remonstrated with by bhikkhus (that is, 
the announcement in the Sangha to stop a bhikkhu from such 
action) up to the third time so that he may relinquish (his 
endeavour). If on being remonstrated with up to the third time 
he relinquishes ( his endeavour ) that is good ; if he should not 
relinquish it, it entails expiation. ( 8) 

69. Should any bhikkhu knowingly eat together with or 
live together with or sleep together with a bhikkhu who says 
thus, whose case has not been settled (according to Dhamma) and 
who has not relinquished that view, it entails expiation. ( 9) 

70. If a samanera should say thus “ I understand Dhamma 
taught by the Exalted One to be such that those things said by 
the Exalted One to be obstructions are not in fact obstructions for 
him who indulges in them ” ; then that novice should be admo¬ 
nished by bhikkhu thus : “ Friend samanera, do not say thus, do 
not] misrepresent the Exalted One; for misrepresentation of 
Exalted One is not good, and the Exalted One would not say thus. 
Obstructive things, friend samanera, have been said by the 
Exalted One in many ways to be obstructions. Enough of your 
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66. Yo pana bhikkhu janam theyyasatthena saddhim 
samvidhaya ekaddhanamaggam patipajjeyya antamaso gaman- 
taram’pi, pacittiyam. (6) 

67. Yo pana bhikkhu matugamena, saddhim samvidhaya 
ekaddhanamaggam patipajjeyya antamaso gamantaram’pi, 
pacittiyam. (7) 

68. Yo pana bhikkhu evam vadeyya, “ tathaham bhagavata 
dhammam desitam ajanami. Yatha ye’me antarayika dhamma 
vutta bhagavata, te patisevato nalam antarayaya” ti. S6 bhikkhu 
bhikkhuhi evam’assa vacaniyo, “ ma ayasma evam avaca. Ma 
bhagavantam abbhacikkhi, na hi sadhu bhagavato abbhakkhanam 
na hi bhagava evam vadeyya. Anekapariyayena avuso antarayika 
dhamma vutta bhagavata alanca pana te patisevato antarayaya” 
ti: Evanca so bhikkhu bhikkhuhi vuccamano tath’eva paggan- 
heyya. So bhikkhu bhikkhuhi yavatatiyam samanubhasitabbo 
tassa patinissaggaya, yavatatiyance samanubhasiyamano tarn 
patinissajjeyya, icc’etam kusalarii: No ce patinissajjeyya, 
pacittiyam. (8) 


69. Yo pana bhikkhu janam tathavadina bhikkhuna . 
akatanudhammena tam ditthim appatinissatthena saddhim . 
sambhunjeyya va samvaseyya va saha va seyyam kappeyya', 
pacittiyam. (9) 

70. Samanuddeso’pi ce evam vadeyya, “tathaham bhaga¬ 
vata dhammam desitam ajanami; yatha ye’me antarayika dhamma 
vutta bhagavata, te patisevato nalam antarayaya” ti. So sama- 
nuddeso bhikkhuhi evam’assa vacaniyo, “ ma avuso samanuddesa 
evam avaca, ma bhagavantam abbhacikkhi, na hi sadhu bhagavato 
abbhakkhanam, na hi bhagava evam vadeyya. Anekapariyayena 
avuso samanuddesa antarayika dhamma vutta bhagavata, alanca 
pana te patisevato antarayaya” ti. Evanca so samanuddeso 
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indulging in obstructive things”. Should that novice, being 
admonished by bhikkhus thus, endeavour as before, he should 
then be admonished thus : “ Friend novice, from today onwards 
neither can the Exalted One be claimed by you as your teacher 
nor is (the privilege of) sleeping together (under the same 
roof ) with bhikkhus for two or three nights which other novices 
have, any longer yours. Get you gone, you evil man, be off! 
Should any bhikkhu knowingly speak to a novice thus expelled 
or be looked after by him or eat together with him or sleep 
together (under the same roof) with him, it entails expiation. 
( 10 ) 

The Section on Living Beings, Seventh. 

71. Should any bhikkhu, being admonished according to 
Dhamma by bhikkhus (about a training-rule), say thus, “Friends, 
I shall not observe this training-rule until I can ask some other 
bhikkhu who is a learned expert in the Vinaya about it,” it entails 
expiation. Bhikkhus, when a bhikkhu is training he should ask 
and inquire (so that he ) thoroughly understands it. This is 
the proper course here. (1) 

72. Should any bhikkhu when the Patimokkha is recited 

say thus: “ Why are these lesser and minor training-rules 

recited ? They only lead to worry, bother and confusion ”. In 
disparaging the training-rules there is (a case entailing) 
expiation. (2) 

73. Should any bhikkhu when the Patimokkha is recited 

each fortnight say thus, “Only now, do I understand; this case, 
it seems, is in the Suttavibhanga, included in the Suttavibhanga, 
and comes up for recitation each fortnight,” and if other bhikkhus 
should know of that bhikkhu,: “ This bhikkhu has already sat 

while the Patimokkha was recited (at least) two or three times, 
so why speak further ! ”: then there is no excuse for that bhikkhu 
in (pleading) ignorance and whatever is the fault that he has 
committed it should be dealt with according to the particular rule, 
and furthermore negligence should be imputed to him (by an act 
of the Sangha) thus: “ It is no gain for you, friend, it is 
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bhikkhuhi vuccamano tath’eva pagganheyya, so samanuddeso 
bhikkhuhi evam’assa vacaniyo, “ ajjatagge te avuso samanuddesa 
na c’eva so bhagava sattha apadisitabbo yam’pi c’aiine samanud¬ 
desa labhanti bhikkhuhi saddhim dvirattatirattam sahaseyyam, 
sa’pi te n’atthi, cara pire vinassa” ti. Yo pana bhikkhu janam 
tathanasitam samanuddesam upalapeyya va upatthapeyya va 
sambhunjeyya va saha va seyyam kappeyya, pacittiyam. (10) 
Sappanavaggo Sattamo. 


71. Yo pana bhikkhu bhikkhuhi sahadhammikam vucca¬ 
mano evam vadeyya, “ Na tavaham avuso etasmim sikkhapade 
sikkhissami yava n’annam bhikkhum byattam vinayadharam 
paripucchami” ti, pacittiyam. Sikkhamanena bhikkhave bhikkhuna 
annatabbam paripucchitabbam paripanhitabbam, ayam tattha 
samici. (1) 

72. Yo pana bhikkhu patimokkhe uddissamane evam 
vadeyya, “ Kimpan’ imehi khuddanukhuddakehi sikkhapadehi 
udditthehi, yavad’eva kukkuccaya vihesaya vilekhaya samvat- 
tanti” ti. Sikkhapadavivannanake pacittiyam. (2) 

73. Yo pana bhikkhu anvaddhamasam patimokkhe uddis¬ 
samane evam vadeyya, “Idan’eva kho aham ajanami, ayam’ pi 
kira dhammo suttagato suttapariyapanno anvaddhamasam 
uddesam agacchati” ti. Tance bhikkhum anne bhikkhu janeyyum, 
“ nisinnapubbam imina bhikkhuna dvittikkhattum patimokkhe 
uddissamane ko pana vado bhiyyo”ti, na ca tassa bhikkhuno 
annanakena mutti atthi: Yanca tattha apattim apanno, taiica 
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ill-done, in that when the Patimokkha is recited you do not heed 
well and give attention”, (and if he acts thus again) when 
negligence has been imputed to him, it entails expiation. (3) 

74. Should any bhikkhu, being angry and displeased, give 
a bhikkhu a blow, it entails expiation. (4) 

75. Should any bhikkhu, being angry and displeased, raise 
his hand against a bhikkhu, it entails expiation. (5) 

76. Should any bhikkhu groundlessly accuse a bhikkhu of 
a case entailing Initial and Subsequent Meeting of the Sangha, 
it entails expiation. (6) 

77. Should any bhikkhu purposely provoke worry in a 
bhikkhu (thinking), “Thus he will be uncomfortable for a 
while,” making that the reason and no other, it entails 
expiation. (7) 

78. Should any bhikkhu stand eavesdropping upon bhik- 
khuswhoare quarrelling, wrangling and disputing (thinking), 
“I shall overhear what they are saying”, making this the reason 
and no other, it entails expiation, (8) 

79. Should any bhikkhu after giving his consent for lawful 
acts (of the Sangha) later engage in decrying that activity, it 
entails expiation. C90 . 

80. Should any bhikkhu not give his consent and get up 
from his seat and depart while investigatory discussion is still 
proceeding in the Sangha, it entails expiation. (10) 

81. Should any bhikkhu (after forming part) of a Sangha 
in concord that has given a robe (to a bhikkhu), later engage in 
decrying that activity thus: “ Bhikkhus appropriate the Sangha’s 
gains according to their whims,” it entails expiation. (11) 

82. Should any bhikkhu knowingly cause to be given to a 
person any gift (lit: ‘gain ’, such as robes etc.) which were given 
to the Sangha, it entails expiation. (12) 

The Section on According to Dhamma, eighth. 
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yathadhammo karetabbo uttarinc’assa moho aropetabbo, “tassa te 
avuso alabha, tassa te dulladdham. Yam tvam patimokkhe 
uddissamane na sadhukam atthikatva manasikarosf’ti. Idam 
tasmim mohanake, pacittiyam ( 3 ) 

74. Yo pana bhikkhu bhikkhussa kupito anattamano 

paharam dadeyya, pacittiyam. ( 4 ) 

75. Yo pana bhikkhu bhikkhussa kupito anattamano 

talasattikam uggireyya, pacittiyam. ( 5 ) 

76. Yo pana bhikkhu bhikkhum amulakena sanghadise- 
sena anuddhamseyya, pacittiyam. ( 6 ) 

77. Yo pana bhikkhu bhikkhussa sancicca kukkuccam 
upadaheyya, “ iti’ssa muhuttam’pi aphasu bhavissati ”ti etad’ eva 
paccayam karitva ananham, pacittiyam. ( 7 ) 

78. Yo pana bhikkhu bhikkhunam bhandanajatanam 

kalahajatanam vivadapannanam upassutim tittheyya, “ yam ime 
bhanissanti tarn sossami”ti. Etad eva paccayam karitva anannam, 
pacittiyam. (8) 

79. Yo pana bhikkhu dhammikanam kammanam chandam 
datva paccha khiyyanadhammam apajjeyya, pacittiyam. ( 9 ) 

80. Yo pana bhikkhu sahghe vinicchayakathaya vat- 

tamanaya chandam adatva utthayasana pakkameyya, pacit¬ 
tiyam. (10) 

81. Yo pana bhikkhu samaggena sahghena civaram datva 
paccha khiyyanadhammam apajjeyya “ yathasanthutam bhikkhu 
sanghikam labham parinamenti ” ti, pacittiyam. (11) 

82. Yo pana bhikkhu janam sanghikam labham parinatam 
puggalassa parinameyya, pacittiyam (12 ) 

Sahadhammikavaggo atthamo. 
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83. Should any bhikkhu, not having permission before¬ 
hand, pass the (bedchamber) threshold of a head-anointed king 
while the king has still not made his exit (from the bedchamber) 
and while the (queen called the) Treasure has still not been 
conducted (from it), it entails expiation (1) 

84. Should any bhikkhu pick up or cause to be picked up 
a treasure or what is reckoned as a treasure, unless it is in his own 
monastery or in his own dwelling, it entails expiation. But when 
a treasure or what is reckoned as a treasure has been picked up or 
caused to be picked up by a bhikkhu in his own monastery or his 
own dwelling it should be kept (with the thought): “ Whoever 
it belongs to will take it away”. This is the proper course 
here. (2) 

85. Should any bhikkhu enter a village outside the proper 
time without taking leave of a bhikkhu who is present (within 
the Boundary-Hall precincts, or within the boundary of that 
avasa), unless there is something to be done quickly.it entails 
expiation. (3) 

86. Should any bhikkhu have a needle-case made of bone 
or ivory or horn, it entails expiation with breaking up. (4) 

* 87. When a bhikkhu is having a new bed or bench made 
it must be made with legs eight fingers of the sugata-fmgei high 
excepting the frame below; for one exceeding that there is (a case 
entailing) expiation with cutting down. (5) 

88. Should any bhikkhu have a bed or bench upholstered 
with kapok it entails expiation with stripping (of the bed, 
etc). (6) 


89. When a sitting-cloth is being made by a bhikkhu it 
must be made according to the (prescribed) measurements. 
Here are the measurements: two spans in length of the sugata- 
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83. Yo pana bhikkhu ranno khattiyassa muddhabhisittassa 
anikkhantarajake aniggataratanake pubbe appatisamvidito inda- 
khilam atikkameyya, pacittiyam. (1) 


84. Yo pana bhikkhu ratanarh va ratanasammatam va. 
aniiatra ajjharama va ajjhavasatha va ugganheyya va ugganhapey- 
ya va pacittiyam. Ratanam va pana bhikkhuna ratanasammatarii 
va ajjharame va ajjhavasa,the va uggahetva va ugganhapetva va 
nikkhipitabbam “yassa bhavissati so harissati” ti ayam tattha 
samici. (2) 


85. Yo pana bhikkhu santam bhikkhum anapuccha vikale 
gamam paviseyya, aniiatra tatharupa accayika karaniya, pacit¬ 
tiyam. (3) 


86. Yo pana bhikkhu atthimayam va dantamayam va 
visanamayam vl sucigharam karapeyya, bhedanakam, pacittiyam. 

(4 V 

87. Navarh pana bhikkhuna mancam va pitham va 
karayamanena atthangulapadakam karetabbam sugatangulena 
aniiatra hetthimaya ataniya, tam atikkamayato, chedanakam,. 
pacittiyam. (5) 

88. Yo pana bhikkhu mancam va pitham va tulonaddham 
klrapeyya, uddalanakam, pacittiyam. (6) 


89. Nisidanam pana bhikkhuna karayamanena pamani- 
kam karetabbam; tatr’ idam pamanam, dighaso dve vidatthiycv 
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span, one and a half across, and the border a span. For one who 
exceeds that, there is, (a case entailing) expiation with cutting 
down. (7) 

90. When a (skin-) eruption covering- cloth is being made 
by a bhikkhu it must be made according to the (prescribed) 
measurements. Here are the measurements: four spans in length 
of the sugata -span and two spans across. For one exceeding that 
there is (a case entailing) expiation with cutting down. (8) 

91. When a rains-cloth is being made by a bhikkhu it must 
be made according to the (prescribed) measurements. Here are 
the measurements: six spans in length of the sugata span and two 
and a half across. For one exceeding that there is (a case 
entailing) expiation with cutting down. (9) 

92. Should any bhikkhu have a robe made to the measure¬ 
ments of a sugata-iobe or larger, it entails expiation with cutting 
down. Here are the measurements of the Sugata's sugata robe: 
nine spans in length of the sugata span and six spans across. 
These are the measurements of the Sugata's sugata- robe. (10) 

The Section on Treasures, ninth. 

Venerable sirs, the Ninety-two Rules entailing Expiation 
have been recited. 

Herein I ask the venerable ones : Are you pure in this ? 

For the second time I ask the venerable ones: Are you pure 
in this? 

For the third time I ask the venerable ones: Are you pure 
in this? 

The venerable ones are pure herein; that is why they ear 
silent. So I record it. 

(The Expiations are finished) 
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sugatavidatthiya, tiriyarfi diyaddham, dasa vidatthi. Tam 
atikkamayato chedanakam, pacittiyam. (7) 


90. Kandupaticchadim pana bhikkhuna karayamanena 
pamanika karetabba; tatr’ idam, pamanam, dighaso catasso 
vidatthiyo sugatavidatthiya, tiriyam dve vidatthiyo. Tam 
atikkamayato, chedanakam, pacittiyam. (8) 

91. Vassikasatikam pana bhikkhuna karayamanena pama¬ 
nika karetabba; tatr’ idaiii pamanaih, dighaso cha vidatthiyo- 
sugatavidatthiya tiriyam addhateyya. Tam atikkamayato, cheda¬ 
nakam, pacittiyam. (9) 

92. Yo pana bhikkhu sugatacivarappamanaih civaram 
karapeyya atirekam va, chedanakam, pacittiyam. Tatr’idam 
sugatassa sugatacivarappamanarii, dighaso nava vidatthiyo 
sugatavidatthiya, tiriyam cha vidatthiyo, idam sugatassa 
sugatacivarapamanam. (10) 

Ratanavaggo navamo. 

Uddittha kho ayasmanto dvenavuti pacittiy^ dhamma. 
Tatth’ayasmante pucchami: Kacci’ttha parisuddha? 

Dutiyam’pi pucchami: Kacci’ttha parisuddha ? ’ 

Tatiyam’pi pucchami: Kacci’ttha parisuddha? 
Parisuddh’etth’ayasmanto, tasma tunhi, evam etam dharayami. 


(Pacittiya nitthita.) 
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Now, venerable sirs, the Four Rules that must be Con¬ 
fessed come up for recitation. 

1. Should any bhikkhu accept with his own hand harder 
foods or softer foods from the hand of a bhikkhuni not related to 
him who has gone into an inhabited area and should he chew or 
consume them, that should be confessed by the bhikkhu thus, 
“ Friend, I have done a censurable thing, which is unbecoming 
and should be confessed. That I confess ”. 

2. (It may be that) bhikkhus have been invited and are 
eating in families (and that) if a bhikkhuni is standing there 
.giving directions thus, “Give sauce here, give rice there”, then the 
bhikkhuni must be asked to desist thus: “ Sister, leave us while 
the bhikkhus are eating ”. If not even one bhikkhu should speak 
in order to ask her to desist thus: “Sister, leave us while the 
bhikkhus are eating ”, it should be confessed by the bhikkhus thus, 
** Friend, we have done a censurable thing, which is unbecoming 
and should be confessed. That we confess ”. 

3. There are the kinds of families declared Initiate (i.e. in 
which both husband and wife are Stream-enterers and are also in 
poor circumstances). Should any bhikkhu who is not sick accept 
with his own hand without a previous invitation harder foods 
-or softer foods among such families and chew or consume them, 
it should be confessed by the bhikkhu thus, “ Friend, I have done 
a censurable thing, which is unbecoming and should be con¬ 
fessed. That I confess ”. 

4. There are the kinds of forest abodes reputed dangerous 
and risky (on account of robbers etc,). Should any bhikkhu 
living in such an abode proceed without first having announced 
this fact to accept with his own hand in his own monastery harder 
foods or softer foods and, being not sick, chew or consume them 
(thereby endangering supporters who may bring food to him ), it 
should be confessed by the bhikkhu thus, “Friend, I have done a 
censurable thing, which is unbecoming and should be confessed. 
That I confess 
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Ime kho panayasmanto cattaro patidesaniya dhamma 
uddesam agacehanti. 

1. Yo pana bhikkhu annatikaya bhikkhuniya antara- 
gharam pavitthaya hatthato khadaniyam va bhojaniyam va 
sahattha patiggahetva khadeyya va bhunjeyya va. Patidese- 
tabbam tena bhikkhuna, “Garayham avuso dhammam apajjim 
asappayam, patidesaniyam, tam patidesemi’ti. 

2. Bhikkhu pan’eva kulesu nimantita bhunjanti. Tatra ce 
bhikkhuni vosasamanarupa thita hoti: “ Idha supam detha, idha 
odanam detha” ti. Tehi bhikkhuhi sa bhikkhuni apasadetabba, 
“ Apasakka tava bhagini, yava bhikkhu bhunjanti ” ti; ekassa’pi 
ce bhikkhuno nappatibhaseyya tam bhikkhunim| apasadetum, 
“apasakka tava bhagini, yava bhikkhu bhunjanti ” ti. Patidesetab- 
bam tehi bhikkhuhi, “Garayham avuso dhammam apajjimha 
asappayam patidesaniyam, tam patidesema” ti. 

3. Yani kho pana tani sekkhasammatani kulani. Yo pana 
bhikkhu tatharupesu sekkhasammatesu kulesu pubbe animantito 
agilano khadaniyam va bhojaniyam va sahattha patiggahetva 
khadeyya va bhunjeyya va. Patidesetabbam tena bhikkhuna, 
“ Garayham avuso dhammam apajjim asappayam patidesaniyam, 
tam patidesemi ” ti. 


4. Yani kho pana tani arannakani senasanani sasahka- 
sammatani sappatibhayani, yo pana bhikkhu tatharupesu senasane- 
su viharanto pubbe appatisamviditam khadaniyam va bhojaniyam 
va ajjharame sahattha patiggahetva agilano khadeyya va bhunjey- 
ya va. Patidesetabbam tena bhikkhuna, “ Garayham avuso 
dhammam apajjim asappayam patidesaniyam, tam patidesemi ” ti. 
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Venerable sirs, the Four Rules that must be Confessed 
have been recited. 

Herein I ask the venerable ones: Are you pure in this ? 

For the second time I ask the venerable ones: Are you pure 
in this? 

For the third time I ask the venerable ones: Are you pure 
in this? 

The venerable ones are pure herein; that is why they are 
silent. So I record it. 

(Those which should be confessed are finished.) 

Now, venerable sirs, these Rules of Training come up 
for recitation. 

1. I shall wear (the under-robe) even all round: this is 
a training to be done. (1) 

2. I shall put on (the upper-robe) even all round: this is 
a training to be done. (2) 

3. I shall go well covered in inhabited areas: this is a 
training to be done. (3) 

4. I shall sit well covered in inhabited areas: this is a 
training to be done. (4 ) 

5. I shall go well restrained in inhabited areas: this is a 
training to be done. (5) 

6. I shall sit well restrained in inhabited areas: this is a 
training to be done. (6) 

7. I shall go with downcast eyes in inhabited areas: this is 
a training to be done. (7) 

8. I shall sit with downcast eyes in inhabited areas: this is 
a training to be done. (8) 

9. I shall not go (with robes) hitched up in inhabited 
areas: this is a training to be done. (9) 

10. I shall not sit (with robes) hitched up in inhabited 
areas: this is a training to be done. (10) 

11. I shall not go laughing loudly in inhabited areas: this 
is a training to be done. (11) 

12. I shall not sit laughing loudly in inhabited areas: this is 
a training to be done. (12) 

13. I shall go with little sound in inhabited areas: this is a 
training to be done. (13) 
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Uddittha kho ayasmanto cattaro patidesaniya dhamma. 

Tatth’ayasmante pucchami: Kacci’ttha parisuddha? 

Dutiyam’pi pucchami: Kacci’ttha parisuddha? 

Tatiyam’pi pucchami: Kacci’ttha parisuddha? 

Parisuddh’etth’ ayasmanto, tasma tunhi, evam etam dharayami. 

(Patidesaniya nitthita.) 

Tme kho pan’ayasmanto sekhiya dhamma uddesam agacchanti. 

1. Parimandalam nivasessami’ti, sikkha karaniya. (1) 

2. Parimandalam parupissami’ti, sikkha karaniya. (2) 

3. Supaticchanno antaraghare gamissami’ti, sikkha karaniya. (3) 

4 . Supaticchanno antaraghare nisidissami’ti, sikkha 
karaniya. (4) 

5. Susamvuto antaraghare gamissami’ti, sikkha karaniya. (5) 


6. Susamvuto antaraghare nisidissami’ti, sikkha karaniya. (6) 


7. 

Okkhittacakkhu 
karaniya. (7) 

antaraghare 

gamissami’ti. 

sikkha 

8. 

Okkhittacakkhu 
karaniya. (8) 

antaraghare 

nisidissami’ti, 

sikkha 

9. 

Na ukkhittakaya 
karaniya. (9) 

antaraghare 

gamissami’ti. 

sikkha 

10. 

Na ukkhittakaya 
karaniya. (10) 

antaraghare 

nisidissami’ti, 

sikkha 

11. 

Na ujjagghikaya 
karaniya. (11) 

antaraghare 

gamissami’ti, 

sikkha 

12. 

Na ujjagghikaya 
karaniya. (12) 

antaraghare 

nisidissami’ti, 

sikkha 

13. 

Appasaddo antaraghare gamissami’ti, sikkha karaniya. (13) 
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14. I shall sit with little sound in inhabited areas: this is a 
training to be done. (14) 

15. I shall not go fidgetting (swaggering, staggering) the 
body in inhabited areas: this is a training to be done. (15) 

16. I shall not sit fidgetting (swaying) the body in 
inhabited areas: this is a training to be done. (16) 

17. I shall not go fidgetting (swinging) the arms in 
inhabited areas: this is a training to be done. (17) 

18. I shall not sit fidgetting (gesticulating with) the arms 
in inhabited areas: this is a training to be done. (18) 

19. I shall not go fidgetting (shaking, drooping) the head 
in inhabited areas: this is a training to be done. (19) 

20. I shall not sit fidgetting (shaking, drooping) the head 
in inhabited areas: this is a training to be done. (20) 

21. I shall not go with arms akimbo in inhabited areas: 
this is a training to be done. (21) 

22. I shall not sit with arms akimbo in inhabited areas: 
this is a training to be done. (22) 

23. I shall not go with head covered in inhabited areas: 
this is a training to be done. (23) 

24. I shall not sit with head covered in. inhabited areas: 
this is a training to be done. (24) 

25. I shall not go walking on toes or heels in inhabited 
areas: this is a training to be done. ( 25) 

26. I shall not sit clasping the knees in inliabited areas: 
this is a training to be done. ( 26) 

The twenty-si* on Proper Behaviour. 

27. I shall accept alms-food appreciatingly : this is a training 
to be done. (1 ) 

28. I shall accept alms-food with attention on the bowl: 
this is a training to be done. (2) 

29. I shall accept alms-food with other foods in proportion 
(that is, in the proportion of one part in four to the rice): this is 
a training to be done. (3) 

30. I shall accept alms-food level with the edge (of the 
bowl): this is a training to be done. (4) 
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14. Appasaddo antaraghare nisidissami’ti, sikkha karaniya (14) 

15. Na kayappacalakam antaraghare gamissami’ti, sikkha 

karaniya. (15) * 

16. Na kayappacalakam antaraghare nisidissami’ti, sikkha 

karaniya. (16) 

17. Na bahuppacalakam antaraghare gamissami’ti, sikkha 

karaniya. (17) 

18. Na bahuppacalakam antaraghare nisidissami’ti, sikkha 

karaniya. (18) 

19. Na sisappacalakam antaraghare gamissami’ti, sikkha 

karaniya. (19) 

20. Na sisappacalakam antaraghare nisidissami’ti, sikkha 
karaniya. (20) 

21. Na khambhakato antaraghare gamissami’ti sikkha 

karaniya. (21) 

22. Na khambhakato antaraghare nisidissami’ti, sikkha 

karaniya. (22) 

23. Na ogunthito antaraghare gamissami’ti sikkha karaniya. (23) 

24. Na ogunthito antaraghare nisidissami’ti, sikkha karaniya. (24) 

25. Na ukkutikaya antaraghare gamissami’ti, sikkha karaniya. (25) 

26. Na pallatthikaya antaraghare nisidissami’ti, sikkha 

karaniya. (26) 

Chabbisati saruppa. 

27. Sakkaccam pindapatam patiggahessami’ti, sikkha karaniya. (1) 

28. Pattasanni pindapatam patiggahessami’ti, sikkha karaniya. (2) 

29. Samasupakam pindapatam patiggahessami’ti sikkha 

karaniya. (3) 

30. Samatittikam pindapatam patiggahessami’ti, sikkha 

karaniya. (4) 
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31. I shall eat the alms-food appreciatingly: this is a 
training to be done. (5) 

32. I shall eat the alms-food with attention on the bowl: 
this is a training to be done. (6) 

33. I shall eat the alms-food evenly: this is a training to be 
done. (7) 

34. I shall eat the alms-food with curries in proportion: 
this is a training to be done. (8) 

35. I shall not eat the alms-food working down from the 
top: this is a training to be done. (9 ) 

36. I shall not hide curries and other foods with rice out of 
desire to get more: this is a training to be done. (10) 

37. I shall not unless sick ask for curry or rice for my own 
benefit and eat it: this is a training to be done. (11) 

38. I shall not look finding fault with another’s bowl : this 
is a training to be done. (12) 

39. I shall not make up an extra-large mouthful: this is a 
training to be done. ( 13 ) 

40. I shall make up a round mouthful: this is a training to 
be done. (14 ) 

41. I shall not open the mouth when the mouthful is not 
brought to it: this is a training to be done. (15 ) 

42. I shall not put all the fingers into the mouth when 
eating: this is a training to be done. (16 ) 

43. I shall not speak with the mouth full: this is a training 
to be done. (17 ) 

44. I shall not eat tossing up ( into the air) a lump of 
food: this is a training to be done. (18) 

45. I shall not eat biting upon a lump of rice: this is a 
training to be done. (19 ) 

46. I shall not eat stuffing out (the cheeks): this is a 
training to be done. ( 20 ) 

47. I shall not eat shaking the hand about: this is a training 
to be done. ( 21) 

48. I shall not eat scattering rice about: this is a training 
to be done. ( 22 ) 

49. I shall not eat putting the tongue out: this is a training 
to be done. ( 23 ) 
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31. Sakkaccam pindapatam bhunjissami’ti sikkha karaniya. (5) 

32. Pattasafini pindapatam bhunjissami’ti, sikkha karaniya. (6) 

P 

33. Sapadanam pindapatam bhunjissami’ti, sikkha karaniya (7) 

34. Samasupakam pindapatam bhunjissami’ti, sikkha karaniya. (8) 

35. Na thupato omadditva pindapatam bhunjissami’ti, sikkha 
karaniya. (9) 

36. Na supam va byanjanam va odanena paticchadessami bhiy- 
jokamyatam upadaya’ti, sikkha karaniya. (10) 

37. Na supam va odanam va agilano attano atthaya vinnapelva 
bhunjissami’ti, sikkha karaniya. ( 11 ) 

38. Na ujjhanasanni paresam pattaiii olokessami’ti, sikkha 
karaniya. (12) 

39. Natimahantam kavalam karissami’ti, sikkha karaniya. (13) 

40. Parimandalam alopam karissami’ti, sikkha karaniya. (14 ) 

41. Na anahate kavaje mukhadvaram vivarissami’ti, sikkha 
karaniya. (15) 

42. Na bhunjamano sabbam hattham mukhe pakkhipissami’ti, 
sikkha karaniya.. ( 16 ) 

43. Na sakavalena mtikhena byaharissami’ti,sikkha karaniya.(17) 

44. Na pindukkhepakaril bhunjissami’ti, sikkhal karaniya. (18 ) 

45. Na kavaJavacchedakam bhunjissami’ti, sikkha karaniya. (19) 

46. Na avagandakarakarh bhunjissami’ti, sikkha karaniya. ( 20 ) 

47. Na hatthaniddhunakam bhunjissami’ti, sikkha karaniya.(21) 

48. Na sitthavakarakam bhunjissami’ti, sikkha karaniya. ( 22) 

49. Na jivhaniccharakam bhunjissami’ti, sikkha karaniya. ( 23 ) 
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50. I shall not eat making a champing sound: this is a 
training to be done. (24) 

51. I shall not eat making a sucking sound : this is a 
training to be done. ( 25) 

52. I shall not eat cleaning (or licking) the hand : this is a 
training to be done. ( 26) 

53. I shall not eat cleaning (or scraping) the bowl ( with 
the finger) : this is a training to be done. (27) 

54. I shall not eat cleaning (licking) the lips ( with the 
tongue) : this is a training to be done. ( 28 ) 

55. I shall not accept a drinking-water pot with a hand 
soiled by food: this is a training to be done. (29) 

56. I shall not in an inhabited area throw away bowl¬ 
washing water which has rice grains in it: this is a training to 
be done. ( 30 ) 

The Group of thirty upon Food. 

57. I shall not teach Dhamma to one with an umbrella in 
his hand who' is not sick : this is a training to be done. (1) 

58. I shall not teach Dhamma to one with a staff in his 
hand who is not sick: this is a training to be done. (2) 

59. I shall not teach Dhamma to one with a knife in his 
hand who is not sick: this is a training to be done. ( 3 ) 

60. I shall not teach Dhamma to one with a weapon in his 
hand who is not sick: this is a training to be done. ( 4 ) 

61. I shall not teach Dhamma to one wearing (wooden- 
soled) sandals who is not sick: this is a training to be done. (5 ) 

62. I shall not teach Dhamma to one wearing footwear 
who is not sick: this is a training to be done. (6 ) 

63. I shall not teach Dhamma to one in a vehicle who is 
not sick: this is a training to be done. ( 7 ), 

64. I shall not teach Dhamma to one on a couch who is 
not sick: this is a training to be done. ( 8 ) 
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50. Na capucapukarakam bhunjissami’ti, sikkha karaniya. ( 24 ) 


51. Na surusurukarakam bhunjissami’ti, sikkha karaniya. ( 25 } 

52. Na hatthanillehakam bhunjissami’ti, sikkha karaniya. ( 26 ) 

53. Na pattanillehakam bhunjissami’ti, sikkha karaniya. ( 27 > 

54. Na otthanillehakam bhunjissami’ti, sikkha karaniya. ( 28 ) 

55. Na samisena hatthena paniyathalakam patiggahessami’ti, 
sikkha karaniya. ( 29 ) 

56. Na sasitthakam pattadhovanam antaraghare chaddessami’ti, 
sikkha karaniya. 

Samatimsa bhojanapatisamyutta 

57. Na chattapanissa agilanassa dhammam desissami’ti sikkha 
karaniya. (1) 

58. Na dandapanissa agilanassa dhammam desissami’ti sikkha 
karaniya. (2) 

59. Na satthapanissa agilanassa dhammam desissami’ti, sikkha 
karaniya. (3) 

60. Na avudhapanissa agilanassa dhammam desissami’ti, sikkha 
karaniya. (4) 

61. Na padukariilhassa agilanassa dhammam desissami’ti, sikkha 
karaniya. (5) 

62. Na upahanarujhassa agilanassa dhammam desissami’ti, sikkha 
karaniya. ( 6) 

63. Na yanagatassa agilanassa dhammam desissami’ti, sikkha. 
karaniya. (7) 

64. Na sayanagatassa agilanassa dhammam desissami’ti, sikkha 
karaniya. (8) 
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65. I shall not teach Dhamma to one who sits grasping the 
knees who is not sick: this is a training to be done. ( 9) 

66. I shall not teach Dhamma to one wearing a headwrap¬ 
ping who is not sick: this is a training to be done. (10 ) 

67. I shall not teach Dhamma to one with his head covered 
who is not sick: this is a training to be done. (11 ) 

68. I shall not while sitting on the ground teach Dhamma 
to one sitting on a seat who is not sick : this is a training to be 
done. (12) 

69. I shall not while sitting on a low seat teach Dhamma 
to one sitting on a high seat who is not sick: this is a training to 
be done. ( 13 ) 

70. I shall not while standing teach Dhamma to one sitting 
who is not sick : this is a training to be done. (14 ) 

71. I shall not while walking behind teach Dhamma to one 
walking in front who is not sick: this is a training to be done. (15) 

72. I shall not while walking beside a path teach Dhamma 
to one walking on a path who is not sick: this is a training to be 
done. (16) 

The Group of sixteen upon Teaching Dhamma. 

73. I shall not, when not sick, stool or make water while 
standing up: this is a training to be done. (1 ) 

74. I shall not, when not sick, stool, make water or spit on 
green plants: this is a training to be done. ( 2 ) 

75. I shall not, when not sick, stool or make water or spit 
into water: this is a training to be done. ( 3 ) 

The Three Miscellaneous. 

Venerable sirs, the Rules of Training have been recited. 

Herein I ask the venerable ones: Are you pure in this? 

For the second time I ask the venerable ones: Are you 
pure in this? 

For the third time I ask the venerable ones: Are you pure 
in this? 
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65. Napallatthikaya nisinnassaagilanassa dhammam desissaini’ti, 
sikkha karaniya. ( 9 ) 

66. Na vetthitasisassa agilanassa dhammam desissami’ti, sikkha 
karaniya. (10) 

67. Na ogunthitasisassa agilanassa dhammam desissami’ti, sikkha 
kajaniya. (11) 

68. Na chamayam nisiditva asane nisinnassa agilanassa dham- 
mam desissami’ti, sikkha karaniya. (12 ) 

69. Na nice asane nisiditva ucce asane nisinnassa agilanassa 
dhammam desissami’ti, sikkha karaniya. (13 ) 

70. Na thito nisinnassa agilanassa dhammam desissami’ti, sikkha 
karaniya. (14) 

71. Na pacchato gacchanto purato gacchantassa agilanassa dham¬ 
mam desissami’ti, sikkha karaniya. (15 ) 

72. Na uppathena gacchanto pathena gacchantassa agilanassa 
dhammam desissami’ti, sikkha karaniya. (16) 

Solasa dhanunadesanapatisamyutta 

73. Na thito agilano uccaram va passavam va karissami’ti, sikkha 
karaniya. (1 ) 

74. Na harite agilano uccaram va passavam va khelam va 
karissami’ti, sikkha karaniya. ( 2 ) 

75. Na udake agilano uccaram va passavam va khelam va, 
karissami’ti, sikkha karaniya. ( 3 ) 

Tayo Pakinnaka 

Uddittha kho ayasmanto sekhiya dhamma. 

Tatth’ayasmante pucchami: Kacci’ttha parisuddha? 

Dutiyam’pi pucchami : Kacci’ttha parisuddha? 

Tatiyam’pi pucchami: Kacci’ttha parisuddha? 
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The venerable ones are pure herein; that is why they are 
silent. So I record it. 

(The Trainings are finished.) 

Now, venerable sirs, the Seven rules for Settlement of Legal 
Processes come up for recitation. 

* For the settlement, for the stilling of legal proceses when¬ 
ever they may arise (there are) 

1. The procedure (to be done) in the presence of may be 

given. 

2. The procedure (setting up) mindfulness (as the main 
point) may be given. 

3. The procedure (of announcing) no-longer-insane may 
be given. 

4. Doing according to what is admitted. 

5. By (the words of) a majority. 

6. By ( giving a penalty) to one who has done evil. 

7. By covering over with grass. 

Venerable sirs, the Seven Rules for the Settlement of Legal 
Processes have been recited. * 

Herein I ask the venerable ones: Are you pure in this? 

For the second time I ask the venerable one: Are you pure 
in this? 

For the third time I ask the venerable ones: Are you pure 
in this? 

The venerable ones are pure herein; that is why they are 
silent. So I record it. 

(The Seven Settlements for Legal Processes are finished.) 
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Parisuddh’ etth’ayasmanto, tasma tunhi, evam etam dharayami. 

(Sekhiya nitthita.) 

Ime kho pan’ayasmanto sattadhikaranasamatha dham- 
raa uddesam agacchanti. 

Uppannuppannanam adhikarananam samathaya vupasa- 
maya: 

1. Sammukhavinayo databbo 

2. Sativinayo databbo 

3. Amujhavinayo databbo 

4. Patinnatakaranarii 

5. Yebhuyyasika 

6. Tassa-papiyasika 

7. Tina-vattharako’ti. 

Uddittha kho ayasmanto sattadhikaranasamatha dhamma. 

Tatth’ayasmante pucchami: Kacci’ttha parisuddha? 

Dutiyam’pi pucchami: Kacci’ttha parisuddha ? 

Tatiyam’pi pucchami: Kacci’ttha parisuddha? 

Parisuddh’ etth’ayasmanto, tasma tunhi, evam etam dharayami. 

Sattadhikaranasamatha nitthita. 
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Venerable sirs, the Introduction has been recited, the four 
Rules of Defeat have been recited, the thirteen Rules entailing 
Initial and Subsequent Meeting of the Sangha have been recited, 
the two Indefinite Rules have been recited, the thirty Rules 
entailing Expiation with Forfeiture have been recited, the ninety- 
two Rules entailing Expiation have been recited, the four Rules 
that must be Confessed have been recited, the Rules of Training 
have been recited, and the seven Rules for the Settlement of Legal 
Processes have been recited. This much is in the Suttavibhanga, 
included in the Suttavibhanga, of the Blessed One, which comes 
up for recitation each fortnight. Herein all should train in concord 
and agreement without dispute. 

( The Bhikkhus’ Patimokkha is finished. ) 


It is well. Venerable Sir! 

(by all bhikkhus participating. “Bhante is not spoken by 
bhikkhus senior to the reciter). 


134 



Uddittham kho ayasmanto nidanam. 

Uddittha cattaro parajika dhamma. 

Uddittha terasa sanghadisesa dhamma. 

Uddittha dve aniyata dhamma. 

Uddittha timsa nissaggiya pacittiya dhamma. 

Uddittha dvenavuti pacittiya dhamma. 

Uddittha cattaro patidesaniya dhamma. 

Uddittha sekhiya dhamma. 

Uddittha sattadhikaranasamatba dhamma. 

Ettakantassa bhagavato suttagatam suttapariyapannam 
anvaddhamasam uddesam agacchati. Tatthasabbeh’evasamaggehi 
sammodamanehi avivadamanehi sikkhitabban’ti. 

(Bhikkhupatimokkham Nitthltam.) 


Sadhu, Bhante! 



The Question of Phra Upali Thera. 

Thus have I heard: At one time the Exalted One was 
dwelling at Savatthi at Jeta Grove in Anathapindika’s Park. Then 
the Venerable Upali approached the Exalted One and having come 
to Him did reverence to Him and then sat down to one side. 
Having sat down to one side, the Venerable Upali said this to the 
Exalted One: 

“Pray Lord, for what reasons was the course of training 
laid down for the disciples of the Tathagata and the Patimokkha 
appointed ? ” 

“For ten reasons, Upali, was the course of training laid 
down for the disciples of the Tathagata and the Patimokkha 
appointed. And what are the ten ? ” 

For the welfare of the Sangha, 

for the comfort of the Sangha, 

for the control of unsteady men, 

for the comfort of well behaved bhikkhus, 

for the restraint of the pollutions in this present life, 

for guarding against pollutions liable to arise in a future life, 

for the pleasing of those not yet pleased (with Dhamma), 

for the increase of those pleased (with Dhamma), 

for the establishment of True Dhamma, 

for the benefit of the Vinaya. 

These, Upali, are the ten reasons for the course of training 
laid down for the disciples of the Tathagata, for the appointing 
of the Patimokkha. ” 

( Anguttara-nikaya V. 70 ) 
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Appendix I 


SUTTAS AND GATHAS 
USUALLY CHANTED 
AFTER THE END OF THE 
RECITATION OF PATIMOKKHA 



Honour to the Exalted One, Arahant and Perfect 
Buddha. (thrice) 


Verses on Asseverations of Truth 
‘ For me there is no other Refuge 
The Buddha is my matchless Refuge’. 

By the power of this truth — 

Ever may I have well-being. 

‘ For me there is no other Refuge 
The Dhamma is my matchless Refuge ’. 

By the power of this truth — 

Ever may I have well-being. 

‘ For me there is no other Refuge. 

The Sahgha is my matchless Refuge’. 

By the power of this truth - 
Ever may 1 have well-being. 

Exhortation on Moral Conduct 

At the conclusion of the uposatha, this should be recited : 

This has been said by the Lord, One-who-knows, One-who- 
sees, the Arahant, the Perfect Buddha enlightened by himself 
“ Be perfect in moral conduct, O bhikkhus. Be perfect in the 
Patimokkha. Dwell restrained in accordance with the restraint of 
the Patimokkha. Be perfect in conduct and resort, seeing danger 
even in the slightest faults. Train yourselves by undertaking 
rightly the rules of training. ” 

Therefore we should train ourselves thus 

We will be perfect in moral conduct! We will be perfect 
in the Patimokkha! We will dwell restrained in accordance with 
the restraint of the Patimokkha! We will be perfect in conduct 
and resort, seeing danger even in the slightest faults! We will 
train ourselves by undertaking rightly the rules of training! Thus 
indeed we should train ourselves. 
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Namo tassa Bhagavato Arahato Samma Sambuddhassa. 
(Tikkhattum). 

Saccakiriya-Gattaa 
Natthi me saranam annam 
Buddho me saranam varam, 

Etena saccavajjena 
Sotthi me hotu sabbada 

Natthi me saranam annam 
Dhammo me saranam varam, 

Etena saccavajjena 
Sotthi me hotu sabbada. 

Natthi me saranam annam. 

Sangho me saranam varam, 

Etena saccavajjena 
Sotthi me hotu sabbada. 

Siluddesaputho 


Uposathavasane sajjhayitabbo: 

Bhasitam idam tena bhagavata janata passata arahata 
sammasambuddhena, “Sampannasila bhikkhave viharatha sam- 
pannapatimokkha patimokkhasamvarasamvuta viharatha acarago- 
carasampanna anumattesu vajjesu bhayadassavi samadaya 
sikkhatha sikkhapadesu ” ti. 

Tasmatihamhehi sikkhitabbam:— 

“Sampannasila viharissama sampannapatimokkha, patimok- 
khasamvarasaihvuta viharissama acaragocarasampanna anumattesu 
vajjesu bhayadassavi samadaya sikkhissama sikkhapadesu ” ti. 
Evanhi no sikkhitabbam. 
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Patimokkha for Exhortation Verses* 


Patience and endurance are supreme practices for burning up evil 
All those who have known say that Nibbana is the 
supreme Dhamma. Those who kill or harm others cannot be called 
‘ those ordained ones who have become calmed.’ 

The not-doing of all evils. 

The doing of what is wholly good. 

The cleansing of one’s own heart. 

These are the Teachings of all the Buddhas. 

The not-speaking of evil, the not-hurting. 

Being restrained according to the Patimokkha, 

Knowing what is sufficient in taking food. 

Having a secluded place for sleeping-and-sitting. 

Making efforts to practise in the pure heart: 

These are the Teachings of all the Buddhas. 


* From a Thai translation in a chanting-book. 



Ovada-patimokkha Gatha 


Khantiparamam tapo titikkha 
Nibbanam paramam vadanti buddha 
Na hi pabbajjito parupaghati 
Samano hoti param vihethayanto. 

Sabba papassa akaranam 

kusalass’upasampada 
Sacitta pariyodapanam 

etam Buddhanasasanam. 

Anupavado anupaghato 

patimokkhe ca samvaro 
Mataiinuta ca bhattasmim 

pantaiica sayanasanam 
Adhicitte ca ayogo 

etam Buddhanasasanan’ti. 
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Verses of Protection 


Strive and cut the stream (of craving). 

Discard desires of sense, religious man! 

Without abandoning desires of sense 
The sage’s mind one-pointed never can arise. 

Vigorously and with all one’s strength 
Should be done what should be done; 

A lax monastic life stirs up 
The dust of passions all the more. 

An evil deed is better left undone 
Since following on the evil comes remorse; 

Whereas, a deed of weal is better done 
Which being done leads never to remorse. 

As Kusa-grass when wrongly grasped 
Doth cut the hand; 

So, recluses’ life when wrongly used 
Drags one to hell. 

Any deed that’s loosely done. 

Any vow corruptly kept. 

The holy life led dubiously- 
None of these will bear great fruit. 

( SN i 48, Devaputta Samyutta ). 


Seven Conditions for the Welfare of Bhikkhus 

(AN, Book of the Sevens, Sutta 21) 

Thus have I heard: At one time the Exalted One was 
dwelling at Rajagaha, on the hill called Vulture Peak. Then, 
the Exalted One addressed the bhikkhus, “Seven conditions 
leading to welfare I shall set forth, O bhikkhus, listen and pay 
heed to what I say. 

“So be it, lord,” said the bhikkhus in assent to the Exalted 
One. Then the Exalted One spoke thus 

“And what, O bhikkhhus, are the seven conditions leading 
to welfare? 
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Tayanagatha 

Chindasotam parakkamma 
Kame panuda brahmana, 

Nappahaya muni kame 
Nekattamupapajjati. 

Kayira ce kayirathenam 
Dajhamenam parakkame, 

Sithilo hi paribbajo 
Bhiyyo akirate rajam. 

Akatam dukkatam seyyo 
Paccha tappati dukkatam, 

Katanca sukatam seyyo 
Yam katva nanutappati. 

Kuso yatha duggahito 
Hatthamevanukantati, 

Samanfiam dupparamattham 
Nirayayupakaddhati. 

Yari kinci sithilam kammain 
Sankilitthanca yam vatam, 

Sankassaram brahmacariyarii 
Na tarn hoti mahapphalan’ti. 
Bhikktau-aparihaniya-dhamma Suttara 
Evam me sutam: ekam samayam Bhagava, Rajagahe 
viharati, Gijjhakute Pabbate. Tatra kho Bhagava bhikkhu 
amantesi: “ Satta vo bhikkhave aparihaniye dhamme desessami, 

tain sunatha sadhukam manasikarotha bhasissami’ti.” 

“Evam bhante” ti kho te bhikkhu Bhagavato paccassosum. 
Bhagava etadavoca: “Katame ca bhikkhave satta aparihaniya 
dhamma ? 
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So long, O bhikkhus, as you will assemble frequently toge¬ 
ther and assemble in large numbers, h° long bhikkhus may be 
expected to prosper, not to decline. (1) 

So long, O bhikkhus, as you will meet in concord, disperse 
in concord and tend to the affairs of Sangha in concord, so long 
bhikkhus may be expected to prosper, not to decline. (2 )• 

So long, O bhikkhus, as you will appoint no new rules, and 
will not abolish the existing ones, but will proceed in accordance 
with the rules of training as laid down, so long bhikkhus may be 
expected to prosper, not to decline. (3). 

So long, O bhikkhus, as you will respect, honour, esteem 
and venerate the elder bhikkhus, those of long standing, long gone 
forth, the fathers and leaders of the Sangha, and will deem it 
worth-while to listen to them, so long bhikkhus may be expected 
to prosper, not to decline. (4). 

So long, O bhikkhus, as you will not come under the power 
of producing craving that leads to fresh becoming, so long bhik¬ 
khus may be expected to prosper, not to decline. (5)- 

So long, O bhikkhus, as you will be delighted with a forest 
dwelling, so long bhikkhus may be expected to prosper, not to 
decline. (6). 

So long, O bhikkhus, as you will establish yourselves 
individually in mindfulness, so that virtuous fellow-monks who 
have not yet come, might do so, and virtuous fellow-monks already 
come might live in peace, so long bhikkhus may be expected to 
prosper, not to decline. (7). 

So long, O bhikkhus, as these seven conditions leading to 
welfare shall endure among the bhikkhus, and the bhikkhus shall 
be known for it, then so long bhikkhus may be expected to 
prosper, not to decline”. 

Thus spoke the Lord. Delighted, those bhikkhus rejoiced 
in what the Lord had said. 
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Yavakivahca bhikkhave bhikkhu, abhinhasannipata bhavis- 
santi sannipatabahula, vuddhiyeva bhikkhave bhikkhunam 
patikahkha no parihani. (1) 

Yavakivaiica bhikkhave bhikkhu, samagga sannipatissanti, 
samagga vutthahissanti, samagga sahghakaraniyani karissanti, 
vuddhiyeva bhikkhave bhikkunam patikahkha no parihani. (2) 

Yavakivaiica bhikkhave bhikkhu, apannattam na pahna- 
pessanti, pannattam na samucchindissanti, yathapannattesu 
sikkhapadesu samadaya vattissanti, vuddhiyeva bhikkhave bhik- 
khunarii patikahkha no parihani. (3) 

Yavakivaiica bhikkhave bhikkhu, ye te bhikkhu thera 
rattanhu cirapabbajjita, sahghapitaro sahghaparinayaka, te 
sakkarissanti garukarissanti manessanti pujessanti, tesahca 
sotabbarii mahhissanti, vuddhiyeva bhikkhave bhikkhunarii 
patikahkha no parihani. (4) 

Yavakivahca bhikkhave bhikkhu, uppannaya tanhaya 
ponobbhavikaya no vasam gacchissanti, vuddhiyeva bhikkhave 
bhikkhunarii patikahkha no parihani. (5) 

Yavakivahca bhikkhave bhikkhu, arannakesu senasanesu 
sapekkha bhavissanti, vuddhiyeva bhikkhave bhikkhunam pati¬ 
kahkha no parihani. (6) 

Yavakivahca bhikkhave bhikkhu; paccattahneva satim 
upatthapessanti, kin’ti anagata ca pesala sabrahmacari agacchey- 
yum, agata ca pesala sabrahmacari phasum vihareyyun’ti, 
vuddhiyeva bhikkhave bhikkhunam patikahkha no parihani. (7) 


Yavakivahca bhikkhave ime satta aparihaniya dhamma 
bhikkhusu thassanti, imesu ca sattasu aparihaniyesu dhammesu 
bhikkhu sandississanti, vuddhiyeva bhikkhave bhikkhunam 
patikahkha no parihani”ti. Idamavoca bhagava. Attamana te 
bhikkhu bhagavato bhasitam abhinandun’ti. 

(A.N. Satta Nipdta) 
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Six Ways of Conduct to be remembered by Bbikkbus 


Thus have I heard: Once, the Exalted One dwelt near 
Savatthi at Jeta Grove in Anathapindika’s Park. Then the 
Exalted One addressed the bhikkhus, saying: “O Bhikkhus”. 
“Lord,” they replied, and the Exalted One said: “Bhikkhus, 
these six ways of conduct are to be remembered, to be cherished 
and held in great esteem as conducive to sympathy, to unbroken 
and harmonious concord. What six ? 

O Bhikkhus, here a bhikkhu’s friendliness in bodily action 
is ever present towards his fellow-monks, openly and in private. 
This is a dhamma (way of conduct) to be remembered, to be 
cherished and held in great esteem conducing to sympathy, 
unbroken and harmonious concord. (1) 

Again, O bhikkhus, a bhikkhu’s friendliness in verbal action 
(speech) is ever present towards his fellow-monks, openly and 
in private. This is a dhamma to be remembered, to be cherished 
and held in great esteem conducing to sympathy, unbroken and 
harmonious concord. (2) 

Again, O bhikkhus, a bhikkhu’s friendliness in mental action 
(thought) is ever present towards his fellow-monks, openly and 
in private. This is a dhamma to be remembered, to be cherished 
and held in great esteem conducing to sympathy, unbroken and 
harmonious concord. (3) 

Again, O bhikkhus, a bhikkhu in respect of whatever he 
receives as due offerings, even to the contents of his bowl, he does 
not make use of them without sharing them with virtuous 
fellow-monks. This is a dhamma to be remembered, to be 
cherished and held in great esteem conducing to sympathy, 
unbroken and harmonious concord. ( 4) 
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Cha-Saraniyadhamma Suttam 


Evam me sutarii: ekarii samayam Bhagava, Savatthiyarii 
viharati, Jetavane Anathapindikassa, arame. Tatra kho Bhagava 
bhikkhu amantesi, “Bhikkhavo” ti. “Bhadante”ti te bhikkhu 
Bhagavato paccassosum. Bhagava etadavoca, “Chayime bhikkhave 
dhamma saraniya piyakarana garukarana, sangahaya avivadaya 
samaggiya ekibhavaya samvattanti. Katame cha ? 

Idha bhikkhave bhikhuno, mettam kayakammam paccupat- 
thitam hoti, sabrahmacarisu avi ceva raho ca. Ayampi dhammo 
saraniyo piyakarano garukarano, sangahaya avivadaya samaggiya 
ekibhavaya samvattati. (1) 

Puna caparam bhikkhave bhikkhuno, mettarii vacikammam 
paccupatthitam hoti, sabrahmacarisu avi ceva raho ca. Ayampi 
dhammo saraniyo piyakarano garukarano, sangahaya avivadaya 
samaggiya ekibhavaya samvattati. (2) 

Puna ca param bhikkhave bhikkhuno, mettam manokammam 
paccupatthitam hoti, sabrahmacarisu avi ceva raho ca. Ayampi 
dhammo saraniyo piyakarano garukarano, sangahaya avivadaya 
samaggiya ekibhavaya samvattati (3) 

Puna ca pararii bhikkhave bhikkhu, ye te labha dhammika 
dhammaladdha antamaso pattapariyapannamattampi, tatharupehi 
labhehi appativ ibhattabhogi hoti, silavantehi sabrahmacarihi sadha- 
ranabhogi. Ayampi dhammo saraniyo piyakarano garukarano, 
sangahaya avivadaya samaggiya ekibhavaya samvattati. (4) 
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Again, O bhikkhus, a bhikkhu in company with his brethren 
trains himself, openly and in private, in the rules of conduct, 
which are complete and perfect, spotless and pure, which are 
liberating, praised by the wise, uninfluenced (by mundane 
concerns) and favourable to concentration of mind. This is a 
dhamma to be remembered, to be cherished and held in great 

esteem conducing to sympathy, unbroken and harmonious concord. 

(5) 

Again, O bhikkhus, a bhikkhu dwells with his fellow-monks 
openly and in private, preserving the insight that is noble and 
liberating, and leads him who acts upon it to the utter destruction 
of suffering. This is a dhamma to be remembered, to be cherished 
and held in great esteem conducing to sympathy, unbroken and 
harmonious concord. (6) 

Bhikkhus, these six ways of conduct are to be remembered, 
to be cherished and held in great esteem as conducive to sympathy, 
to unbroken and harmonious concord' ” Thus spoke the Lord. 
Delighted, those bhikkhus rejoiced in what the Lord had said. 
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Puna ca param bhikkhave bhikkhu, yani tani silani akhan- 
dani achiddani asabalani akammasani bhujissani vifmupasalthani 
aparamatthani samadhisamvattanikani, tatharupesu silesu silasa- 
mafinagato viharati sabrahmacarihi avi ceva raho ca. Ayampi 
dhammo saraniyo piyakarano garukarano, sangahaya avivadaya 
saraaggiya ekibhavaya samvattati. (5) 


Puna ca param bhikkhave bhikkhu, yayam ditthi ariya 
niyyanika niyyati takkarassa sammadukkhakkhayaya, tatha 
rupaya ditthiya ditthisamaiinagato viharati sabrahmacarihi avi 
ceva raho ca. Ayampi dhammo saraniyo piyakarano garukarano, 
sangahaya avivadaya samaggiya ekibhavaya samvattati. (6) 


Ime kho bhikkhave cha dhamma saraniya piyakaiana 
garukarana, sangahaya avivadaya samaggiya ekibhavaya sariivat- 
tanti ” ti. Idamavoca Bhagava. Attamana te bhikkhu Bhagavato- 
bhasitam abhinandun’ti. 


(A.N. Cha Nipala, Sutta 11-12 / 
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Appendix II 

ON RECITING THE PATIMOKKHA IN BRIEF 

The Uposathakkhandhaka, or chapter dealing with the 
procedure of Uposatha in the Mahavagga, gives five ways in 
which the Patimokkha may be recited. Four of these ways are 
known as reciting the Patimokkha in brief, and are distinguished 
as follows 

1. Nidana only, the rest announced as though it had been 
heard already. 

2. Nidana and the four Parajika, the rest announced as 
though it had been heard already. 

3. Nidana, four Parajika, and thirteen Sanghadisesa, the 
rest announced as though it had been heard already. 

4. Nidana, four Parajika, thirteen Sanghadisesa and the 
two Aniyata, the rest announced as though it had been heard 
already. 

5. Recital of the Patimokkha in full is the fifth way. 

The performance of the shortened version of the Uposatha 
ceremony is allowable in the case of an emergency which may arise 
from any one of the following ten sources: - 

1. “ The King in royal progress approaches, so bhikkhus 
may cease reciting Patimokkha in order to welcome him. 

2. Robbers are plundering, so they may give up the recital 
of Patimokkha to avoid them. 

3. There is a conflagraticm, so they may give up the recital 
of Patimokkha to put it out, or for prevention. 

4. Flood-water rises, so they may give up the recital 
of Patimokkha to escape from it. If bhikkhus recite the 
Patimokkha in the open and rain falls, they may also give it up. 

5. Many people arrive, so they may give up the recital 
of Patimokkha to ascertain the reason, or to greet them. 

6. A bhikkhu is possessed by a spirit , so they may give up 
the recital of Patimokkha for exorcizing that spirit. 
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7. A dangerous animal such as a tiger enters the Wat, so 
they may give up the recital of Patimokkha for driving it away. 

8. A dangerous snake crawls into the meeting, so they 
may give up the recital for the same reason. 

9. A bhikkhu becomes ill in that meeting, with a serious 
disease which may be the cause for the destruction of his life, so 
they may give up the recital of Patimokkha in order to treat him. 
If a bhikkhu dies, it may also be given up. 

10. There is a danger to the brahmacariya, for example 
someone comes to sieze some bhikkhu or other, so bhikkhus may 
give up the recital of Patimokkha because of the tumult 

In addition to these ten reasons it also appears permissible 
to recite the Patimokkha in brief if not one of the bhikkhus at a 
residence is able do so in full. If, however, they are unable to 
perform the Uposatha ceremony either in full or in brief, then 
they must attend the recitation at another residence where the 
ceremony is known. 

In the case, for example, where only the Nidana, Parajika 
and Sanghadisesa come to be recited the rest may be announced 
as though it had been already heard. 

After chanting the Nidana, the four Parajika Dhamma and 
the thirteen Sanghadisesa Dhamma as far as and including the 
interrogation passage at the end of the Sanghadisesa rules, the 
ceremony is concluded as follows 

Uddittham kho ayasmanto nidanam 
Uddittha cattaro parajika dhamma 
Uddittha terasa sanghadisesa dhamma 
Suta dve aniyata dhamma 
Suta timsa nissaggiya pacittiya dhamma 
Suta dvenavuti pacittiya dhamma 
Suta cattaro patidesaniya dhamma 
Suta sekhiya dhamma 
Suta sattadhikaranasamatha dhamma 

* The explanation of these ten points is drawn from “ Vinayamukha Vol. II ” 
by Somdetch Phra Maha Samana Chao Krom Phrayl Vajiranlnavarorasa. 
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Tatthayasmante pucchami: Kacci’ttha parisuddha ? 

Dutiyam’pi pucchami: Kacci’ttha parisuddha? 

Tatiyam’pi pucchami: Kacci’ttha parisuddha? 

Parisuddh’ etth’ayasmanto tasma tunhi evam etam dharayami*. 

Ettakantassa bhagavato suttagatam suttapariyapannam 
anvaddhamasam uddesam agacchati. Tattha sabbeh’eva samag- 
gehi sammodamanehi avivadamanehi sikkhitabban’ti. 

* According to Somdetch Phra Maha Samana Chao Krom Phraya 
Vajirananavarorasa, this interrogation passage may also be recited after 

each one of the clauses begining with “ Sut5 ’’.” or it may be 

omittad altogether. 
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Appendix III 

THE UPOSATHA FOR LESS THAN FOUR BHIKKHUS 

Parisnddhi-Uposatha for Three Bhikkhus 

The minimum number of bhikkhus required for the holding 
of a legally valid Uposatha-kamma is four. If on the fourteenth 
or fifteenth day of the lunar half-month there are only three 
bhikkhus staying at a certain residence, they must carry out the 
Uposatha by declaring their * entire-purity. ’ This is known as 
Parisuddhi-uposatha. 

First the necessary preliminary duty (Pubbakiccam) 
as required for the Uposathakamma, must be carried out and 
completed, including the confession of transgressions against any 
of the seven classes of offences. The three bhikkhus are to meet 
together within hatthapasa distance of each other. It is not 
permitted for one to absent himself and to convey his ‘entire 
purity’ by proxy. 

An experienced competent bhikkhu is to begin by making 
the following announcement 

Sunantu me ayasmanto. Ajj’uposatho pannaraso. Yad’ayas- 

mantanam pattakallam mayarri ahnamannam parisuddhi- 
uposatham kareyyama. 

(Let the venerable ones listen to me. Today is an Uposatha 
day, the fifteenth. If there is the complete preparedness of the 
venerable ones let us cany out the Uposatha with one another 
by way of entire.purity.) 

The senior bhikkhu, having ananged his upper robe over 
one shoulder, and having sat down on his haunches, saluting 
with joined palms, should thrice declare 

Parisuddho aham avuso parisuddho’ti mam dharehi. 

(I, your reverences, am quite pure, understand that I am 
quite pure.) 

Likewise the other two bhikkhus, separately and in order 
of seniority, are to make the same declaration three times , using 
the word ‘Bhante’ (honoured sirs), in place of ‘Avuso’, thus:- 


153 



Parisuddho aham bhante parisuddho’ti mam dharetha. 

(I, honoured sirs, am quite pure, understand that I am quite 

pure.) 

Parisuddhi-Uposatha for Two Bhikkhus 

In the case where there are two bhikkhus staying at a certain 
residence on Uposatha day, the carrying out of Uposatha by way 
of Parisuddhi-uposatha is also required of them. In this case 
there is no formal announcement. The preliminary duty and 
confession are first to be carried out and completed. Then the 
bhikkhu who is the elder, having arranged his upper robe over 
one shoulder, having sat down on this haunches, saluting with 
joined palms, should thrice declare 

Parisuddho aham avuso parisuddho’ti mam dharehi 

(I, your reverence, am quite pure, understand that I am 
quite pure.) 

The younger bhikkhu, having arranged his upper robe over 
one shoulder and sitting down on his haunches, saluting with 
joined palms, should thrice declare 

Parisuddho aham bhante parisuddho’ti mam dharetha. 

(I, honoured sir, am quite pure, understand that I am quite 

pure.) 

Adhitthana-Uposatha for One Bhikkhu 

This is a case where there is only one bhikkhu staying at a 
residence on Uposatha day. He is required to keep the uposatha 
by way of a resolution. He should first carry out certain prepa¬ 
ratory requirements. He should sweep the Uposatha hall, or 
place where the Uposatha is usually held; put out drinking water 
and water for washing, prepare a seat and tend to a lamp. 

If, having completed these duties, no other bhikkhus arrive, 
he should sit down, and make the following resolution 

Ajja me uposatho. 

(Today is an Uposatha day for me.) 
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NOTES 

Extracts from “The Entrance to the Vinaya” upon some 
Training-rules. 

The translation of the Patimokkha in this second edition 
is substantially the excellent work of Ven. Nyanamoli Thera, an 
Englishman who took the robe in Ceylon and who, having become 
expert in Pali, translated many books into English*. After ten 
years of very fruitful work in the Sangha, he died in Ceylon on 
March the 8th 2503/1960 at the early age of fifty-five. Between 
the publication of his translation of Patimokkha, as received 
from Ceylon after his death in the first edition of this book, and 
this second edition, the Vinayamukha Volume One (The 
Entrance to the Vinaya), a famous Thai commentary on the 
Patimokkha, has been translated and brought out here**. In the 
light of this work and of strict Thai practice of Vinaya, a few 
changes have been made. But only in a very few cases was a 
new translation of a rule necessary, these major changes being 
recorded in the following notes. Dr. I. B. Horner, President of 
the Pali Text Society, when reviewing the first edition in the 
“Friendly Way”, made several very useful suggestions all of 
which have been incorporated into this second edition, including 
a retranslation of Pacittiya 63. 

The notes in the first edition which were of a more general 
nature, having been added by the compiler, have been largely 
replaced here by useful explanations of a few rules drawn from 
the Vinayamukha. Only the few notes in brackets are not from 
this source. Readers who require detailed explanations of all the 
rules should refer to the companion volume “ The Entrance to the 
Vinaya ”. This book explains the training-rules of the Patimokkha 
called ‘ the principal training in the pure life ’ (adibrahmacariya- 
sikkha) very clearly and thoroughly. Work upon the translation 
of Vinayamukha Volume Two which deals with ''the higher 
training in proper conduct ’ (abhisamacara-sikkha) — the 

training-rules, allowances and prohibitions which lie outside the 
Patimokkha, is now finished. The third volume of this great 
work which is taught in all the Wats throughout Siam, deals with 
the legal acts of the Sangha (sanghakamma ). Parts of this are 
translated in “Ordination Procedure” (see the back of the cover). 
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* 1. published by the Pali Text Society, London: 

Minor Readings and Illustrator (Khuddakapatha and 
Commentary) 1961. 

The Guide (Nettippakarana) 1962. 

Pitaka-Disclosure (Petakopadesa) 1964. 

2. published by Semage and Co, Colombo, Ceylon: 

The Path of Purification (Visuddhimagga) 1956, 2nd 
Edition 1964. 

3. published by the Buddhist Publication Society, Kandy, 

Ceylon: 

Mindfulness of Breathing, an anthology on meditative 
practice. 

The Practice of Loving-kindness ( Metta), Wheel 7. 

Three Cardinal Discourses of the Buddha, Wheel 17. 

Pathways of Buddhist Thought, Wheel 52/53. 

The Greater Discourse on Voidness, Wheel 87. 

The Three Refuges, Bodhi Leaves 5. 

'* by Mahamakut Press, Phra Sumeru Road, Bangkok 
2512/1969. 

SANGHADISESA 2. 

A bhikkhu who is carried away by lust and desires to fondle, 
has the base of woman as his aim, so apatti in this training-rule 
is sacittaka. Therefore, no apatti falls upon a bhikkhu who has 
no intention to touch. For example, a bhikkhu gives way to 
another and collides with a woman; or a bhikkhu is absent-minded 
and a woman comes into collision with him so he is alarmed and 
pushes her away; or a bhikkhu touches others unknowingly as 
when passing through a crowd; or lastly a bhikkhu is first touched 
by a woman but he is not pleased with the contact, — these 
conditions ate all in the category of anapatti (no transgression) 
because he has no lustful intention. 
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SANGHADISESA 6. 

Sugata-vidatthi equals: (a) according to Acariya Buddha- 
ghosa’s Commentary = 3x1 vidatthi of 10 inches = 30 inches, (b) 
modem Siamese reckoning according to H.H. Prince Pavaresvari- 
yalarhkarana, 8th Sangharaja of the Ratanakosin Period it equals 

11 vidatthi = (16 Thai inches) = 13| inches = 1 Sugata-vidatthi). 
SANGHADISESA 10 & 11. 

(These two rules of training reflect the importance of 
Samaggi (harmony, concord) for the continuance and welfare of 
the Sahgha (see, second and fourth of the Seven Conditions 
Leading to Welfare, and the first three of the Six Ways of 
Conduct to be remembered by Bhikkhus — Appendix of Suttas and 
Gathas). 

SANGHADISESA 12, 

(See the contents of the Anumana Sutta, called the 
‘ Bhikkhupatimokkha’, with reference to this rule). 

SANGHADISESA IS. 

The term ‘corrupter of families’ is one way of speech used 
by a group of bhikkhus. It does not mean that a bhikkhu gets 
angry, takes revenge, injures or destroys another’s wealth. The 
meaning is that a bhikkhu flatters by behaving as a layman, or by 
serving laypeople, or by hoping for gains, giving a little to get much. 
Doing this a bhikkhu is called a corrupter of families because he 
makes laypeople decline in faith which is the cause for the posses¬ 
sion of skilfulness ( kusalasampatti ). Although a bhikkhu 
behaving in that way may please some some laymen, yet they will 
not respect him as a bhikkhu, only treating him as an inferior 
friend. The term ‘of bad behaviour’, refers to behaviour beyond 
the bounds of a samanas conduct, for instance, playfully associ¬ 
ating with girls in a family, or playing games, naughtiness or 
joking, singing and dancing. 
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N1SSAGQITA PACITTIYA 18. 

The term 'jatarupa-rajata refers firstly to personal 
adornments (of gold and silver), secondly to ingots, thirdly to 
riipiya , which are for buying and selling, referring not only to 
gold and silver but anything which can be used in this way. All 
the above-mentioned things are included in this term. The 
phrase, ‘be glad at the money kept for him’ suggests that if it is 
only cittupapada (the coming into existence of a thought), he 
would not be apatti, so it must refer to the action of receiving it 
and to holding the right over it. 

Apatti in this training-rule is acittaka. It seems to me that 
it was strictly prohibited in the early times but later there was 
Lord Buddha’s allowance for leniency: for instance, if the 
householder passes rupiy to the hands of a kappiyakaraka (or 
steward) saying, ‘please provide suitable things for such and 
such a bhikkhu . In this case Lord Buddha allows the bhikkhu 
to be glad at whatever allowable thing has been obtained from such 
riipiya. But He prohibits a bhikkhu from being gladdened by that 
very riipiya. But then this is not much different from the phrase, 
“ UPANIKKHTTAM VA SADIYEYY A to be glad at the 
money kept for him. It is only said, ‘He should not grasp the 
power (or right) over th e jata-rupa-rajata but only over what¬ 
ever is allowable havifig been got from th e jata-ruparajata.' This 
story came into existence from the millionaire M endaka since 
Lord Buddha first allowed him to offer such suitable things, this 
being called the ‘M endaka - allowance ’ (mendakahuyata ). 

(Modem practice in Siam recognizes two kinds of Invitation 
(Pavarana). A lay person may say to a bhikkhu, “I invite you 
sir ” (to make use of this sum of money for support) at the same 
time handing that amount to that bhikkhu’s steward. Or a 
bhikkhu may receive (at a dana or other occasion), a printed slip 
which reads thus: “I invite you with the Four Supports equal in 

amount to the sum of.which has been handed over already to 

the steward. As you have need, please request the steward. ”) 
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NISSAGGIYA PACITTIYA 30. 

“Gains ” here refer to robes, almsfood, abodes and medicines 
which are collectively called the Four Supports (catupaccaya) 
and other allowable things. The phrase “ safighikam labharh 
parinatarh ” means gifts which are dedicated as offerings to the 
Sangha but not yet offered. A bhikkhu diverts such gifts to 
himself by asking directly for them or by roundabout speech so 
that the donor will give to him. In either case he is dukkata in 
making an effort and when he receives those gifts he is nissaggiya. 

PACITTIYA 4. 

To rehearse the Dhamma word by word referred to in this 
training-rule, was the method to teach others to memorize when 
there were no books. This method was formerly used in (Thai) 
temples and popularly known by the name ‘studying books in the 
evening’. The aim of prohibiting pronouncing (Scripture) 
together is clearly shown in the original story of this training-rule 
which was to prevent the pupils from looking down on the 
teacher. 

PACITTIYA 19. 

The Pali terms and meanings of this training rule are very 
difficult to understand. I am not sure that my translation above 
is correct. If I speak about the points which should be discussed, 
it will be longer than I desire. I shall speak about the cause for 
laying down this training-rule in order to show the way in which 
Vinaya experts may ponder further. According to the original 
story, Bhikkhu Channa plastered his vihdra which was already 
constructed very often and the vihara could not bear the weight 
and collapsed. He himself collected grass and wood thereby 
destroying the cornfields of a certain brahmin. Lord Buddha spoke 
about this happening and laid down this training-rule. 

(Ven. Nyanamoli’s translation which relied heavily on the 
Commentary was as follows: 
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19. When a bhikkhu is having a large dwelling constructed 
(then) for the purpose of steadying the (door-) hinges (he can 
have plastering and replastering done) up to (2$ hands from 
where) the door-panel (knocks against the wall on being opened 
back, and he can do similarly) for the purpose of setting the 
window shutters. Material for (not more than) two or three 
ways of roofing (if required) must be deposited by him standing 
(in a place) where there are no growing crops; should he deposit 
(material for) more (ways of roofing) than that even (in a place) 
where there are no growing crops, it entails expiation). 

PACITTIYAS 21-30. 

While bhikkhunis have some training-rules and traditions 
which are the same as a bhikkhu s and are called Sajiva (lit: same 
life) other training-rules however, differ. The training-rules for 
bhikkhunis were strictly laid down to limit the spread of the 
bhikkhuni, therefore (as a sangha) they have disappeared for 
a long time. A bhikkhuni who got upasampada only in the 
bhikkhusangha, or only in the bhikkhunisangha and (in the latter 
case) who does not get upasampada again from the bhikkhusan¬ 
gha, is called Ekato-upasampanna (lit: a one-sided ordinee) and 
is not regarded as full-fledged bhikkhuni as meant by definition in 
the training-rules. A bhikkhuni who gets the complete upasam¬ 
pada. in the presence of both sanghas (bhikkhunisangha first) is 
called Ubhato-upasampanna , (lit: a both-sided ordinee) becoming 
thereby full-fledged bhikkhmii according to definition. 

PACITTIYAS 31-40. 

The training-rules in this chapter deal with softer foods 
(bhojana). It is proper to make clear the kinds of softer foods 
to gain a preliminary understanding. The Vibhanga divides softer 
foods into five categories, namely: boiled rice (odana), moist sweets 
(kummasa) dry sweets (sattu), fish, flesh. All kinds of grain 
which have been boiled such as ordinary rice and glutinous rice. 
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and which have been prepared in various ways such as boiled rice, 
‘oily-rice’ (mixed with coconut cream), or ‘fried-rice’ (mixed 
with pork-fat, chopped meat, vegetables, etc), are all included 
in odana. Kummasa means fresh, moist sweets which soon 
become rotten when kept beyond the time, such as sweets 
compounded from flour, sugar, and coconut cream. Sattu means 
dry cakes which do not become rotten, such as breads and biscuits 
(which can be kept for a while). Fish includes shellfish, prawns 
and other water creatures which can be used as food. Flesh 
means the meat of land-animals and birds which can be used as 
food. Various kinds of fruits and roots such as yams (under¬ 
ground tubers), are called khadaniya, harder food. It seems that 
this referred to food which had to be bitten and chewed so it is 
not included in bhojana (softer food), yet it is also a kind of 
food. 

PACITTIYA 32. 

Now I shall explain according to the traditions of the past. 
According to the Vibhanga, it is explained that more than four 
bhikkhus accepted an invitation in which some of the five softer 
foods are mentioned. 

When there is understanding in this matter, there is a 
traditional practice (among bhikkhus and supporters) that bhikkhus 
do not accept the invitations of those who mention the names of 
the foods to be offered. The inviter who understands this, makes 
invitation just in this way: “I invite you receive alms-food”, 
or “I invite you to take breakfast ( pindapata or bhikkha) or 
lunch ,J . By speaking in this way, it is possible for bhikkhus to 
accept. 

(There is no eating in a group where bhikkhus use a 
‘ middle spoon ’ or serving spoon which is not put in the mouth, 
but there is where bhikkhus eat from communal dishes with fingers 
or without such ‘ middle spoons ’). 
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PACITTIYA 37. 

The time which is outside the proper time (vikala ) in 
this training-rule is explained in the Vibhanga as the time after 
noon until the following dawn. 

Apatti in this training-rule is acittaka. If it is really 
vikala and a bhikkhu understands that it is kala, or he is in doubt, 
and he eats food, then he cannot escape from apatti. The other 
sorts of things allowable by time (kalika) apart from yavakalika 
(allowable from dawn till noon) are not included here and a 
bhikkhu can consume them according to the Exalted Buddha’s 
permission. 

PACITTIYA 38. 

To store up is known in Magadhi as ‘ sanrudhi '. Harder and 
softer foods which have already been received by a bhikkhu, that 
is to say, have reached a bhikkhu s hands today and are stored up 
by him overnight in order to consume them tomorrow, are then 
called ‘ sannidhi'. A bhikkhu who consumes such things is 
pacittiya and an apatti comes to him at every mouthful swallowed. 
Apatti in this training-rule is also acittaka. 

PACITTIYA 40. 

Ahara in other places means yavakalika but here since there 
is the exceptions of (pure) water and toothsticks, it refers to 
general eatable things. Water should be understood as ordinary 
water and does not refer to soups, sugarcane-juice and so on. 
Toothsticks should be understood as non-edible. The term 
‘ adinnam ’ means, it was not offered into a bhikkhu’s hands. 

The factors of offering should be understood as follows: 

I) the things to be offered are not so big and heavy that 
a man of middling stature cannot lift them, 

II) the offerer comes within hatthapasa (forearm’s length). 
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HI) he has a humble manner in offering (making anjali 
when finished, etc), 

IV) the manner of offering can be done through direct 
bodily contact, through objects in contact with the 
body, or giving by throwing. 

V ) a bhikkhu receives it through direct bodily contact, or 
through objects in contact with his body. 

Giving and receiving as mentioned above, except by throw¬ 
ing, are done through mutual respect and polite behaviour. 
Regarding the giving by throwing, I do not know (the Vibhanga’s) 
meaning. Perhaps it may have been the manner of giving many 
small things to a crowd and may be it was not regarded as impo¬ 
lite. According to the factors of offering, pindapata given by 
the donor through his (rice) spoon, is regarded as given through 
objects in contact with the donor’s body and a bhikkhu who 
receives it with his bowl is also regarded as accepting it through 
an object in contact with his body and is regarded as already 
offered. The same manner is observed when a lady offers and a 
bhikkhu receives with a piece of cloth held in his hand except when 
both sides are far apart, this being regarded as out of hatthapasa. 

PACITTIYA 43. 

(Venerable Nyanamoli’s translation read as follows: 

43. Should any bhikkhu intrude upon and sit down in (the 
bedroom of) a family with both persons, (the man and the wife, 
present, one of whom does not agree to his remaining), it entails 
expiation). 

In this training-rule there is one term which should be 
discussed ‘ sabhojane', an adjective of the term ‘ kule ’ (family). 
Perhaps the V ibhanga considered that it is a term of combination 
(sandhi), being sa + ubhojanc which means ‘ having two people ’, 
the ‘ u ’ being elided. Therefore the Vibhanga explained accord- 
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ingly that ‘ sabhojanasakula ’ means having male and female being 
not separated from each other and being not without lust (raga ) 
and then explained that the place where they were sitting was the 
sleeping room. The original story also relates the same subject, 
that is to say, a bhikkhu goes and intrudes sitting down when 
those two are intimate together. Now the Atthakatha Teacher 
realizes that the understanding of the term ‘ sa + ubhojane ’ in the 
Vibhanga is wrong so he explained in another way, that ‘ sa ’ being 
followed by ‘ bhojana ’ becomes a compound (samasa) = sabhojane, 
meaning ‘ along with food ’ or ‘ having food ’ but he interprets the 
term ‘ bhojana' as ‘ bhoga' (wealth) and explained further that 
male and female are each regarded as the wealth of the other. 
This is hard to accept! It is no improvement upon the previous 
explanation! 

I understand that this term is made up of ‘ sa' followed by 
* bhojana ’ becoming the compound ‘ sabhojane ’, which means 
‘along with bhojana' or ‘having bhojana ’. There is no doubt 
that this is right and true but it does not have the meaning as 
explained in the Atthakatha. 

There is no doubt that it is the literal meaning of this term 
that is true, that is to say, (the people) are taking a meal. A 
bhikkhu who had approached a family while they were taking the 
meal, would disgrace his etiquette, so that this training-rule would 
have been laid down to prevent a bhikkhu from such misbehaviour. 
I would like to place this matter before the Vinaya experts so that 
they may investigate it further. 

PACITTJYA 56. 

The term ‘ one who is not sick ’ means one who can live 
happily without needing to be warmed by fire. The term ‘ unless 
there is a suitable reason ’ refers to other reasons for lighting a fire 
beside needing one for warmth. For example, to light a fire for 
light in the night-time, for boiling water, and so on. In other 
places (in Vinaya), the Exalted One allowed a fire-house for hea- 
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ting the body, as used in Siam in ancient times. In such a fire¬ 
house, charooal is used as fuel and either a sick bhikkhu or one 
who is well can warm himself there but the present training-rule 
forbids bhikkhus from warming themselves, so that there is a con¬ 
tradiction. Therefore, it is explained that to light a fire which 
has flames is forbidden but to light a charcoal (glowing) fire is 
allowed. 

I understand that to forbid a bhikkhu from wanning himself 
in this training-rule, is to prevent a kuti made of wood and 
thatched with grass from being burnt by fire. So the Exalted 
Buddha allowed a bhikkhu to warm himself in a place for that 
purpose which is called a fire-house, thus preventing such a danger. 
This leads to the assumption that a bhikkhu who warms himself 
in a fire-house is not apatti but one who does so in other places is 
apatti, excepting a sick bhikkhu who is unable to dispense with 
heating his body. To light a fire for other purposes is indeed 
necffisary and those who do so are excepted from apatti. 

PACITTIYA 57. 

The story of forbidding bhikkhus to bath is queer, although 
it does not concern us directly as we live in a country where 
bathing is allowed (as this rule applies only in the Middle Country 
in India), yet we should ponder over the cause for it. According 
to brahmin tradition, they take a bath three times a day, while 
bhikkhus have one only once a fortnight! How dirty they will 
become! I understand that this training-rule was laid down 
specifically for a country where there was shortage of water and 
for the time of drought, for example upon high land during 
drought. 

PACITTIYA 58. 

A bhikkhu who has obtained a new robe is to make a mark 
first and then use it. When the mark has been made, if it disap¬ 
pears (in washing, etc.) there is no need for a bhikkhu to make it 
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again. If another piece of cloth is patched on to the old cloth on 
which a mark has already been made, the bhikkhu need not make 
the mark on the new patch. Since the training-rule does not state 
clearly, a bhikkhu can make only a round spot. If he wants to 
discolour the robe he can take any of the three colours and paint 
them on it. If he decides to make a mark for identification, he 
can write some letters (of his name, etc) upon it. In order to 
combine these two ways, (of marking, or of discolouring) a 
bhikkhu may ( write some letters to discolour). 

PACITTIYA 63. 

(The translation which Dr. I.B. Horner suggested in her 
review of the first edition replaces the original of Venerable 
Nyanamoli; which read as follows. “Should any bhikkhu, when 
a litigation has been disposed of under (the heading of) a (certain) 
case, knowingly agitate for a rehearsing of it, it entails expiation”). 

PACITTIYA 87. 

(Sugata-anguli equals = (11 Siamese inches) = 1 g inches, 
according to modem usage). 

ADHIKARANA-SAMATHA. 

Things which occur and should be dealt with are called 
‘ adhikarana' It is classified into four categories: vivada or 
contention concerning Dhamma and Vinaya, is called vivadadhi- 
karana and a judgement should be given as to whether it is 
right or wrong. The accusation of apatti is called anuvadddhi- 
karana and judgement should be given as to whether it is true or 
false. The manner of falling into apatti or the matter of apatti 
given to him is called apattddhikarana and this should be cleared 
up, that is, be released from the penalty. The duty which should 
be undertaken by the Sang ha, such as giving upasampada, is 
called kiccddhikarana and this should be completely carried out. 
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Summary of Relations between the Seven rules and the 
Four types of Legal Processes. 


Vivadadhikarana 
Anuvadadhikarana 
Apattadhikarana 
Kiccadhikarana 

Yebhuyyasika (1) 

Tassa-papiyasika (2) 

Tina vattharaka (2, 3) 


Sammukhavinaya (1 4) 1. 
Sativinaya (2) 2. 

Amujhavinaya (2) 3. 

Patinnatakarana (2, 3) 4. 


(contention) 
(accusation) 
(faults) 
(duties) 
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